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Foreword 



The year 1708 has been an important landmark in the history of 
the Sikh faith and community: it was in this year that Guru Gobind 
Singh, the Tenth Master, breathed his last at Nanded. He also put an 
end to the institution of the person-Guru and bestowed for all times 
to come the office of Guru on (Guru) Granth Sahib or more precisely 
on the Sabda (Word) as contained therein just before his passing 
away. Thus, Sikhism has faith only in the ten person Gurus, Guru 
Nanak to Guru Gobind Singh, and no one else, however pious or 
enlightened, claim or be acknowledged as such. After the Tenth 
Master, the Guru Granth Sahib is not just a holy book for the Sikhs : 
it is the living Guru and an article of faith with them. It is taken as 
the spirit-incarnate of the ten Gurus. 

The tercentenary of the passing away of the Tenth Master and 
the bestowal of guruship on the Guru Granth Sahib is being 
celebrated the world over during 2008. These celebrations include 
organizing seminars and conferences and publishing authentic and 
Teliable literature. The aim is to share with mankind in general the 
Sikh understanding of Guru and highlight the scriptural teachings 
which are relevant to and address several of the crucial issues facing 
mankind today. The need of the day is to stress the fact that as of 
now Sabda as contained in the Guru Granth Sahib is the Guru for the 
Sikh community. They need to read it, reflect on it and then live 
social life in accordance with the message therein. Having faith in 
anyone other than the ten Gurus and the Guru Granth Sahib is 
against the gurmat. 
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This book by Dr Gatida Singh, originally published in 1972, is a 
beautiful research treatise which addresses the issue academically. It 
proves convincingly that Guru Gobind Singh, before his demise at 
Nanded in 1708, put an end to the institution of person Gurus and 
bestowed the office of Guru for all times to come on the scripture, 
now known as the Guru Granth Sahib. For this purpose, he analyzed 
all the contemporary and near-contemporary Sikh as well as non- 
Sikh sources, sifting the historical from the mythological and 
fictional. The book conv'ncingly refutes all claims of pretenders 
who laid claim to the office of the Guru after the demise of Guru 
Gobind Singh in 1708. 

Obviously, the findings of the book are as relevant today as they 
were when it was first published. The book, however, remained out 
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Preface 



All over the world and throughout the ages, history of religions 
has seen the rise of pretenders and false prophets. The multiplicity of 
gods and goddesses, of the so-called messiahs and their successors, 
and of spurious 'sants' and 'gurus', with pretensions and claims of 
their followers who preach them up, is a living example of it. This 
phenomenon is the product of ancient polytheisms with widespread 
net of exploiting priestly classes whose influence, supported by the 
vested interestes of the burgeoisie, on the unsuspecting masses has 
been deep and strong. The result has been that the schismatic leaders 
have, for their own glamour and glory, not only misled their simple 
folk from the right paths but have also tried to undermine the 
fundamentals of their faiths. 

India, in common with other parts of the world, has had its own 
number of religious pretenders. Even the latest of religions, Sikhism 
- only five hundred years old - with the Unity and Uniqueness of 
One formless God as its creed, has not been exempt from them. The 
lure of the offerings of the devotees freely flowing and the 
importance of the position of the Guru among the Sikhs have led 
several people to stake pontifical claims. With politics gaining undue 
weightage from the twenties of this century and the Sikh religious 
institutions falling into the hands of the politicians, several 
schismatics going about in the garb of 'Sants', 'Babas', etc., have 
stepped into the vacuum created by the absence of true religious 
preachers, particularly in the rural areas, and are trying to establish 
their own 'Guruships' or deras, claiming to be either the successors 
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of Guru Gobind Singh or his avatars or incarnations. One or two of 
them are seeking shelter under the fictitious theory of the supposed 
resurrection, at the beginning of the eighteenth century, of Guru 
Gobind Singh under the name of Baba Ajapal Singh of Nabha. The 
theory, with no historical basis at all to support it, is in itself 
meaningless and incredible. However, an attempt has been made in 
the following pages to examine this and some others in the light of 
reliable historical evidence. 
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Guru Gobind Singh's Death at Nanded : 
An Examination of Succession Theories 



1 . Guru Gobind Singh in Historical Perspective : 

The two historical facts that Guru Gobind Singh, the tenth 
and the last Guru of the Sikhs, died at Nanded in the Deccan, 
now in Maharashtra, on October 6-7, 1708, and was cremated 
there have been substantiated not only by contemporary and 
semi-contemporary evidence, but also by other authorities of 
undeniable historical importance. It has also been authenticated 
beyond doubt that Guru Gobind Singh did not appoint any 
one of his followers to succeed him as Guru and that he had 
commanded his followers to look upon the Word of the Great 
Masters, as embodied in their holy book, the Granth Sahib, as 
their Guru, thenceforward known as the Guru Granth Sahib. 

Like all his predecessors, from Guru Nanak to Guru Tegh 
Bahadur, Guru Gobind Singh was an historical person who 
lived in this world. He was born at Patna in the eastern province 
of Bihar; he travelled throughout the length of the Uttar Pradesh 
on his way to Anandpur and spent the greater part of his life in 
the Panjab. He was neither a renunciatory recluse nor an ultra- 
spiritualistic saint given to slumbering meditation and thus 
beyond the reach of his fellow beings. He was no doubt a 
Godly being. But his godliness was not otherworldliness. He 
believed and declared that he had come to the world with a 
mission to protect, encourage and help the good and to chastise 
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and uproot the evil-doers. This could be done only by leading an 
active life in the world, not in the hiding retreats of mountains and 
jungles, far away from the people, but by living amongst them, 
teaching and guiding them both by precept and example, leading 
them at every step of their worldly lives, protecting them from 
aggression and oppression, ready to lay down his life in their cause, 
if need be. This was Guru Gobind Singh, both a teacher and a 
disciple - the real Khalsa - a saint and a soldier, a man of the world 
and yet detached. 

As the son of a martyred father, he was the target of the 
attention of both the oppressed people and of the oppressive 
rulers. While his people looked up to him as their saviour and 
socio-political guide, the power-mad rulers looked upon him 
as a dangerous enemy who was inspiring their meek and 
submissive subjects with a spirit of freedom and resistance. 
The latter, therefore, were ever watchful of his programmes 
and vigilant of his activities. 

As a scholar of many languages and a writer of 
soul-stirring poetry, practising the use of arms and training his 
men in it, he always acted in the open and kept himself in 
close and constant touch with those around him. As a 
commander of his armies fighting either against the Hill Rajas 
of the Sivalaks or Mughal levies of Sirhind and Lahore, he 
always occupied a prominent place within the sight of his men. 
Those were the days when it was darshan of the leader that 
inspired and sustained them in the field of action. He created 
out of the indistinguishable common people the distinct order 
of the Khalsa, with an uncommon form and symbols that helped 
distinguish them easily in a crowd of millions. 

It was only on one occasion - the only one known to 
history - after the battle of Chamkaur that he had to disguise 
himself, as the tradition goes, to avoid being attacked at night 
and falling into the hands of the enemy who had broken his 
vow. A soldier, a brave and determined soldier, had to take all 
possible precautions to protect and save himself for the ultimate 
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object of his struggle. He had to so dress himself or to adopt such 
a style of attire, or guise or external appearance as to avoid being 
recognized by the enemy and becoming an easy target of his bomb 
or bullet or falling into his hands. It is with this object in view that 
Khaki drill was used for the dress of the Indian army in the sun- 
burnt brownish lands and was changed into olive green for use in 
the greenish jungles. 

It was also under similar circumstances and for a similar 
purpose in an exigency of war that Guru Gobind Singh, after 
his successful escape from the siege of Chamkaur, accepted 
the shelter of Ghani Khan and Nabi Khan, the Pathan brothers 
of Machhiwara, and adopted, in response to their request, the 
blue dress of the venerable Pit of Uch. It was a part of tactics 
in an emergency during his war with Wazir Khan, the faujdar 
of Sirhind. It was a temporary precaution for his safety in 
apat-kal - time of adversity - as an old authority put it. And 
there was nothing wrong or derogatory in it. As soon as he was 
out of the reach of his pursuers, he cast his blue dress away 
and was up and doing again in rallying his scattered followers 
and fighting the battle of Muktsar. 

The Guru knew no despondency and did not give way to 
frustration even under the most adverse circumstances. He lost 
not his heart at the deaths of his four young sons and his aged 
mother. Two of his sons he had himself sent into the field of 
battle at Chamkaur. He heard the news of the cold-blooded 
murder of his younger sons at Sirhind with complete resignation 
to the Will of God. His letter addressed to Emperor Aurangzeb 
from Dina, populary known as the Zafar Namah or Epistle of 
Victory, evidently in reply to one from the Emperor, speaks - 
through its style and content - volumes for the undisturbed 
and ever calm state of his mind. 

With the cessation of war, evidently, under royal orders, 
Guru Gobind Singh again engaged himself in literary pursuits 
and completed and edited the Sikh holy book at Talwandi Sabo, 
now known as Damdama Sahib, in the Bhatinda district. 
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2. His Last Days : 

Forgetful of the long - standing animosity and continued 
persecution by the Mughal emperors, the Guru favourably 
responded to the invitation of Aurangezeb for a meeting and set 
out for the Deccan where the Emperor then lay encamped. But 
the Emperor died on February 20, 1707, while the Guru was on 
his way to the south. He received the news near Baghaur in 
Rajasthan. He immediately marched back towards the Panjab 
and was in the neighbourhood of Delhi when the emissaries of 
the heir-apparent Prince Muhammad Muazzam appealed to him 
for assistance. He was then face to face with a great trial of his 
life. And he was able to meet it boldly and in the right way. He 
was not to be deflected from the right decision by memories of 
past bitter relations with the prince's ancestors. For him the 
bitter past had died with the past. He rose above the weaknesses 
of revengeful mortals and, like a true Guru and a chivalrous 
soldier that he was, he espoused the cause of the rightful 
claimant to the imperial throne against his usurping younger 
brother Muhammad Azam and helped him with a detachment of 
men in the battle of Jajau in June 1707. He met the new emperor, 
Shah Alam Bahadur Shah (the old Prince Muhammad Muazzam) 
at Agra in a public darbar on July 23, 1707, when the royal host 
publicly acknowledged the Guru's assistance in the war of 
succession and presented to him, in token thereof, a rich dress 
of honour, including a dhukh-dhukhi worth sixty thousand rupees. 
The Guru was then accompanied by a number of Sikhs. He 
kept his people in the Panjab and elsewhere fully informed through 
formal letters not only of his important activities but also of his 
future intentions and programme. He kept nothing secret from 
the Khalsa whom he had openly, and on many occasions, 
declared to be his very self - Khalsa mero wop hai khas, Khalse 
men hau karaun nivas. Nor did he ever, throughout his normal 
life, travel or move about incognito. In the train of Emperor 
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Bahadur Shah moving to the Deccan, he was accompanied by 
a number of Sikhs and availed himself of the opportunity of 
visiting the various Sikh sangats on the way. The Tarikh-i- 
Bahadur ShahT tells us that, when accompanying the royal camp, 
"he was in the habit of constantly addressing assemblies of 
worldly persons, religious fanatics and all sorts of people." [Elliot 
andDowson, History of India, viii,p. 566.] 

At Nanded, where he arrived in the last week of August 
1 708, he performed the normal duties of life and regularly attended 
and addressed the assemblies of the Sikhs and other people 
both in the morning and afternoon when the dhadTs headed by 
Nath Mall and his companions recited ballads on Sikh themes. 
He was in the best of spirits throughout his stay there. Although 
warned on his way to the Deccan by the Dadupanthi saint Jait 
Ram of the sorceries of the Bairagi ascetic Madho Das, the 
Guru visited his hermitage on the bank of the river Godavri on 
September 3, 1708, the day of sun-eclipse, and successfully 
reclaimed him to a normal life in the world. He then baptized 
him into a regular Khalsa and relumed him with Promethean 
fire to play in the Panjab the historic role of a valiant hero and a 
great martyr. Even when he had been stabbed near the heart 
and his imperfectly healed wound had burst open as the result of 
his bending a stiff bow, he maintained his usual cheerfulness and 
told his sorrowful Sikhs not to give way to mourning on his death. 
In his last farewell message, he told the Khalsa : "/have entrusted 
you to the Immortal God. ... I have infused my mental and bodily 
spirit into the Granth Sahib and the Khalsa. ... Obey the Granth 
Sahib. It is the visible body of the Guru. " [Macauliffe, The Sikh 
Religion, vol. V, p. 244] 

3. Personal Succession Discontinued - 
The Granth to Be the Guru in Future : 

It is a very significant thing indeed from historical point of 
view that he did not nominate any one of his followers to succeed 
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him as Guru of the Sikhs. Those who have studied the story of" 
his life know that at the institution of the baptismal ceremony 
and, through it, of the creation of the Khalsa, on the Baisakhi 
day of 1756 Bikrami, March 30, 1699, he had not only presented 
himself to be formally initiated into the fraternity of the Khalsa 
but had also submitted himself to the discipline which had been 
prescribed by him for the new order of the Singhs (the Khalsa). 
This virtually meant the surrender of his high office of Guruship 
to the will of the Khalsa and its merger into the body politic of 
the new order. And this is what he re-affirmed and declared 
from his deathbed. In the words of Sainapat, who was not only 
a contemporary of the Guru but was also one of his trusted 
courtiers at Anandpur and who wrote his Sri Gut Sobha in 17 1 1 , 
within three years of the Guru's death : "A day before his death, 
the Singhs asked him as to the form he was adopting (or the 
person whom he was nominating to succeed him). In reply he 
said that the Khalsa was his very self and that to them he had 
granted his robe - his physical self-and that "the Eternal and the 
limitless Word uttered with the Lord's light is our Supreme 
Master - Satguru Hamara." [XVIII, 40-44 (805-809), Appendix 
II.] This is supported by Bhai Nandlal, a devoted disciple, who 
was present at Nanded at the time of the Guru's death. He tells 
us in the Rahit-nama that the Guru had told him that "he (the 
Guru) had three rupa (forms) - Nirguna (attributeless, or the 
invisible), Sarguna (with attributes, or the visible) and Gur-Sabda 
(the Master's Word). The first is Ek rupa tih gun te pare, the 
Supreme Spirit, the formless Great Soul, All-Pervading, the 
Parmatma, of which the human soul is but a small part. The 
second is Granth Ji -the Gur-Sabda, the Word of the Great Gurus 
incorporated in the holy Granth Sahib -dusar rup Granth JiJan, 
... Mera rup Granth JTJan, is men bbed nahln kuchh man (have 
no doubt about it). The third Sarguna rupa, or the visible form, 
is the Sikhs, the Khalsa, absorbed in the GurbanT (the Word of 
the Gurus, the Guru Granth Sahib), night and day. 
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3t?> fU d VffU" 5T JJK ?rV ftt STfel 

f?^3TS" Hours' gra" sro" 3rfa- nwfFll 

§oT JU fe<T 9T3T 3" Wl <ft3" ?>fe fpHT feaTK ... 

^H3" fu gfg* fft ft^i nfor org - h^cT i ... 
h hh rp-q- ore - gfg- tft ir^ jp^i 
h w yert oft ^fei 3T¥ tft" y^" itc" f%3" &'fy l 

K3 - fU aTS tTt FT^I fSTT H .# ?T3T ffg" H^TTI 

3"tRg f u fjry d 1 H3"i gjra 1 ^ farr fcTH #3-1 

[Appendix 1.] 

Another close associate of the Guru and the author of a 
Rahit-nama is Bhai Prahlad Singh who was also recorded the 
Guru's commandment in this respect saying : 

With the order of the Eternal Lord has been established 
the (Sikh) Panth. 

All the Sikhs are hereby commanded to obey the Granth 
as the Guru. 

dfddA'H^qott'ti Afar 
> Hor r B" irair ET frtfr irar? xitt'TyQ irail 

HF frrtT^ of STO fe*T 3Jf H'fSlQ "dTF^II 
Similarly Bhai Chaupa Singh, another associate of the 

Guru, has mentioned this commandment in his Rahit-nama. 
Thus, Guru Gobind Singh abolished for all time to come 

the nomination of any one person as the Guru of the Sikhs. 

After him the Khalsa, with Guru Granth Sahib as their eternal 

Guru, became the Guru -panth, believing in the Unity and 

Uniqueness of the One Formless, Self-existing, All-pervading 

and Eternal God. 

With this, the historical life of Guru Gobind Singh came 

to an end and he departed from this world on Katik Sudi 5, 

1765 Bikrami, October 6-7, 1708 A.D. 
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4. Myth-Making About Guru Gobind Singh : 

The world over, prophets and founders of religions have 
irreparably suffered at the hands of imaginative poets and fablers. 
They would not let them remain figures of history. To distinguish 
them from the earthly people, they must raise them to a different 
other-worldly plane. 

The unreal and illusory world of poets and fablers is different 
from the real world of history. The poets live in the world of angels 
beyond, while the student of history lives here in this world of men, 
of natural men, who live and die in the natural way. But the man of 
poets' imagination is not a natural man. Either he does not die a 
natural death or disappears -deceiving and defying God and His 
natural laws - along with his physical body of flesh and blood, his 
dress of cotton and silk, his worldly arms and ornaments of iron, 
silver and gold, nay even with his pet horse along with its 
embroidered saddle and trappings. Or, after his death and cremation 
whereby the body is reduced to ashes, he rises up again and moves 
about not openly amongst the men of this world but secretly, known 
only to unknown men, who existed only in the imagination of poets 
and fablers or in the whims of abnormal people. 

To them he alone is a prophet or an inspired leader who 
exhibits supernatural powers and works miracles. Therefore, 
the ultra-enthusiastic devotees would create fables out of their 
fertile imagination and so intersperse and weave them in the 
life-stories of their heroes, saints and prophets as to make an 
integral part of them. But a fable is after all a fable, a fictitious 
story. And it betrays itself. Such stories have found their way 
into the lives of Lord Christ and Prophet Muhammad and of 
gods and goddesses and of Buddhist and Jain saints and sages. 
Even the Sikh Gurus, who lived and moved about in the 
historical period, could not escape them. 

Guru Gobind Singh was a man of this earth, a historical 
man, who made his countrymen realize that life was real and 
earnest and not maya and mithya. It was, therefore, worth living, 
not in wasteful pursuits of empty show and momentary pleasure 
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but in the service of man - for the uplift and advancement of 
goodness and resistance of evil. That was the mission of his life 
which he so often declared in unambiguous resounding words. He 
was no doubt an extraordinary man, a fully realized being. But he 
was not supernatural, outside the operation of the laws of nature. 
He was born like all other men, lived in this world among and for 
other men and died a natural death like all other men of the world. 
To make something unnatural, super natural or a god of him is to go 
against his own words wherein he has declared in clear language 
that he was but a man, a slave of the Almighty Lord, and those 
who called him God should fall into the pit of hell : 

rT U>T 5f V^HJT3" 3 I 

3" ?>3cr of 3" Hfa Ufa" t I 

k or enr 3^-77 1 

IFH?F?j 3^ 1132 II 

H' if vraH U3"tf o? ^"TFI 
Ottt Trar? ... 1133 II 

Those who call me God, shall be fall into the pit of hell. 
Consider me to be a slave of His. Have no doubt about it. 
I am but a slave of Almighty Lord, and have come to see 
the spectacle of the world. 

[Bachittar Natak, vi, 32, 33.] 
India has no doubt been the land of great philosophers, 
poets and masters of astrology, astronomy and many other 
sciences. But as believers in the unreality of human life which, 
according to their negative philosophy, was maya and mithya, 
illusory and unreal, they paid no serious attention to history, 
the objective recording of its activities. In an unreal world they 
saw no sense in keeping accounts of the transitory lives of the 
human beings who were but insignificant creatures in this vast 
universe. With this philosophy and attitude, the scholars of 
ancient India could not appreciate and develop the discipline 
of history. They were poets par excellence, no doubt. But poets 
are men of imagination and emotion. They at times rise to great 
heights far above the unalloyed truths of life, and in their flights of 
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imagination they create a world of their own and present things 
and happenings of this world in their own subjective manner, not 
unoften far removed from reality. In this, the poets say, lies the skill 
and beauty of this art. This is particularly the case with the Braj - 
bhasha poets under the influence of their ancient literature. The 
poets of other Indian languages, including Panjabi, have not lagged 
behind them in the introduction of fables and supernatural element 
in their epical narratives. Thus, history in the hands of imaginative 
and emotional poets and fablers is very often mutilated and distorted 
beyond recognition. Their works on historical subjects are not, 
therefore, always, and in all respects, entirely truthful and 
dependable, and they should be studied with caution. Most of the Sikh 
Janam-SakhTs and Gur-bilas, Suraj Prakash and Panth Prakash type of 
literature fall under this category. The prose works after the 
Janam-sakhis, however, are comparatively more factual and reliable. 

I have laboured this point at some length to show how fables 
and the supernatural element have at some places come to be 
introduced into the history of Sikh Gurus and how a number of 
their historical events have come to be enshrouded in mystery. 

In the absence of reliable records and chronicles of the ancient 
period, we cannot easily say to what extent historical truths have 
thus suffered. But the case of the medieval and modern periods is 
different. There is abundant reliable original, contemporary and 
semi-contemporary evidence available for comparative study of 
different versions of contro-versial events and for sifting fact from 
fiction. It is in the light of such material that we propose to examine 
here in the coming paragraphs the last event of the earthly life of 
Guru Gobind Singh.' i. e., his death at Nanded and the appointment 
of his successor. 

5. Historical Record on the Guru's Death at Nanded : 

It will greatly help us understand the various points of this 
study if we know the different types of scholars who have written 
about the last days of Guru Gobind Singh at Nanded. First of all, 
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there are those who were then present at Nanded or had been in 
its neighbourhood and had un-mistakable knowledge of his death. 
To this type also belong those who had known the Guru personally, 
had met his companions and had received first-hand information 
about the end of his life . 

The second type comprises the unattached scholars who 
have written on this topic purely from historical point of view. 
Only such of them have taken notice of his last command and 
farewell message as had studied the growth and development 
of the Sikh movement from the time of Guru Nanak and were 
interested in the religious life of the Sikh people after the death 
of their last Guru. They are mostly non-Sikhs - Hindus, Muslims 
and Christians. 

The Sikh writers mostly belong to the eulogistic type. In 
their deep devotion and overflowing enthusiasm they have at 
times allowed full and free play to their imagination in keeping 
with the tradition of their ancient Hindu precursors. In their 
effort to place the Sikh Gurus on a par with, if not above, the 
prophets of other religions in the working of miracles, they 
seem not only to have borrowed and adapted some of their 
myths but have also invented a number of them to embellish 
their narratives. The myth about Guru Gobind Singh having 
been seen in the jungle by a wood-seller or an ascetic Sadhu in 
the morning following his death and cremation has apparently 
come from Christian tradition wherein Lord Jesus Christ is 
stated to have been seen alive and walking on the road after 
his crucification and death. Or, it may be the creation of the 
superstitious mind not willing to acknowledge the fact that a religious 
prophet such as Guru Gobind Singh could leave the mortal coil like 
an ordinary human being. 

To come to the story of the death of Guru Gobind Singh. It is 
agreed on all hands that, while at Nanded, he was one evening 
stabbed by a Pathan and that his wound was stitched and bandaged 
by a surgeon sent by Emperor Bahadur Shah. It is also accepted 
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without doubt that his imperfectly healed wound burst open when 
the Guru bent a stiff bow presented to him by a visitor. 

The news of the death of Guru Gobind Singh finds a prominent 
mention in the Royal Court News, the Akhbarat -i -Darbar-i -Mualla, 
of October-November 1708 A. D. and in the Bahadur Shah Nama 
at a number of places. Emperor Bahadur Shah had crossed the 
river Godavri on October 7, 1 708 , to quell the rebell ion of his younger 
brother Kam Bakhsh before the news about the death of the Guru 
was reported to him. For the next three weeks, he was extremely 
busy preparing for the coming struggle. On October 28, the Emperor 
ordered the grant of a dress of honour to the son of Jamshed Khan 
Afghan who had died at the hands of the Guru. Apparently he was 
the same person who had under the assumed name of Gul Khan 
stabbed the Guru at Nanded and had fallen under his sword before 
he could escape. Or, he might have been the companion of Gul 
Khan killed by the Sikhs while he was trying to run away after the 
death of Gul Khan. 

On the death of the Guru having been reported to the 
Emperor, he ordered on October 30, 1708 (26th Sha'ban, 2nd 
Bahadurshahi regnal year), for a dress of honour to be conferred 
upon the Guru's (adopted) mourning son Ajit Singh — Hukm 
shud kih ba pisar-i -Gobind Rao Nanakpanthi khilati-matami- 
i pidar-bi-dihand - 




It was ordered (by the Emperor) that a robe (khilat) be 
bestowed upon the son of Gobind Rao Nanakpanthi 
mourning for the death of his father. 
Ajit Singh had been adopted by Mata SundarT, wife of 
the Guru, and had been acknowledged as such by the Emperor 
after the Guru's death as has been occasionally mentioned by name 
in the Akhbarat and other official records. [Akhbarat, 26th Shaban, 
regnal year 2, October 30, 1 708 ; June 1,1711; December 30, 1 7 1 1 ; 



Guru Gobind Singh 's Death At Nanded 



13 



also Akhbarat Ms. pp. 123-24; Chatar-man, Chahar Gulshan, Ms. 
pp. 140-41; MakMz-i-Twarikh-i-SikhaD, Vol. I, pp. 86-88.] 

On Ramazan 9, 2nd Bahadurshahi (November 1 1,1708), the 
Emperor's orders were solicited about the movable property of the 
deceased Guru which, according to the Mughal practice, ought to 
have been confiscated. The Emperor, however, commanded that 
"These goods will not add to the affluence of the royal treasury. It 
is the property of saintly people. It should not be interfered with"- 
Hukm shud az-In amwal khazanah -i-badshahan mamur na-mi- 
shawad. Mal-i-darveshan ast, Mazaham na-shawand 



[Cf. Bahadur Shah Nama; Irvine, Later Mughals, i.90.] 
Three years later when the Emperor was moving to-wards 
Lahore, he ordered on December 30, 1711 (1st Zil-Hijja, 
Bahadurshahi 6) the release of the long confiscated lands of 
Chak Guru - Amritsar - in the name of Ajit Singh mentioned in 
the Akhbarat as the son of Guru Gobind Singh. 

Dhadi Nath Mall was present in the camp of the Guru at 
Nanded and used to recite ballads in the afternoon assemblies 
of the Sikhs there. One such ballad known as the AmarNamah, 
composed under the name of the Guru himself in the first person, 
has come down to us through the son of Bhai Fatta, the seventh 
descendant of Nath Mall. According to its colophon, it was 
completed in the month of Katik 1765 Bikrami after the death of 
the tenth Guru. As the 30th of Katik of that year corresponded 
to October 31, 1708, the AmarNamah was evidently completed 
within twenty-four days of the Guru's death. Describing it in 
the first person in the words of the Guru, the Amar Nama says 
in lines 61-62 : 
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I (then) resolved to set for the lasting abode in heaven, 
which is the place of all peace and divine blissfulness. 
My Singhs (the Khalsa) shall remain firm, listening to 
Vars from Dhadi singers. 

In keeping with the tradition of the ancient balladists, Nath 
Mall did not enter into the details of the painful event. Except 
in the case of deaths occurring in the thick of battle, the reciters 
or writers of Vars generally skipped over the mention of deaths 
or made a casual reference to them in a prose sentence. In 
support of this observation we have the example of Bhai 
Gurdas. He was one of the closest relatives of Guru Arjun on 
the mother's side, and was also one of the revered and 
knowledgeable Sikhs of his time. In his Varan he has in a 
systematic manner given brief accounts not only of the Gurus 
from the time of Guru Nanak to Guru Hargobind but also of 
the various Sangats and important Sikhs in the Panjab and 
outside. But he does not make any clear and direct statement 
on the martyrdom of Guru Arjun which gave a sharp turn to 
the development and transformation of the Sikh movement. 
He has quietly passed over the event with only a casual 
reference to his death in a line or two. 

In his Ibrat Namah or the Swaneh, 1705-19 A. D., Mirza 
Muhammad Harisi had devoted some thirteen pages to the 
contemporary account of the Sikhs, with particular reference to 
Banda Singh. * He tells us that Guru Gobind Singh had travelled in the 
train of Emperor Bahadur Shah to the Deccan and was killed there in 

* For the fact that Bairagt Madho Das was formally baptized as a Singh 
by Guru Gobind Singh at Nanded in September 1708, see Ganda Singh's Banda 
Singh Bahadur (English, 1935), pp. 15-19; (Panjabi, 1964) 19-21; the Sikh 
Review, April 1961. 
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1 120 al-Hijjri, 1708 A. D., by an Afghan, an old enemy of his, and his 
body was cremated according to Hindu rites. Ajit Singh, who was 
popularly known as his son and had been received into royal favour, 
remained with the Emperor. 

The SrT Gur Sobha by poet Sainapat, mentioned as Saina 
Singh by Bawa Sumer Singh in his PothI Gur-bilas ki, was 
completed in 1768 Bikrami, 1711 A. D., i.e., within three years 
of the Guru's death. He was an old Sikh of his and had lived 
with him at Anandpur. His is the first book which could be 
said to have been a reliable biography of the Guru. His narrative 
was evidently based on the first-hand information received from 
the Sikhs who had returned from Nanded and had been eye- 
witnesses to what they had related to Sainapat. As far as we 
can see, the purity of his account, though brief in many places, 
is not muddied with the mixture of imaginary myths introduced 
later into the life of the Guru, beginning with the Gur-bilas 
Patshahi Das by Koer Singh, written in 1751, forty-three years 
after the death of the Guru. 

Mentioning the death of the Guru (xviii-34-37) without 
any poetical embellishment, the SrT Gur Sobha tells us that a 
day before the event the Guru had, in reply to a question of the 
Sikhs, said that he "had bestowed his physical form upon the 
Khalsa- bakhsh deeo Khalis ko jama (xviii-41)-and that the 
Limitless and the Eternal Word was the Satguru- Sat guru hamara 
apar apara Shabad bichara ajar-jaran (xviii-43). This was Guru 
Gobind Singh's last message and his final commandment 
saying in unmistakable language and clear words that he was 
not appointing any particular individual as the succeeding Guru and 
that the Khalsa under the guidance of the Divine Word - the Gur- 
bani - was to be the future physical and spiritual representative of 
the Guru. [Appendix II.] 

This has since become the accepted creed of the Sikhs as 
inculcated by Bhai Nandlal in his Rahit Nama or the Rules of 
Conduct. Bhai Nandlal, as history knows, was a devoted Sikh of 
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Guru Gobind Singh and had stayed with him for some time at 
Anandpur. According to the AmarNamah, line 42, Bhai Nandlal 
was present in the Emperor's camp at Nanded as one of his ministers 
during the Guru's stay there. He was a distinguished scholar of 
Persian and Panjabi and, out of his ten works known to us, eight - 
five in Persian and three in Panjabi - are commentaries on Sikh life 
and teachings. One of them, the Rahit-nama, which is written in 
the form of a dialogue between the Guru and the Bhai, lays down 
the rules for Sikh conduct. Therein, as already mentioned in one of 
the previous paragraphs, the Guru had told Bhai Nandlal that, in 
addition to his soul being a part of the Invisible Divine Soul (Nirgun 
sarup), his two other forms were the Granth - mera rup Granth ji 
jan -embodying the GurJjani, and the Sikhs (the Khalsa) deeply 
absorbed in it. This not only clarifies but also supports the Guru's 
last message and commandment to the Khalsa mentioned in the 
SriGurSobha. 

The Gur-bilas Chhevih Patshahl leaves no doubt about 
the recognition by the Sikhs of the Guruship of Guru Granth 
Sahib after the death of Guru Gobind Singh. The Gur-bilas 
was begun by its author, poet Sohan, in May 1717 and was 
completed on July 22, 1718 (Sawan 22, Sudi 5, 1775 Bikrami), 
within ten years of the Guru's death. Its fourth chapter is devoted 
to the compilation of the holy book by Guru Arjun and the 
first twelve verses of the fifth chapter to its formal installation 
in the Darbar Sahib, Amritsar. Therein the author has invariably 
used the then accepted prefix Guru to the Granth and has called 
it the Guru Granth. The following verses of chapter IV are 
very significant indeed : 

HK JHrfgPJT H¥ Sit R?T Hf? fadU'd I 

3f> OTf HK VFTTt^ fw^ 1 ^ II 409 II 

tHT U'dH'dW fU fen 3ff 3[H fft W7> II 412 II 

3Tf *T3tt ffni Ft gfg- iddH'fs - II 

wr? oref?r 3T3" it 3nr ht> w^fs ii 413 II 
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Hear ye all, this precept of mine as true and certain. 
Recognize the Granth to be the same as the Guru, 
Think not of any difference between the two. (409) 
In the Kali-yuga, the Guru Granth has assumed the form 

of the Sri Guru. 
Recognize the Guru Granth to be the very self of the Ten 

Gurus. (412) 

He who wishes to see the Guru, let him see the Guru Granth. 

And, he who wishes to speak to the Guru, let him read the 
Granth with a devoted mind. (413) 

[Chapter IV, old ed. pp. 74-75; new ed. p. 90.] 
We have available to us in a collection of manuscripts 
the accounts of Guru Gobind Singh's meeting with Emperor 
Bahadur Shah in 1707 (Bahadur Shah ke Mulakat ka Prasang), 
of his last days and death at Nanded in the Deccan in 1708 
(Guru Sahib Daswen Patshah jike Joti jot Samawane ka Prasang) 
and of the first battle of the Sikhs at Amritsar with the Mughal 
forces of Lahore in 1709 (Var Amritsar kT) during the 
governorship of Aslam Khan. Copies of the first two 
manuscripts are also available in the Amrit Gutka preserved in 
the Panjab State Archives, Patiala. According to the Guru Sahib 
Daswen Patsahah ji ke Joti jot Samawane ka Prasang, which is 
based on the information received from the companions of the 
Guru himself - Hazur ke khas Sikhan di rasna theeh - , the Guru 
before his death, told the Sikhs that he was not appointing anyone 
to succeed him as Guru, that he was entrusting them to Sri Sahib 
and the Sabda, the Great Word, as given in the Granth Sahib which 
should be accepted by them all. [Appendix III.] 

The Parchlah Sewa Das, according to the date mentioned in 
the manuscript preserved in the Panjab University, Lahore, was 
written in 1798 Bikrami, 1741 A.D., while the manuscript in the 
Central State Library Patiala, bears 1896 Bikrami, 1 839 A.D., as the 
date of its transcription. Sewa Das was an Udasi Sadhu. Writing in 
the style of a mystic, he tells us that the Guru had his funeral pyre 
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prepared under his own supervision. He mounted it fully dressed 
and armed, sat on it cross-legged and that his light blended with the 
Divine Light - jotl meh jot samane. Heaps of flowers and scent 
were then showered on the pyre. After pouring plenty of ghee 
thereon, the pyre was set alight - bahur baisantar lagaya dJya. The 
Sikhs standing there started crying loudly. Several of them tried to 
jump into the flaming pyre, but they were not allowed to do so. 
When the pyre was all reduced to ashes, they found no trace of the 
dead body or of the Guru's arms. "All then so thought that the Guru 
Baba had gone (to heaven) bodily." [Appendix IV] 

It is here for the first time, thirty-three years after the death 
and cremation of the Guru, that a suggestion has been made 
by a mystical minded Sadhu of the Guru having ascended to 
heaven bodily. This is only a reflection of the thinking of an 
ultra-devotional mind of an ascetic fed on the mythology of 
ancient Hindu Puranas full of supernatural fables added to the 
lives of their avtars, and also of the Gurus including Guru Nanak 
and his sons. But unwittingly Sewa Das has given to the story 
of the Guru's death a touch of suicide also as it would appear 
from the narrative of the ParchTan. 

Ten years later, in 1808 Bikrami, 1751 A. D., Koer Singh 
wrote his Gw-bilas PatshahlDas, making a liberal use of the SrT 
Gur Sobha. He has, however, covered a broader canvas and given 
an extensive and a coherent picture of the Tenth Guru's life. In his 
twenty-first chapter devoted to the death of the Guru, Pyan Gur 
ker, based on the commentaries of Bhai Mani Singh, as mentioned 
in the colophon, Koer Singh tells us that, in reply to a question of 
the Sikhs, Guru Gobind Singh had said that he would (always) be 
with the Sikhs and that he had raised his worthy sons (the Khalsa) 
to wreak vengeance. [XXI, 60-1, p. 281, Appendix VJ 

6 . Guru Granth Orained As Guru : 

This is clearly a reflection of the mind of Koer Singh 
under the influence of the brutal treatment that had been meted out 
to Bhai Mani Singh, his preceptor, during the latters's captivity and 
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- martyrdom at Lahore in 1734 when he was hacked to pieces limb 
by limb under the orders of Nawab Zakariya Khan, the governor 
of Lahore. Koer Singh has also made some very disparaging 
observations on the lowering standard of morality of the so-called 
religious teachers of his time moving about from house to house 
and begging for alms. "Without meditation, these immoral people", 
says he, "call themselves Sant, while in their minds they think of 
other people's women. As such, in the dark age of Kali, the real 
saints have disappeared like sun in the clouds." "Therefore, my 
virtuous Sikhs", says the Guru, "should acknowledge the Guru 
Granth as supreme and worthy of worship" and not any pretender 
Sant of the type mentioned above. [XXI, 89-93] Koer Singh then 
goes on to say, in the words of Guru Gobind Singh in the next 
verses, that Guru Nanak had himself told Baba Buddha Ramdas : 
» "Recognize Ten of our incarnations when your family will be 
supreme." [XXI, 94-95, p. 283] 
He then says : 

"When the Ten incarnations disappear [from this world with 

the death of the Tenth one], then the ancestral line - kul - will 

not continue." . 
"It is no longer the time for Guruship : I will not anoint 

anyone [now]. 
"Consider the entire Khalsa to have been entrusted to the 

protection (lap) of the Wielder of the Sword (Asi Ketu)- 

the Divine Protector. 
"I have given to you to hold the sheet of the embodiment 

of Word (shabad ka nip). He who accepts it shall be an 

incomparable - really true - Singh. 
"Recognize Sri Granth jias ever-ready (readily available, ever 

- present) darshan (sight, appearance or embodiment) of the 

Guru. 

"Bring it here to this place." [XXI, 96-98, pp. 283-84 ] 
The Guru had then grown very weak, as has been mentioned 
in verse XXI-56 [p. 2801. The Holy Book was, therefore, 
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brought to him. Coming to know of it, he said :"Let us 

go to the Adi Sat-Guru (the great Adi Guru Granth sahib). " 

Evidently, he could then see that his end was approaching. 
"Then he got up along with all of his Sikhs, took five paisc 

and a coconut with him, offered them himself [to the 

Holy Book], bowed down, circumambulated with all 

reverence and said : 
'He who wishes to talk to me should read the Guru [Granth 

Sahib] and receive the peace of mind. 
'There is no other Guru equal to it. Without any hesitation, 

I utter this truth. 
There is no other Guru like it anywhere. Therefore, it should 

be accepted as the True Guru. 
'With its study (darshan) sins disappear. And by realizing 

its Word in practice, salvation is obtained." 
[XXI, 99-102, p. 284, Appendix V] 

Saying this he calmly prepared himself for the end and 
desired a funeral pyre to be raised with the sandalwood worth 
five thousand rupees previously purchased from a Labana Sikh. 
He told his wife Sahib Devi not to immolate herself on his 
pyre and sent her to Delhi. He then consoled the sorrowful 
Sikhs explaining to them the inevitableness of the end of human 
life saying: "He who has full faith in the Guru Granth and does not 
place his reliance on anything else shall have his wishes fulfilled by 
the Guru. With full faith in it, all suspicions will disappear. He then 
bowed, to SrT Granth prayed in all reverence, made offerings to 
Rababi musicians and was absorbed in the Word of the Granth 
Sahib." [XXI, 124-37, pp. 286-87, Appendix V] 

The Guru died a little before midnight and was cremated in a 
place enclosed by a tent-wall, a Sikh setting fire to his dead body. 
The Sikhs then went out of the enclosure and stood there. Flames 
went up and the body of the Guru became all ashes. "Then came 
all the gods (from heaven) blowing conches and showering flowers 
and, amidst shouts of victory, took the Master away with them, 
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with all the heavens (lokas) singing his praises." [XXI, 140, 
142-43, p. 2887 

On the fourth morning they searched the ashes, washing them 
with diluted milk, and found only a dagger therein. The Sikhs were 
all drowned in sorrow. At that time appeared on the scene an Udasi 
Sadhu and said that it was not becoming of the Sikhs to be sorrowful, 
for he had met the Guru in full dress on horse back and the Guru 
had told him (the Sadhu) to convey his message to the Sikhs not to 
go into mourning. /XXI, 144-45, pp. 288-89, Appendix V] 

Better accomplished in the art of writing, Koer Singh has not 
only supplied more details to his story but has also given clarity to 
it. He tells us in explicit language that Guru Gobind Singh 
discontinued the line of personal Guruship and did not appoint anyone 
to succeed him as Guru. In fact, he had surrendered his personality 
to the Khalsa when he became one of them at the first baptismal 
ceremony and he publicly declared this merger on many an occasion 
afterwards, and especially a little before his death at Nanded. 
Entrusting the Khalsa to the care of the Divine Protector, as declared 
by the Great Master, Koer Singh narrates at some length the formal 
installation of the Guru Granth Sahib as the Guru. He had been in 
close touch with Bhai Mani Singh who was a contemporary and 
close associate of Guru Gobind Singh and was the first person to 
be appointed as the reader of the Guru Granth Sahib in the Darbar 
Sahib at Amritsar by Mata Sundri after the Guru's death. As such, 
he was the best informed person on the subject in addition to being 
the most qualified to explain the significance of the Guru Granth 
Sahib to Koer Singh. He also tells us that a dagger had been found 
in the heap of the ashes of the Guru's pyre. 

As a poet, however, he has introduced into the story - of 
course after the pyre had been set on fire by a Sikh - the arrival 
from heaven of all the ancient gods, blowing conches and 
showering flowers, to offer a hearty welcome to the Guru and 
to escort him to heaven with all the pomp and splendour of a 
royal reception. This, of course, is the fiction of the author's 
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imagination added as poetical embellishment and does not form a 
part of the Guru's historical biography. 

According to Koer Singh, the Sadhu had the darshan of 
the Guru on the fourth day of his death and not on the following 
morning. 

Another work of the last quarter of the eighteenth century, 
which we may refer to here, is the Bansavali Nama of Kesar 
Singh Chhibar completed in 1826 Bikrami, 1769-70 A. D. Kesar 
Singh's ancestors had been in the service of Guru Gobind Singh 
as diwans. He claims to have seen and consulted in his early 
days a bahl or account-book of the house of the Guru. The 
tenth charan or chapter of the book deals with the life of Guru 
Gobind Singh. Towards the end of it, in stanzas 649-654, he 
mentions the death of the Guru and his last commandment 
saying in reply to the questions of the Sikhs : "The Granth is 
the Guru; you hold the garment [seek the protection] of the 
Timeless God - bachan kfta Granth hai Guru, lar pakro Akal 
[650]. Two hours (gharl) later the Guru went to heaven; his 
light blended with Light. The same night he was cremated after 
he had been bathed in the rose and Ganga water. [X, 653, 
Appendix VI] 

Kesar Singh makes no mention of any heavenly reception 
or anything else of the kind. 

In the fourteenth chapter, the author reaffirms that Guru 
Gobind Singh had formally proclaimed and installed Granth 
Sahib on the gaddl of Guruship and that no one else was to be 
recognized as Guru (verses 220-21). He also says that "at present 
Granth Sahib is our Guru, "and "without the Granth, accept no 
one else as Guru". [Verses 300, 307; also see 297, Appendix VI] 

Bhai Sukha Singh, the author of the Gur-bilas, completed 
in 1854 Bikrami, 1797 A.D., is more of a poet than a narrator of 
events in any chronological or historical order. According to 
him, Emperor Bahadur Shah moved away from Nanded soon 
after the arrival of the Guru there, while the latter stayed on at 
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Nanded. But actually the Emperor stayed there for some six 
weeks and crossed the river Godavri to the south on October 7, 
1708, soon after the death of the Guru. He was present at Nanded 
on the left bank of the river throughout the last days of the 
Guru. He was there when, according to the Amar Namah, the 
Hindus of Nanded complained to him on, September 3, 1708, 
against the Sikhs having killed goats and cooked meat on the 
sacred day of sun-eclipse. It was on that day that the Guru had 
visited the hermitage of BairagI Madho Das and had baptized 
him as Banda Singh, who became the first liberator of the Panjab 
from under the Mughal yoke. The Emperor was still at Nanded 
when he sent his own surgeon, a European (Ferrangi), Call or 
Cole by name, when the Guru was stabbed. 

At this stage, Sukha Singh has added a new miraculous 
story. When the Guru's wound, says Sukha Singh, burst open 
on account of his bending a stiff foreign bow and shooting a 
number of arrows therefrom, he selected the site of a grave for 
his cremation. When the local Muslims objected to a part of the 
graveyard being cleared for it, the Guru is said to have claimed 
it as his own place from ancient days. The grave was then dug 
up under official orders and, to the surprise of all present, no 
bones were found there. Instead of them, a chaukT (a low 
wooden-stool), a poua (a wooden shoe) and a dhup-dani (a 
censer) were unearthed from the bottom of the grave. 

The foreign origin of the bow and the shooting of arrows 
therefrom have been added to the old story by Sukha Singh 
from his own imagination. He also brings into the narrative a fictive 
Sadhu with the difference that he appears not on the fourth day of 
the Guru's cremation as mentioned by Koer Singh but on the very 
first morning following the cremation. 

About the last message of the Guru, Sukha Singh says 
that the Guru entrusted the Khalsa to the care of God and 
enjoined upon them to read the Bani of the Ten Gurus, that is, 
the Guru Granth Sahib - Das mehlan kiparhiye ban! [XXX, 27]. At 
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the same time he lays great emphasis on the practice of arms to be 
able to fight (against the oppression of) the Turks (the Mughal 
government). This shows how the eighteenth century Sikhs were 
reacting to the high-handedness of the Mughals and Afghans under 
whom they had suffered. 

Sukha Singh then continues the usual story saying that 
nothing at all was found in the ashes of the Guru's pyre - not even 
the dagger mentioned by Koer Singh. The year of the death of the 
Guru given by him (1750, corresponding to 1693 A.D.) is also 
incorrect. 

In the closing lines of this chapter XXX, devoted to the 
death of the Guru, he gives the colophon saying in the chaupai 
105 that with it all the chapters of the Gur-bilas have been 
completed- bhaye dhyaye pure sabhai sach jano. Having 
completed the book proper, he adds another chapter calling it 
afzoon or a superfluous appendant, meaning faltoo in Panjabi. In 
this after-addition he gives the story of two professional robbers, 
Bala Rai and Rustam Rai, both brothers, of the village of Janwara 
near Bidar. They had been captured by Shahu (Chhatarpati) and 
imprisoned in the fort of Satara. 

In vain had they prayed to many a Hindu god and Muslim 
pTrs but nobody had come to their rescue. One day they heard of 
Guru Gobind Singh from a Sikh watchman and requested him to 
pray to the Guru for their release, promising to become Sikhs if the 
prayer were accepted. And lo! in response to the prayer of the 
Sikh, the spirit of Guru Gobind Singh appeared in the fort on 
horseback. He asked them to utter Wahiguru, and their chains and 
fetters fell off. He then desired them to hold the stirrups of his 
saddle, and the two brothers were mysteriously flown away like 
birds for twelve kos, some eighteen miles, to the Vindhyachal 
mountain where they were freed to go their own way. The Guru's 
spirit then disappeared. Here, the distance between Satara and 
Vindhyachal is also wrong. Sukha Singh, evidently, had no idea of 
the distance between the fort of Satara and the Vindhya range 
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which is about two hundred and eighty miles and not eighteen 
miles or twelve kos as given by him. In fact, the whole story is 
an imaginative concoction. 

In reply to an enquiry made by the author, Professor 
Ganesh H. Khare, the well known scholar of Maratha history 
and Curator of the Bharata Itihasa Samshodhaka Mandala, 
Poona, writes in his letter of October 10, 1971: "As far as my 
reading of the Maratha history goes, I have not come across 
the reference to brothers Balarao and Rustamrao escaping from 
the Satara fort." Shri V. A. Kanole, the eminent research scholar 
in the history of Maharashtra and Honorary Secretary of the 
Godateer Itihas Samshodhan Mandal, Nanded, has also not 
been able to trace any mention of the Balarao-Rustamrao 
incident in any work on the history of the Marathas. In the 
absence of any reference to it in the Maratha history, the story 
of the mysterious escape of the Maratha brothers of Janwara 
from the fort of Satara with the help of (the spirit of ) Guru 
Gobind Singh tumbles down as fictitious having no historical 
basis to support it. 

Whatever the credulous believer in supernaturalism might 
say in explaining such fables, they are unnatural on the face of 
them and cannot be accepted as historical events happening 
with men living in this world in flesh and blood. And if any 
pretender hopes to build up a case for his pretensions on such 
fictitious or supernatural fables, he is only deceiving himself. 

The account of the death of Guru Gobind Singh as given 
in sakhi 27 of Sakhlan PatshahiDas chapter of the Mehma Prakash 
by Sarup Das Bhalla, pp.89 1-93, may on the whole be said to be 
nearest the truth and may be accepted as objective and historical. 
Written by a descendant of Guru Amar Das and based, apparently, 
on reliable evidence, it was completed in January 1801. The 
manuscript referred to by Bawa Sumer Singh in his Pothi Gur-bilas 
ki, p. 713, was written in 1774 (1831 Bikrami). The first part of the 
chapter regarding the excitement to the Pathan who attacked and 
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wounded the Guru seems to have come from earlier writers. But 
the second part is based entirely on independent evidence. In the 
absence of any poetical embellishment and unnatural, mysterious 
or supernatural element introduced into it, the account may be 
accepted as historically correct. 

According to the Mehma Prakash : 
When the Guru took the bow in his hand and wished to pull it, 
the Sikhs submitted that the wound had not yet completely healed. 
The Guru said that there was no cause for fear. He then pulled 
the bow, and the stitches gave way. At this time the Guru said 
that the time for his death had come. He called the Sikhs to his 
presence and he was pleased to see them. The Sikhs then asked 
him where they would have the darshan [of the Guru]. The Great 
Guru, merciful to the lowly, said: "Our Ten forms have come to 
end. Now recognize the Guru Granth Sahib in my place, He who 
wishes to talk to me should read the Adi Granth Sahib. This will 
be like talking to me.I have entrusted you to the lap of the 
Almighty," Having said this, he desired them to prepare the biban 
(the wooden board to carry the dead body to the cremation 
ground). After this was done, he lay down and covered himself 
with a sheet- and liberated himself from human existence (or 
merged himself in the Divinity). Neither did he come anywhere 
nor did he go anywhere. Seeing this spectacle all people fully 
believed that the Great Guru was a part of the Divine Light. The 
Guru's body was then cremated and the Sri Guru Granth was 
recognized in place of the Guru. [Appendix VI] 
This is a simple and straightforward account of the death 
of Guru Gobind Singh with no mystery or embellishment enshrouding 
it. And it agrees in all its essentials with the contemporary and the 
earliest known accounts. 

According to Vir Singh Ball, the author of the Singh Sagar 
completed in January 1828, Guru Gobind Singh died at Nanded 
due to excessive bleeding after he pulled the stiff bow received 
from Lahore. In a poetical vein the author tells us that, like 
Guru Nanak, Guru Gobind Singh also disappeared from under the 
sheet that was covering his dead body in the presence of a multitude 
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of Sikhs. His light, he says, blended with the Light of God and he 
went to heaven, the abode of the All - Truth - the Sach-khand - and 
his clothes, like those of Guru Nanak, were cremated according to 
the prevalent rites. He makes no mention of any wood-cutter, sadhu 
or anyone else seeing him afterwards. Evidently, Vir Singh had no 
belief in the after-death legends associated with Guru Gobind Singh. 
For him, death was the end of the Guru's life like that of the first 
Guru. [Appendix VIII.] 

The Prachin Panth Prakash by Bhangu Ratan Singh Shahid, 
completed in 1841 A.D., is mostly devoted to the history of the 
Sikhs after the death of Guru Gobind Singh to the rise and 
development of Sikh political power by the third quarter of the 
eighteenth century. Except for a brief account of the Guru period, 
it primarily deals with those events wherein the author's own 
ancestors played a prominent part. Since the author confines the 
account of the Guru at Nanded only to his visit to the hermitage of 
Bairagi Madho Das and his conversion to Sikhism and departure 
for the Panjab, the Prachin Panth Prakash contains no reference 
to the Guru's last commandment and message about future 
Guruship. 

The Gur-pratap Suraj Granth, popularly known as the Suraj 
Prakash, by Bhai Santokh Singh, completed in 1900 Bikrami, 1843 
A.D., is one of the greatest epical compositions of India. It is written 
on the lines of Rishl Valmiki's Ramayana which the poet had 
translated earlier in 1891 Bikrami, 1834 A.D. The Suraj Prakash 
deals with the lives of the Sikh Gurus and may be classed as 
hagiological literature wherein lives and legends are so closely 
interwoven that they cannot be easily separated. And therein lies 
the beauty of the art of poetry where prominence is given to 
imagination and personal idiosyncrasy and not to impartial 
transcription of historical realities. History is the faithful record of 
events as they actually took place. It has no place for legends and 
myths which figure so prominently in the Suraj Prakash, They are 
mostly borrowed from earlier hagiographs and freely expanded by 
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Bhai Santokh Singh with his embellishments in which he hardly 
has a parallel in the Braj poetry. As such, his account of the 
last days of Guru Gobind Singh cannot be accepted as truly 
historical in all its details. 

Some time before his death, Guru Gobind Singh is said 
to have declared that he had transferred his Light to the Khalsa- 
that the Guru was Khalsa and the Khalsa was the Guru. The 
Guru, fully dressed and armed, then walked to the place of 
cremation and mounted the pyre. But the flaming fire did not 
touch his body. He then, like the supernatural yogis of old, 
produced fire ( Yog-agni) from within himself and set out for 
heaven where he was welcomed and received by all the ancient 
Hindu gods. This happened, says the poet, on Katik Sudi 5, 1765 
Bikrami, October 6-7, 1708 A.D. 

After the departure of the Guru for heaven, the great poet 
also narrates the stories of his having been seen in the neighbouring 
jungle by a wood-cutter and a sadhu. In doing so he has only repeated 
the legends of the earlier writers like Koer Singh and Sukha Singh. 

It will be interesting to note here that, unlike, all other writers 
on the subject, the author of the Suraj Prakash mentions the 
installation of the Holy Book, the Guru Granth Sahib, as Guru during 
the last days of Guru Har Krishan as also of the Baba of Bakala. 
[RSs 10, AnsuSl, No. 26-29; Ansu 55, No. 20-23.] 

Munshi Sant Singh, a vakil of the Bedis, wrote an account of 
the Bedi family of Una under the title of the Bay an -i-Khandan -i- 
Karamat Nishan-i-BedTaA from the time of Guru Nanak to that of 
Baba Sujan Singh. It was completed in May 1865, The first sixty- 
five pages of the work are devoted to the account of the Ten Gurus 
which ends with the death of Guru Gobind Singh at Nanded in 1765 
Bikrami, 1708 A.D. According to it : 

When on Katik Sudi 5, 1765 Bikrami, Guru Gobind Singh was 
about to die at Nanded in the Daccan, all the Singhs and disciples 
asked him as to who would be the future Guru. The Guru then 
said : "Guru Khalsa, Khalsa Guru. He who shall observe the 
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Sikh rahit or the rules of conduct and morality and meditation, 
him know ye to be my very self." Then thinking that there 
should be a definite centre of faith for all the Sikhs, the Guru 
with five paise and a coconut in his hand (as offering) bowed 
before the Guru Granth Sahib and said : "Ye all community 
should recognize the Guru Granth Sahib as the Guru after me 
and obey the commandments contained therein." And then he 
uttered the following couplet : 

3Tf a(¥ fft H'TcS^ OTf oft S^T I 

# fatr yfo fVref *t vf? fent ft £zr 11 

[Pp. 64-65, Appendix DC] 
- Recognize the Guru Granth as the visible body of the Guru. 
The Sikh who wishes to meet me should find me therein. 
In this the author of the Bayan has reiterated the last 
commandment of Guru Gobind Singh in the words of his 
contemporary and well-known disciple Bhai Nand Lai who 
was present at Nanded at the time of the Guru's death. There 
could be no better and more reliable authority than him on the 
subject. 

The author of the Bayan is all devotion and praise for Baba 
Sahib Singh Bedi of Una, whom he has called Guru Sahib throughout 
his book. He also tells us that, according to Guru Gobind Singh's 
promise, he was reborn in the house of Baba Kaladhari Bedi as his 
grandson - Sahib Singh, [pp.57-8, 66.] But in spite of it, Munshi Sant 
Singh does not claim formal Guruship for him in place of the Tenth 
Guru who, he says, had formally declared the Guru Granth Sahib 
to be the Guru after him. Born in 1756 A.D., within forty-eight 
years of the Tenth Guru's death and being the most respected Sikh 
of his time, commanding overwhelming influence with the Sikh 
Sardars, Rajas and Maharaja Ranjit Singh, he had a better chance 
than all the later pretenders. Baba Sahib Singh, however, preferred 
to be an humble disciple, a Sikh of Guru Gobind Singh- a Khalsa - 
than to pretend to be an equal of his. In 1780 he presented himself 
at Dera Guru Tegh Bahadur at Anandpur and received Khandekl 
Pahul, the Amrit of the Khalsa, there. According to the Bayan, 
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Baba Sahib Singh was the first of the Bedis to receive the Khalsa 
baptism which he himself later on administered from time to time 
to a large number of Sikhs throughout the country. 

We now come to the last two important Sikh poets of the 
nineteenth century, Bawa Sumer Singh and Giani Gian Singh. 
Bawa Sumer Singh is the author of the PothT Gur-bilas kl which 
was completed in 1873 and published in 1882 A.D. Therein he tells 
us in unambiguous language that, when the Guru was preparing for 
his death, he told the Sikhs present that he was placing the Khalsa 
in the lap of the Almighty God and that he would ever be present in 
the Khalsa. He then declared that Guru Granth Sahib would be the 
Guru after him. After this he departed for heaven - prabhu pralok 
pramana [p. 704]. The formal installation of the Guru Granth Sahib 
is again repeated on page 706. [Appendix XI ] 

Then begin the poetical flights of the author who, in the words 
of Babu Jagannath Das Ratnakar of Ayodhya, was one of foremost 
poets of Braj-bhasha of his days. He has not only improved upon 
the legends about the wood-cutter, the Udasi sadhu and the Rai 
brothers of Janwara, mentioned by Bhai Suka Singh in his Gur- 
bilas, but has also added to them two more legends about the 
supernatural visits of Guru Gobind Singh to Birat in Peshawar area 
and to a place known as Kotha Sahib at a distance of about eight 
kos from Kabul in Afghanistan. But they all, as usual, belong to the 
dreamland, the world of imagination, or the world beyond, but not 
to this human world of ours. As such, they are not worthy of the 
notice of an objective student of history and deserve to be dismissed 
as incredible fables. 

This is, however, part of the art of Braji and Panjabi poetry. 
Even in the second decade of the present century a Kooka 
poet Bhai Kala Singh Namdhari introduced imaginary 
supernatural matter in his Singhan NamdharTan da Shahid Bilas 
and Singhan NamdharTan da Panth Prakash published in 1913 and 
1914, respectively. In these he tells us that, in response to the prayer 
of the Kookas sentenced to death for the murders of butchers, all 
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the Gurus and a number of Sikh martyrs like Bhai Mani Singh, 
Taru Singh and Sabeg Singh, appeared to them in their last moments 
at different times in different jails of the Panjab. But they were 
visible only to the Kooka convicts who formally bowed to them 
and received their blessings. Nobody else saw them, says the poet. 
Yet he is relating to us the story of their appearance woven in his 
account of the Kooka 'martyrs'. Are we to believe, as the poet like 
his pre-cursors would expect us to, that the Ten Gurus and numerous 
martyrs were then all alive in flesh and blood like Guru Gobind 
Singh made by some to be living at Satara and other places after 
his death ? There is, however, a difference in the appearance of 
the imaginary Guru Gobind Singh to the Maratha dacoits imprisoned 
in the fort of Satara and the appearance of the Gurus and martyrs 
to the Kookas in the Panjab jails. While the spirit of the Guru, 
according to the previous poets' stories, had rescued the dacoits 
from the fort and had flown them to a place of safety in the 
Vindhyachal mountains over two hundred and eighty miles to the 
north, those who appeared to the 'Kooka martyrs' only blessed 
them and then left them to their fate in the hands of the hangmen in 
the jails. [ShahTd Bilas, pp. 50-51 ; Panth Prakash, 86, etc.] 

Giani Gian Singh, the author of the Panth Prakash (1880 A. 
D.) and the Tawankh Guru Khalsa (1891-92 A.D.) in Urdu and 
Panjabi, however, belongs to a different class of poets. History is 
his main objective and he has used poetry as a medium of expression 
as was the vogue at his time. And, for the purpose of recitation in 
large assemblies, poetry alone is the proper medium. To be an 
impressive poet, one must have a forceful languageand a fertile 
imagination. Giani Gian Singh possessed both in ample measure. 
As a scholar of ancient Hindu mythology, he believed in the Guru 
having gone to heaven bodily along with his horse and accepted 
the legend of the Guru having been seen by four sadhus from the 
Panjab. To satisfy the inquisitive and sorrowful Sikhs, Gian Singh 
refers them, in the words of Bhai Daya Singh, one of the Panj 
Pyaras, to the old legend 'about the first Guru Nanak also having 
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disappeared in the same supernatural way to go to heaven. 
According to the poet, Guru Gobind Singh was welcomed to 
heaven not only by the ancient Hindu gods but also by the 
Irevious Sikh Gurus. [Panth Prakash, second edition, Chashma- 
i-Nur Press, Amritsar, 1889 A. D., pp. 284-85] However, as the 
author tells us, Guru Gobind Singh before his death formally 
installed the Guru Granth Sahib as the future Guru of the Sikhs. 
[bid. 282, 283, 287, Appendix XII (a)] With full faith in the death of 
the Guru, the Sikhs present at Nanded, in spite of their having heard 
the story of the sadhus, etc., which they did rot evidently believe, 
performed the Bhog ceremony of the Guru Granth Sahib on the 
tenth day of the Guru's death with all the prevalent rites. [Ibid. 287] 
This has been repeated and confirmed by Giani Gian Singh in all the 
subsequent editions of his Panth Parkash, and we find it mentioned 
in almost the same words in its sixth edition [pp. 3 16-3 1 8, 32 1 } published 
in October 1923. 

The most significant thing of the Panth Prakash (6th 
edition) is that it altogether rejects the supernatural legends 
and makes no mention of the Guru's darshan by the 
wood-cutter and sadhus or of the help rendered by the Guru's 
spirit to the Maratha captives in the fort of Satara, nor does it say 
anything about Birat (Peshawar) or the Kotha Sahib near Kabul. 

With the turn of the century and dawn of scientific spirit 
and attitude and the development of the sense of historical 
objectivity, Giani Gian Singh came to realize that his works 
with imaginary stories of miracles, legends, etc., associated 
with the names of the Sikh Gurus and saints which he had 
blindly copied from previous writers-main man makhT par 
makhi, as he himself puts it-were not wholly acceptable to 
objective students and scholars of history. He, therefore, readily 
revised his Panth Prakash and issued a new edition of it, leaving 
out fanciful myths and accretions. 

The latest manuscript of the Panth Prakash prepared by Giani 
Gian Singh towards the end of his life for publication by Hafiz 
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Qutb-ud-Din of Lahore is also free from the above legends (pp. 105 
a-b,No. 59-73). 

In addition to the several editions of the Giani's Panth 
Prakash, we have a number of editions of his Tawarikh Guru 
Khalsa, first published at Sialkot in 1891 A.D. Therein also we 
find no mention of the legends referred to above, while there 
is a clear mention of Guru Gobind Singh having formally 
installed the Guru Granth Sahib as Guru after him. [Vide part, 
I, p. 356] 

As we have seen above, all the contemporary records 
and early accounts written by the Sikhs up to the end of the 
nineteenth century refer to the death of Guru Gobind Singh 
and cremation of his body at Nanded on Katik Sudi 5, 1765, 
Bikrami as indisputable historical facts. There is only the 
difference of style of language used by different writers. While 
the objective historians and the writers of official memoirs and 
Akhbars use a straightforward and businesslike language, the 
poetic hagiographers indulge in figurative phraseology. 

As the words like mirtu and maut (death) are considered 
to be blunt when used for saints and sages, the Sikh writers 
have used refined and polished words and phrases like pralok gamne, 
Dev-lok padhare, jotijot samane, alop bhae (went to the other 
world, went to the land of gods, light blended with the Light, 
disappeared to heaven), etc., etc. Even in ordinary language the 
words swarg vas hua (has gone to heaven) are used for mar gay a 
(has died). This is not peculiar to Panjabi and Urdu, but to all oriental 
languages. In Persian and Urdu also, words like intiqal (transfer, 
migration), rehlat (march, departure), marahamat (God's mercy), 
etc., are used for death, and marhum, an jahani, bihishtT (taken in 
God's mercy, other-wordly, of heavenly) are used for the deceased. 
As such, the words used by Sikh poets and hagiographers in the 
Gur-bilas , the Suraj Parkash, the Panth Parkash, etc., have no 
other meaning except referring to the natural death of the Guru. 
As to the stories of the Guru having been seen after his death and 
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cremation, by a wood-cutter or an Udasi sadhu or of his 
mysterious visits to the fort of Satara and other places, they are 
nothing more than unhistorical baseless legends created out of 
the fertile imagination of poets, who have borrowed their ideas 
from ancient Hindu mythology, Christan and Muslim 
hagiographs and from earlier Sikh Janam-sakhTs. They are 
things unreal, untruthful and unhistorical on the very face of 
them and deserve to be ignored. 

The disappearance of the Guru's Icumait or bay horse from his 
stable at the time of the Guru's cremation also seems to be a part of the 
legend. But even if it were a fact, it lends no support to the bodily 
disappearance of the Gum from the burning pyre or from the cremation 
enclosure. 

7. Historical Evidence on The Guru's Last Days 
and Death : 

Having referred to official records, contemporary works 
and hagiological literature, we now come to historical works of the 
eighteenth and nineteenth centuries based on the information 
available to, or collected by, professional historians. They are either 
in Persian or in English. The works written by Indian scholars, both 
Hindu and Muslim, are in Persian while those of the Europeans are 
in English. As almost all the Indian writers belonged to the Panjab 
or its neighbourhood, they had either lived amongst the Sikhs as 
neighbours or had close associations with them in day-to-day life. 
As such, most of them had firsthand knowledge of the prevalent 
beliefs, practices and ceremonies of the Sikhs and could, therefore, 
speak with a certain amount of authority. Some of them might 
have differed with the Sikhs in matters theological or might as well 
have had political prejudices against them, but about the broad facts 
of their history there could be no misgivings. Moreover, as writers, 
they are expected to be impartial and objective. And to be as near 
truth as possible, they must have relevant sources. As the subject 
under our immediate study here belongs to the prevalent beliefs of 
the Sikhs through the centuries and is purely historical, their mention 
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in the historical works of the eighteenth and nineteenth 
centuries carries special weight with students of history and 
cannot be ignored by serious scholars. 

We have already referred to the contemporary accounts 
of Mirza Muhammad Harisi's Ibrat Namah (1705-19 A.D.). To 
almost the same period belongs Sayyad Muhammad Qasim 
Husaini Lahauri's Ibrat Namah (1135 al-Hijri, 1722 A.D.) and 
Ibrat Maqal (1144 A.D., 1731 A.D.) written within fourteen and 
twenty-three years, respectively, of the death of Guru Gobind 
Singh. Giving the usual account of the Guru having died of 
the wound inflicted on him with a jamdbar - a dagger - by a Pathan 
at Nanded, Muhammad Qasim tells us that the Guru's body was 
cremated by his disciples with aloe and sandalwood according to the 
necessary Sikh rites. [P. 36, Appendix XVIII, Hi.] 

Rai Chatarman, the author of the Chahar Gulshan Akhbar- 
un-Nawadir, also known as the Chatar Gulshan or Khualast- 
un-Nawadir, compiled his work in 1759, soon after the death of 
Mata Sundri about whom, and about Ajit Singh, her adopted son, 
and Mata Sahib Devi, he seems to be well informed. According to 
him, the Pathan 's dagger put an end to the Guru's life. "As declared 
by Guru Nanak," says he, "there are Ten persons [to be 
recognized]. These Ten khalifahs (Gurus) are called Das Mahal. 
Anyone else sitting on the gaddi after them is not acceptable to 
them (the Sikhs). Some recognize him", Ajit Singh, the adopted son 
of Mata Sundri. He was later disowned by Mata Sundri. [Pp. 35- 
36, Appendix XVIII, iv] 

In the Majma-ul~Akhbar{ 12 14-20 A.H., 1799-1805 A.D.), its 
author Har Sukh Rai says about Guru Gobind Singh that "He is the 
Tenth Mahal and is the last Zahur (appearance or successor) of 
Guru Nanak". [p. 48 1 , Appendix XVIII, v] 

Muhammad Ali Khan Ansari has to his credit two very 
important historical works, the Tarikh-i-Muzaffan, (1225 A.H., 
1810 A.D.) and the Tarikh-i-Bahr-ul-Mawwaj, carrying the 
history of the Mughals to the beginning of the reign of Akbar Shah 
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II (1806-37 A.D.). These works deal extensively with the 
struggles of the Sikhs against the Mughals and Durranis and 
are considered to be important sources on the history of the 
Panjab during the eighteenth century. Before the end of Guru 
Gobind Singh's account, Muhammad Ali Khan writes that "after 
him (Guru Gobind Singh), according to the faith of these people 
(the Sikhs), the descending of Guruship and of internal 
spiritualism came to an end and the book, the Granth, was 
established in place of the Guru. [TarTkh-i-Muzaffurl, p. 152/ 
Bahr-ul-Mawwaj, p. 208, Appendix XVIII, vi] 

At the same time in 1810 A.D. (1225 A.H.) was completed 
Ahmed bin Muhammad Ali's Mirat-ul-Ahwal-i-Jahan Numa. 
According to it, "the sons of Guru Gobind had been killed in the 
battle of Alamgir. After him there is no khalifah (successor, Guru)." 
[AppendixXVm,vi\] 

This was the time when Maharaja Ranjit Singh had been 
on the throne of Lahore for some eleven years. He had occupied 
the traditional capital of the Panjab in 1799 A.D. and had fully 
established himself as the undisputed Maharaja of the Land of 
the Five Rivers. He had not only been accepted as such by a 
number of Muslim, Hindu and Sikh chieftains but had also been 
recognized by the greatest foreign power in India, the British 
East India Company, which had entered into a political treaty 
with him. This attracted the attention of a number of British and 
Indian scholars who wrote historical works devoted exclusively 
to the Sikhs. A few pamphlets, it is true, had also been written 
on the Sikhs in the eighteenth century by men like Antoine L. 
H. Polier (1780), William Franklin (1798-1803), etc., but they were 
too sketchy to contain any detailed account of the Sikh Gurus. 
George Forster alone has referred to the Gurus in his Letter 
No. XI of 1783 in his A Journey from Bengal to England and 
says : 

Gobind Singh was assassinated during this expedition of Emperor 
Bahadur Shah to the Deccan by a Pathan soldier and he died of 
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his wounds in 1708 at the town of Nandere without leaving any 
male issue; and a tradition delivered to the Sicques, limiting their 
priests to the number of ten, induced them to appoint no 
successors to Govind Singh. 

[Vol. I, pub. 1798, p. 263] 
Talking about the change in the inscription on the Sikh coins, 
Major James Browne has casually referred to Guru Nanak and 
Guru Gobind Singh as the first and the last Gurus of the Sikhs, 
respectively, and has indirectly given us the confirmed belief of the 
Sikhs of about 1787-88. He says in his History of the Origin and 
Progress of the Sicks, published in 1788 : 

but they had been current about fifteen years, the grand Diet of 
the Sick chiefs (called Goormutta) determined to call in all those 
rupees, and to strike them in the names of Gooroo Nanak and 
Gooroo Gobind Singh, the first and last of their Gooroos or 
religious leaders. [Pp. vi-vii] 
In referring to the historians of the nineteenth century, we 
would prefer to mention at first the Indian writers who should 
presumably be better informed about the Sikh Gurus than Europeans. 
It may, however, be mentioned that some of the Indian writers 
wrote their books at the instance of Europeans who were at this 
time feeling interested in the history and religion of the Sikhs with 
whom they expected to come in close political contact in the near 
future. For this purpose they desired to obtain as correct and reliable 
information as possible. 

Khushwaqt Rai's Tarlkh-T-Sikhan, also called the Kitab-i- 
Tawarikh-i-Panjab, was written in 1811. Therein he says that "at 
Afzal [Abchal] Nagar [Nanded] the Guru purchased a piece of 
land and moved in all happiness from this transitory world to the 
world Eternal. The disciples of the Guru collected from all sides 
and cremated his dead body with aloe and sandalwood with all the 
necessary rites. This event, that is his death, took place on Katik 
Sudi 5, 1765 Bikrami. The generation (of Gurus) of Guru Nanak up 
to Guru Gobind Singh came to an end. [Pp. 36b - 37a, Appendix 
XVIII. viii] 
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In 1233 al-Hijri, 1817-18 A.D. was completed Ahmed Shah 
Batalia's TawarTkh -i-Hind : Bayan -i-Ahwal-i-Mulk-i-Hind-wa - 
Maluk-i-an az Zaman-i-qadim ta 1233 Hijri, a part of which the 
Zikr-i-Guruan wa ibtida-i-Singhan wa Mazhad-i-eshan, forms an 
appendix to Daftar I and II of the Umdat-ut-Tawarikh by Munshi 
Sohan Lai Suri. In it Ahmed Shah tells us that Guru Gobind Singh, 
who had accompanied Emperor Bahadur Shah to the Deccan, died 
at Nanded in 1765 Bikrami, 1708 A.D., and that the place was known 
as Abchal Nagar. He says that some Sikhs also lived there and that 
the Nizam of Hyderabad had fixed a daily allowance for them. In 
addition to it, Maharaja Ranjit Singh also made handsome donations 
for the upkeep of the sanctuary and the maintenance of its 
custodians. [P. 11. Appendix XVIII. ixj 

The Umdat-ut-Tawarikh of Lala Sohan Lai Suri is a very 
important work on the reign of Maharaja Ranjit Singh and his 
successors up to 1849. Although its first volume dealing with the 
Guru and Misal periods was published in 1885, it was originally 
begun in the form of notes somewhere in the middle of the eighteenth 
century during the time of Sohan Lai Suri's grandfather and father 
Lala Hakamat Rai and Lala Ganpat Rai. It tells us that during the 
last moments of Guru Gobind Singh's life a disciple of his asked 
him as to whom he had appointed as Guru after him. Thereupon 
the Guru replied that "the Guru is Granth ji. There is no difference 
between the Granth and the Guru. From the darshan of Granth 
ji one shall have the happy darshan of the Guru Sahib. " [Vol. I., 
pp. 64-65 Appendix XVIII, x] 

So intense was the faith of Maharaja Ranjit Singh in Guru 
Gobind Singh and so ardent was his desire to raise a befitting 
memorial on his last resting place at Nanded that he 
occasionally sent large sums of money and a number of his 
men for the purpose all the way from the Panjab. The name of 
one Sardar Chanda Singh is mentioned in the Umdat-ut- 
Tawarikh (Vol. Ill, part iii, p. 355) as having been deputed by 
him on the 1st of Magh, 1893 Bikrami, to proceed to Abchal 



Guru Gobind Singh 's Death At Nanded 



39 



Nagar with twenty-five thousand rupees, with promise to remit 
more money, for the renovation and construction of buildings of the 
Sach-khand gurdwara there. [Also see ibid., Ill, iii, 77, 187, 267, 
455] 

Ratan Chand Bal, the author of the Khalis Namah (1846 A. 
D., p. 13- 14a) and Ganesh Das Badehra of the Char Bagh-i-Panjab 
(1855 A.D., p. 1 1 8) also confirm the information about the death of 
the Guru. [Appendix XVIII, xi] 

Ghualm Muhy-ud-Din alias Bute Shah in his Tarikh- 
i-Panjab of 1848, (p. 206) and Mufti Ali-ud-Din in his Ibrat 
Namah of 1854 (vol. I; p. 178) have both mentioned the death 
of the Guru as an historical fact. Bute Shah in his abridged 
recension of the Tarikh-i-Panjab (preserved in the Panjab Public 
Library, Lahore) has, like Lala Sohan Lai's Umdat-ut-Tawarikh, 
recorded the last commandment of the Guru regarding the 
Granth being the Guru after his death, saying that "there is no 
difference between the Guru and the Granth. " [P. 62, Appendix 
XVm,xiia,b] 

The last Persian work to be referred to on the subject is 
Kanhaiya Lai Hindi's Zafar Namah -i-Ranjit Singh published at 
Lahore in 1876. In the introductory pages, he has given a sketch 
of the Gurus, at the end of which he says that "Guru Gobind 
Singh died at Abchala Nagar (Nanded in the Deccan) in 1765 Bk. and 
that no one (of his disciples) succeeded him to the (throne of Guruship). 
With him ended the gaddi of leadership (masnad-i-sarwaii) and with 
him came to an end the custom of the (succession of) Gurus (shewa- 
i-rahbari). [P. 52, Appendix XVIII, xiii] 

European writers on history are generally more objective 
and precise and those who have written on the Sikhs in the 
first half of the nineteenth century were seasoned scholars like 
Sir John Malcolm, the Hon'ble W.G. Osborne, Dr. W. L. 
M'Gregor and Captain Joseph D. Cunningham. The last of 
them incurred the displeasure of the British Indian Government 
and lost his political appointment for his frank and honest 
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observations in his History of the Sikhs. All of them had been 
in close contact with the Sikhs in the Panjab and may be safely 
relied upon for their information on the historicity of Guru Gobind 
Singh's death, of his being the tenth and the last Guru of the Sikhs 
and of his declaration and commandment regarding Guru Granth Sahib 
being the Guru after him. We would, therefore, quote here only the 
relevant passages from their works without going into any particulars 
about them, following only the chronological order of their publications. 
Malcolm, Lt.-Col., Sketch of the Sikhs, London, 1812: 
Guru Govind was the last acknowledged religious ruler of 
the Sikhs. A prophecy had limited their spiritual guides to the 
number of ten ... [p.76]. 

This sect, as has been before stated, have never admitted a 
spiritual leader since the death of Guru Govind [p. 89]. 
Osborne, W. G., The Court and Camp ofRunjeet Singh, London, 

1840: 

The tenth and the last of their spiritual leaders was called 
Gooro Govind, whose plans of ambition were different from 
those of his predecessor Nanak [p. xiv]. 

... We accordingly set the old Faqueer Uzeez-oodeen to work 
with him, and much to our satisfaction heard, in the course of 
the evening, that on his mentioning our wishes to the 
Maharajah, he had consulted the Granth, or sacred volume of 
the Sikhs, and that, as the oracle was propitious, we might be 
prepared to set off for Lahore in four days' time [p. 12]. 
Ranjeet Singh rarely undertakes any expedition of importance 
without consulting this holy book ...[p. 122]. 
The History of the Sikhs, 1846 (Calcutta) : 

Guru Govind was the last acknowledged religious ruler of 
the Sikhs. A prophecy had limited their spiritual guides to the 
number of ten ...[p. 86]. 

This sect, as has been before stated have never admitted a 
spiritual leader since the death of Guru Govind [p. 92]. 
M'Gregor, W. L. The History of the Sikhs, London, 1846, vol I : 

The wound was sewed up, and, to all appearance, healing, 
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but Govind was determined to die. He called for a strong 
bow, which he bent with all his force, and in doing so the 
stitches of his wound gave way, his bowels again protruded, 
and he died almost immediately [p. 100]. 

This event occurred in the year of the Hijera 1 1 32, Samwat 
1765, and A. D. 1708, at the city of Nadshur [Nanded], in 
the reign of Buhadoor Shah [p. 100]. 

Aware that since the death of his brave sons there was 
none among his adherents capable of following up his views 
and conquests, he fixed upon a Byragee fukeer, named Bunda, 
who became his successor, though not as Gooroo. That title 
died with Gobind Singh, the tenth and last [p. 104]. 
Cunningham, J. D., History of Sikhs, 1849 : 

The expiring Gooroo was childless, and the assembled 
discipl es asked in sorrow who should inspire them with truth 
and lead them to victory when he was no more. Govind 
bade them be of good cheer ; the appointed Ten had indeed 
fulfilled their mission, but he was about to deliver the Khalsa 
to God, the never-dying. "He who wishes to behold the 
Gooroo, let him search the Granth of Nanak. The Gooroo 
will dwell with the Khalsa : be firm and faithful ; wherever 
five Sikhs are gathered together, there will I also be present 
[p. 88]. 

Gobind was killed in 1708 at Nuderh on the banks of the 
Godavery [pp. 88-89]. 
Bowering, Lewin B., Eastern Experiences, 1872 : 

The cruel massacre at Sirhind of two of the sons of Guru 
Govind Singh, the tenth and the last teacher, who, before he 
died in the Dekkan of a broken heart, inflamed the minds of 
his followers to determined and prolonged resistance to the 
Moghal rule. [p. 273]. 

... With him terminated the succession of the Sikh priests, 
but the warlike qualities which he implanted in the breasts 
of his followers continued to flourish [p. 320]. 
Trumpp, Ernest, The Adi Granth, 1877 : 

The Guru felt that his dissolution was near at hand, and 
ordered his Sikhs to keep ready wood [for cremation] and 
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shroud. Having done so they all joined their hands and asked 
"O true Guru, whom will you seat, for the sake of our welfare, 
on the throne of the Guruship ?" He answered :"As the nine 
Kings before me were at the time of their death seating 
another Guru on their throne, so shall I now not do. I have 
entrusted the whole society (of the disciples) to the bosom 
of the timeless, divine male. After me you shall everywhere 
mind the book of the Granth-Sahib as your Guru; whatever 
you shall ask, it will show to you. Whoever be my disciple, 
he shall consider the Granth as the form of the Guru. 

... Having uttered these verses he closed his eyes and expired 
A.D. 1708 [pp. xcv-xcvi]. 
The last important writer of the nineteenth century on the 
history of the Panjab in English is Syad Muhammad Latif, of the 
Panjab Judicial Service. His well known book the History of the 
Panjab was published in 1 89 1 and is still one of the best book on the 
subject. Some time before the death of Guru Gobind Singh when 
Sikhs asked him as to who would be Guru after him, the dying 
apostolic hero, according to Syad Muhammad Latif, told them : 

"I entrust my Khalsa to the bosom of the ever - lasting 
divine being. Whoever wishes to behold the Guru, let him 
offer karah parshad worth Re 1-4 or less, and bow before 
the Granth and open it, and he shall be given an interview 
with the Guru. The Granth shall support you under all your 
troubles and adversities in this world, and be a sure guide to 
you here-after. The Guru shall dwell with the society of 
disciples, the Khalsa, and wherever there shall be five Sikhs 
gathered together, there shall the Guru be also present." The 
Guru also gave them sundry warnings, telling them that there 
were impostors in the world who would try to dissuade them 
from the right path, but that his disciples should be on their 
guard against them and give no ear to what they say. They 
must have belief in One God and look on the Granth as His 
inspired law.... He then closed his eyes and began to pray, 
and expired in the performance of his devotions [p. 269]. 
Of the writers of the twentieth century, we would refer 
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only to M.A. Macauliffe, whose book The Sikh Religion, in 
six volumes published in 1909, was begun in the eighties of 
the nineteenth century and is considered to be a very useful work 
on the lives of the Gurus and of the Bhaktas whose hymns are 
incorporated in the Guru Granth Sahib. In the compilation of 
this work, Macauliffe was assisted by a number of well known 
Sikh scholars of his time like Bhai Hazara Singh, Bhai Sardul 
Singh, Bhai Dit Singh, and Bhai Kahan Singh of Nabha who 
was closely associated with it up to the last stage of its 
publication at Oxford in England. The views expressed in The 
Sikh Religion, therefore, represent the views and beliefs not 
only of the orthodox section of the Sikh community but also 
of their reformist intelligentsia in the twentieth century. Writing 
about the last commandments and the death of Guru Gobind 
Singh, he says : 

When the Sikhs came again to take their last farewell of 
the Guru, they inquired who was to succeed him. He replied, 
'I have entrusted you to the Immortal God. Ever remain 
under His protection, and trust to none besides. Wherever 
there are five Sikhs assembled who abide by the Guru's 
teachings, know that I am in the midst of them. He who 
serveth them shall obtain the reward thereof, the fulfilment 
of all his heart's desires. Read the history of your Gurus 
from the time of Guru Nanak. Henceforth the Guru shall be 
the Khalsa and the Khalsa the Guru. I have infused my mental 
and bodily spirit into the Granth Sahib and the Khalsa.' 

After this the Guru bathed and changed his dress. He then 
read the Japji and repeated an Ardas or supplication. While 
doing so, he gave instructions that no clothes should be 
stowed as alms in his name. He then put on a muslin 
waistband, slung his bow on his shoulder and took his musket 
in his hand. He opened the Granth Sahib and placing five 
paise and a coconut before it solemnly bowed to it as his 
successor. Then uttering 'Wahiguru jika Khalsa ! Wahiguru 
ji ki fateh 1 ' he circumambulated the sacred volume and 
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said, 'O beloved Khalsa, let him who desireth to behold me, 
behold the Guru Granth. Obey the Granth Sahib. It is the 
visible body of the Guru. And let him who desireth to meet 
me diligently search its hymns'. 

The Guru went to an enclosure formed of tent walls where 
his bier had been erected. In the end of the night - a watch 
before day - he lay on his bier and directed all his Sikhs 
except Bhai Santokh Singh, who was specially attached to 
him, to go to their homes. He then gave his last orders to his 
last attendant. 'Keep my kitchen ever open, and receive 
offerings for its maintenance. If any one erect a shrine ii 
my honour, his offspring shall perish.' Bhai Santokh Singh 
represented that the Sikhs were few at Nander, and how 
were offerings to be obtained ? The Guru replied, 'O Bhai 
Santokh Singh, have patience. Singhs of mine of very great 
eminence shall come here and make copious offerings 
Everything shall be obtained by the favour of Guru Nanak/ 
He, then, in grateful acknowledgement of the spiritual 
benefactions of the founder of his religion, uttered a Persian 
distich, the translation of which is : 

Gobind Singh obtained from Guru Nanak 
Hospitality, the sword, victory, and prompt assistance. 

The Guru then breathed his last. The Sikhs made 
preparations for his obsequies as he had instructed them, 
the Sohila was solemnly chanted, and sacred food distributed. 

While all were mourning the loss of the Guru a hermit 
arrived and said, "You suppose that the Guru is dead. I saw 
him this very morning riding his bay horse. When I bowed 
to him he said, "Come, O hermit, let me behold thee. Very 
happy am I that I have met thee at the last moment." I then 
asked him whither he was wending his way. He smiled and 
said he was going to the forest on a hunting excursion. He 
had his bow in his hand, and his arrows were fastened with 
a strap to his waist.' 

The Sikhs who heard this statement arrived at the 
conclusion that it was all the Guru's play, that he dwelt in 
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unint errupted bliss, and that he showed himself wherever he 
was remembered. He had merely come into the world, they 
said, to make trial of their faith, and remove the ills of existence. 
Wherefore for such a Guru who had departedbodily to heaven, 
there ought to be no mourning. The ashes of his bier were 
collected and a platform built over them. The Khalsa, to whom 
the Guruship had been entrusted, declared that all those who 
visited the spot should receive due spiritual reward. 

The Guru departed from the scene of his earthly triumphs 
and reverses on Thursday, the fifth day of the bright half of 
Kartik, Sambat 1765 (A.D. 1708), having exercised spiritual 
and temporal sovereignty over the Sikhs for three and thirty 
years, and resided in Nander for fourteen months and ten 
days [p.p. 243-46]. 

8 . Genealogical Accounts - Gur-Pranalan : 

There is another class of evidence which is particularly 
relevant to our study here. It is known as the Gur-pranalian or 
genealogies of the Gurus. As they deal mainly with the 
parentage, births, deaths, descendants and successors of the Gurus, 
they are a very useful source of information for determining the 
order of succession of Guruship. Six of these Gur-pranalTs by Bhai 
Kesar Singh, Poet Saundha, Bhai Gulab Singh, Kavi Ram Singh, 
an anonymous poet and by Kavi Gulab Singh are available, and all 
of them, without exception, accept the death of Guru Gobind Singh 
at Nanded in 1708 as an indisputable historical fact. [Appendix XIII] 

9 . Claims of Schismatics : 

Signs of schismatic tendencies had appeared in the Sikh 
community soon after the death of Guru Gobind Singh in the Deccan. 
He had not appointed, as we know, anyone to take his place as 
Guru and had, with his last message and commandment to Sikhs to 
look up to the holy Guru Granth Sahib as their future guide and 
Guru, put an end to the continuing line of succession. But, as we all 
know, the lust for power, may it be religious or political, and the lure 
of unearned wealth, even if it were received as offerings from the 
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faithful devotees for charitable purposes, not unoften, blind 
the vision and turn the heads of men of not very high calibre. 
In self-conceitedness they assume or try to assume positions 
or powers which do not rightly and honestly belong to them. 
We have two glaring examples of this during the early 
eighteenth century when Sodhi Gulab Rai and Ajit Singh, the 
adopted son of Mafa Sundri, the widow of Guru Gobind Singh, 
tried to imitate Guru Gobind Singh and take his place as Guru. 
The former passed away unrecognized by the community and 
the latter met with an ignominious end. 

Then we hear of a number of persons whom the Kukas or 
Namdharis and some other credulous, clever and exploiting 
people have from time to time advertised and preached up with 
dubious motives. It was given out by some of the followers of 
Baba Sahib Singh Bedi of Una (1813-1891 Bk.,A.D. 1756-1834) 
that he was an incarnation of Guru Gobind Singh having been 
born, according to a promise given by the Guru to Baba 
Kaladhari, in the family of the latter. Baba Sahib Singh's father 
Ajit Singh was the son of Baba Kaladhari. According to a 
statement of Bhai Lai Singh of Amritsar, a GurbhaT of Baba 
Ram Singh Namdhari - both being followers of Baba Balak Singh 
of Hazro - Bhai Maharaj Singh of Naurangabad (originally of 
Rabbon) was the second incarnation of Guru Gobind Singh, 
while Baba Ram Singh (1816-1884) was the third. One Bhai 
Harnam Singh of village Ubba-Mandi in the Patiala state, also, 
in those very days, proclaimed himself to be Guru Gobind Singh. 
This is found in the statement of the well-known Kuka Giani 
Ratan Singh, popularly known as Giani Singh, made by him 
before the Deputy Commissioner of Ludhiana on September 21, 
1871 . Harnam Singh was sentenced to five years' imprisonment 
for creating disturbances in the state while the Giani was 
sentenced to eighteen months for not quelling them. Giani Ratan 
Singh was later hanged in connection with the murder of butchers 
atRaikotin 1871. 



Guru Gobind Singh 's Death At Nanded 



47 



In addition to these four so-called avatars of the great 
Guru, there are two other persons who, according to the Kukas 
and Bhai Kahan Singh of Nabha, had been formally nominated 
as his successors by Guru Gobind Singh or Baba Ajapal Singh, 
who was also said by some people in the twentieth century to 
have been Guru Gobind himself. They were Baba Balak Singh 
and Baba Sarup Singh, both contemporaries. For Baba Balak 
Singh, reference is invited to Namdhari Itihas by Indar Singh 
Chakarvarti, part 1, pp. 6-7, and for Baba Sarup Singh to the 
Panjabi Bhain of Ferozpur for May 1916. 

Thus, there were half a dozen so-called avtars and pseudo- 
successors of Guru Gobind Singh at one and the same time. 
This itself is enough to demolish their succession theory. 
Obviously, the pretensions and claims of all these avtars and 
so-called Gurus or their sponsors are false and fictitious. If at 
all, there could be only one successor at a time. The fact is that 
personal succession came to an end with the last message and 
commandment of Guru Gobind Singh. 

There is no other true Guru after Guru Gobind Singh to 
be recognized by the Sikhs. The rise and creation of pretenders is 
not an innovation with some of the Sikh sects alone. These have 
been there in the older communities of the world as well, and the 
Sikhs have borrowed them from the ancients. But the fault or 
responsibility for these false claims and pretensions does not, in all 
cases, lie with those so presented. In most cases it is the clever 
disciples who preach them up for their own ends. As an old Persian 
saying goes : Peeran namT-parand, muridan mT-prainand 



— it is not the peers who fly, it is the murids or their followers who 
make them fly. 

It may be stated here that Baba Sahib Singh Bedi, Bhai 
Maharaj Singh, Baba Sarup Singh, Baba Balak Singh and Baba 
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Ram Singh never put forward any claims for themselves. There 
is nothing on record in their own hand or under their seals or 
signatures to show that they ever claimed or proclaimed to 
have been the avtirs or incarnations of Guru Gobind Singh or 
to have been nominated by him as his successor-Gurus. They 
were all educated people and had not to depend upon others 
to do it. On the other hand, whatever direct documentary 
evidence is available, it unequivocally declares that they were 
the baptized Singhs of the Guru and were his unflinching 
devotees throughout their lives. 

Baba Sahib Singh Bedi, according to Munshi Sant Singh's 
Bay an -i -Khandan -i -Karamat-nishan -Bedian; pp. 68-69, was the 
first amongst the Bedi Sahibzadas to receive the Khande dTPahul 
at Dera Guru Tegh Bahadur at Anandpur in A.D. 1780 (1837 
Bikrami), when he visited that place especially for that purpose. 
Not only this. His descendants and successors were also regularly 
baptized (Amritdhan) Singhs of the Guru and, in their turn, they 
administered Amrit to thousands of Sikh suppliants who came to 
them for it. The present head of the family, Baba Madhusudan 
Singh, is an enthusiastic Singh and takes special pride and pleasure 
in preaching the message of Sikhism and inculcating the Rahitor 
the way of life prescribed for the Singhs. 

Bhai Maharaj Singh ended his life as a State prisoner in 
Singapore where he died on July 5,1856, and left no gaddi behind. 
Baba Sarup Singh confined himself to the custodianship of the 
Gurdwara Baba Ajapal Singh at Nabha. Baba Balak Singh never 
once laid claim to Guruship in succession to Guru Gobind Singh 
and was throughout his life known to, and addressed by, his 
numerous followers as Bha 1 or Bhai Sahib and not as Guru. 

10. No Evidence of Baba Balak Singh's Relations with 
Baba Ajapal Singh : 

In fact, according to the tradition in the Bhagat family of 
Rawalpindi, Bhai Balak Singh, from whom Baba Ram Singh 



Guru Gobind Singh 's Death At Nanded 



49 



received the nam-dan, had received Gur-mantra from Sain 
Sahib Bhagat Jawahir Mall. This finds substantial support in 
the letter of Baba Balak Singh dated Maghar 18, 1919 Bikrami, 
December 1, 1862, from Hazro addressed a day before his death 
to Bhai Sahibji Sainji Jawahir Mall ji for whom he shows the 
highest of respect and deepest of devotion, becoming of a 
disciple towards his guide. 

There is also a reference to this letter in Bhagat Lakshman 
Singh : Autobiography, pp. 5-6, saying : 

In the letter that Bhai Balak Singh wrote to Sain Sahib on 
Maghar 18, 1919 Bk., December 1, 1862, some time before 
his death, he remembers him as if he was Sain Sahib's disciple, 
and the style and tone of the letter were highly reverential. 
The Namdharis, followers of Baba Ram Singh, Keshadhari 
and SahjdharT, both living in the Attock district and in Swabi 
Tehsil of the Peshawar (now Mardan) District, worshiped 
the memory of Sain Sahib even so late as 1 889 when I was 
the Head Master of the Municipal Board School, Hazro. I 
was 26 years old at the time. The consideration with which 
I was treated by all that was good there was simply surprising 
particularly when it is bome in mind that I was not a grandson 
of Sain Sahib, but that of a brother of his. 
The venerable Bhagat Lakshman Singh was a grandson of 
Bhagat Sohna Mall, the younger brother of Sain Jawahir Mall. He 
had personally known Bhai Kahan Singh of Hazro, the nephew of 
Baba Balak Singh and a Gur-bhal of Baba Ram Singh, and also 
Bhai Dhani Ram, the Namdhari suba for Swabi and Attock. He 
constantly met them in 1888-1889 at the house of Bibi Poorbo, the 
adopted daughter of Sain Jawahir Mall. He tells us in his note of 
February 19, 1935, that he had not heard the name of Baba Ajapal 
Singh from any one of them. [JTwan Priti, August 1961, p. 15-16, 
Appendix XVI] 

The truth is that the fable of Baba Ajapal Singh's 
association with Bhai Balak Singh had yet to take some three 
decades and a half to suggest itself to the imagination of its 
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creators. His name, therefore, could not have been known 
to the immediate descendants and followers of Baba Balak 
Singh. It was not known to Bhai Lai Singh of Amritsar, the 
second Gw-bhai of Baba Ram Singh, nay, not even to Baba 
Ram Singh himself who in his entire correspondence consisting of 
over five dozen letters makes no mention of Baba Ajapal Singh at 
all, much less of his having met and blessed Baba Balak Singh. 

The official records of the Government of the Panjab and of 
the Government of India, who had set up a strong network of spies 
to get at every detail of the origin, growth and development of 
the Kuka movement at all its centres - at Hazro, Amritsar and 
Bhaini -are absolutely silent about Ajapal Singh. The 
Government had successfully traced the connection not only 
of the Jagiasi-Abhyasis of Hazro with the Kukas of Bhaini but 
had also gone a step further in tracing the relationship of Baba 
Balak Singh, the first prominent leader and originator of the 
Namdhari movement, to his preceptor Sain Jawahir Mall and 
placing his sons Bhagat Hiranand and others under police 
surveillance after a number of Kukas had been blown away 
from the guns at Malerkotla and Baba Ram Singh had been 
deported to Burma in January 1872. This surveillance continued for 
a long time and Bhagat Hiranand and his brothers were not only 
not allowed to move out of their town but had also to report their 
presence every day at the local police station. 

Even after the death of Baba Balak Singh on Maghar 19, 
1919 Bk., December 2, 1862, Baba Ram Singh looked upon the sons 
of Sain Sahib Jawahir Mall - Bhagat Hiranand and his brothers - 
with deep reverence and appealed to them in his letter of Assuj 
1922 Bk., A.D. 1865, for help in relief from Government harassment 
by telling them that he (Ram Singh) was their sewak- # era - 377* WW 1 

§TF" 3* fep- 3 1 WFSrr faf&r s^'/iT ^jft XWoT fV<£'/fc( 

feG Hdo/id gr/ htch^ >htt fasrawt || 

[Jiwan PriG, August 1 96 1 , p. 1 8; Appendix XVI] 
In the face of all this contemporary documentary evidence, 
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including the letters of Baba Balak Singh and Baba Ram Singh 
themselves, conclusively proving their close relationship with 
Sain Jawahir Mall, it is preposterous to expect students of history to 
believe in the fable of Baba Ajapal Singh blessing Baba Balak Singh 
with Guruship. 

If Ajapal Singh had any direct or indirect connection with 
Balak Singh at any stage in his life, it could not have escaped 
the investigations of the Panjab Police. And his successors Baba 
Sarup Singh and Narain Singh would as well have received the 
attention of the Panjab Government like the sons and successors 
of Sain Jawahir Mall as mentioned above. The headquarters of 
Baba Ajapal Singh's successors at Nabha were much nearer to 
Bhaini in the district of Ludhiana than Hazro in the far off north- 
west of the Panjab. In spite of it, Baba Sarup Singh and Narain 
Singh of Nabha were free from Government suspicion. This speaks 
for itself. 

Baba Ajapal Singh, evidently, had no connection with Baba 
Balak Singh. There is no evidence to suggest it. The Gur partap 
Suraj Granth of Santokh Singh, the Pothi Gur-bilas ki of Mali ant 
Bawa Sumer Singh and the works of Giani Gian Singh-the Panth 
Prakash and the Tawankh Guru Khalsa-make no mention of Ajapal 
Singh. Even Bhai Kahan Singh of Nabha, the father of many an 
indirect dubious suggestion about Baba Ajapal Singh, is silent about 
his meeting and blessing Baba Balak Singh. On the other hand, in 
his anonymous article on Sikh Itihas da~ an-Iikhiapatra published in 
the Panjabi Bhain of Ferozpur for May 1816, Bhai Kahan Singh 
who, according to Bhai Takht Singh, was the author of the article, 
tells us that during his last moments Baba Ajapal Singh nominated 
Baba Sarup Singh to be his successor, saying: "This is Bhai Sarup 
Singh, consider him to be my very self, he has done (me) great 
service. I install him in my place — > H T U sFUt frtu frfur fj, fear §" JT^ 1 " 
ay Hxy2 T J fey*" h^ 1 " add! u i >H T u^t w >nHf f&j f> onre II 

The article referred to above was written and published within 
a few days of the death of Bhai Kahan Singh's father Bhai Narain 
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Singh on Baisakh 20, 1973 Bk., May 1, 1916. Bhai Narain Singh, 
son of Bhai Gurdial Singh, was the grandson and successor of 
Baba Samp Singh, the great-grandfather of Bhai Kahan Singh. 
With the nomination and installation of Bhai Sarup Singh as 
his successor by Baba Ajapal Singh himself just before his 
death in A.D. 1812, the question of the appointment of anyone 
else, including Bhai Balak Singh, as the successor of Baba 
Ajapal Singh does not arise. This knocks out all ground from 
under the story put up by the Namdharis and reduces it to 
nothing more than fiction. 

We have available to us the Pothi Sardha Puran Bhai Balak 
jl kT Siharfi written and published by one of his devoted 
disciples, Bhai Shauqa Ram, in 1869 (completed on Bhadon 
Sudi 15, Puran-mashi, 1926 Bikrami, September 20, 1869), within 
seven years of the death of the saint on December 2, 1862. It 
was also later on published by Sardar Shamsher Singh Ashok 
in the Panj Darya, Jullundur, for October 1957. With all his 
overflowing devotion for his worshipful master, Shauqa Ram, 
throughout the Pothi, remembers Baba Balak Singh as Bhai or 
Bhai Sahib. With the same respectful word, he mentions Baba 
Ram Singh Namdhari who is recorded therein to have met at 
Wazirabad, on the bank of the river Chenab, the procession of 
the ashes of Bhai Balak Singh being taken to the Ganges at 
Hardwar. It is apparent, therefore, that the use of the word 
Guru for Bhai Balak Singh or for Bhai Ram Singh had not yet 
been introduced into the Jagiasi-Abhyasi or Namdhari followers of 
these saints. It came later and was, evidently, an innovation 
unauthorized by Bhai Balak Singh. 

The story of Guru Gobind Singh having blessed Baba Balak 
Singh and through him, Baba Ram Singh, with Guruship is as 
baseless and historically as incorrect and untenable as the suggestion 
of Baba Ajapal Singh of Nabha being Guru Gobind Singh having 
lived for one hundred and four years after his death at Nanded in 
October 1708. There is no evidence of any of the two having ever 
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met Bhai Balak Singh. 

The notes of Bhagat Lakshman Singh published in the 
JTwanPntT for August 1961 and his Autobiography (pp. 3-6), referred 
to above [Appendix XVI], and the article of Sardar Narotam Singh, 
Barrister-at- Law, Abbotabad, published in the Khalsa Samachar, 
Amritsar, for August 1, 1940, and December 5, 1940 [Appendix XVTJ], 
may be studied with advantage for information on the relations 
between Sain Jawahir Mall, Bhai Balak Singh and Baba Ram Singh. 

The notes of Bhagat Lakshman Singh dated February 19, 
March 8-10, and May 25, 1936 [Appendix, XVI] were written, 
evidently, as a reaction to the misleading statements of Sri 
Chakaravrti about the relations between Sain Jawahir Mall, Bhai 
Balak Singh and Baba Ajapal Singh in his Namdhari Itihas, 
part I, dealing with the life of Bhai Balak Singh, published in 
1991 Bk., 1934 A. D. Sardar Narotam Singh, Barrister, however, 
tells us in clear words that he had written his articles published 
in the Khalsa Samachar of August 1 and December 5, 1940, 
with a view to placing before his readers true facts about these 
saints and disabusing the minds of those who might have been 
misled by the Namdhari Itihas. These facts, said he, could be 
verified from Bhagat Bishan Das (grandson of Sain Jawahir 
Mall) who was then living at Rawalpindi and was about eighty- 
eight years old. Both Bhagat Lakshman Singh and Sardar 
Narotam Singh, by virtue of their close relationship with Sain 
Sahib's family, were decidedly more knowledgeable than the 
author of the above book, and their statements are, without 
doubt, more truthful and reliable. The fact, as we have it from 
them, and is also supported by the letter of Bhai Balak Singh himself, 
reproduced in original in Appendix XVII, is that Sain Jawahir Mall, 
and not Baba Ajapal Singh, was the preceptor of Bhai Balak Singh. 
According to Bhai Kahan Singh, Baba Ajapal Singh at no stage 
figured in the rise and development of the Namdhari movement. 
All that was known to him about Ajapal Singh from 1754 (1811 Bk.) 
to 1 8 1 2 through his father (1861-1916), based on the information of 
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Baba Sarup Singh (1812-1861), has been recorded by him in 
his articles on the subject. There is no mention anywhere in 
them, or in his earlier or later works, of Baba Ajapal Singh 
having ever met Bhai Balak Singh. Baba Ajapal Singh has been 
introduced into the life-story of Bhai Balak Singh by Namdhari 
publicists obviously to push back the date of the origin of their 
movement to the beginning of the nineteenth century or to the 
first decade of the eighteenth century when Guru Gobind Singh 
died at Nanded in 1708, or, perhaps, to a still earlier date, the 
last decade of the seventeenth century, when the Guru created 
the Khalsa in 1699. But all this can suggest itself to the flctionists 
and not to the votaries of objective history. 

In the interest of historical research and scrutiny, it would be 
greatly appreciated if any scholar could point to any authority of 
the eighteenth or of the first decade of the nineteenth century 
that Guru Gobind Singh or Baba Ajapal Singh ever visited 
Hazro where Baba Balak Singh had spent most of his life. 

It may be mentioned here that in February 1928 an 
imaginary picture printed at the F. W. Press, Ramgali, Lahore, 
and published by the Kukas showing Guru Gobind Singh as 
bestowing Guruship on Baba Balak Singh was confiscated by 
the Government of the Panjab and its further publication was 
prohibited under section 295 of the Indian Penal Code. [AslT 
QaumT Dard, Amritsar, February 18, 1928, p. 1.] 

1 1 . Baba Ram Singh's Faith in Guru Granth Sahib : 

It is true that some of the followers of Baba Ram Singh 
had taken to the practice of some of the Bedis and Sodhis and, 
in their excessive zeal, had started calling him Guru. It is also 
true that Baba Ram Singh had come to entertain some belief in 
the predictions of the Sau-Sakhi or One Hundred Stories about 
Sikh Gurus and hoped for the re-establishment of the Sikh rule 
in the Panjab. On the question of his Guru-ship, however, he 
knew it for certain and had no doubt in his mind that he was not 
a Guru in succession to Guru Gobind Singh. Like a true saint 
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and a noble soul that he was, he repudiated it in clear words 
whenever he was referred to as Guru by his followers. He wrote 
to them again and again in his letters, declaring and praying : 

...Make me, O Lord, always obey that Commandment of 

yours that You, having assumed the form of the Guru, have 

issued in the Guru Granth Sahib. 
...Save me always, O Lord, from faithlessness (be-mukhl). 

Be-mukhi means to turn away from the order of the Guru ... 

What have I to say ? This has been said in the Guru Granth 

Sahib throughout. Man's is only to beg. The granter is the 

Guru... 

...I am like a watchman (barwala). The raptia (the village 
watchman, a reporter) is not an important person ...Chetra 
VadT year 1931 [March 1874]. ... (4) 

...What I write is the order of the Guru. I am not the Guru. 
I am like a raptia (a village reporter, watchman). Whosoever 
shall obey shall be happy ...Chetra Vadi 2, 1931 [March 5, 
18741 ...(10) 

...The order of the previous ones is also the same that 
All-powerful have been the Ten Gurus. I also proclaim their 
commandments. I am not the Guru. ..(5) 

Jwala Dei, you should be busy with meditation night and 
day and recite the Gilra Granth Sahib always. ...(17) 

...I do not have anything of the Guruship in me, not even 
as much as a hair. ... (20) 

...Do not write any letter to Dalip Singh. He has eaten beef. 
What can he do for us? Apply to the Guru. Why apply to 
anyone else ? 

...If I had any (hidden) power, why should I myself have 
been put in prison. ...All powers are in the divine Name and 
in the Guru. So meditate on Him. The Guru of Gurus is the 
Guru Granth Sahib. Wherever anyone will recognize the 
Word-Guru there shall come all goodness. Know this to be 
true (18). 

...I have no desire to become Guru, nor I am the Guru. I 
am only a Hukml-banda (an obeying man). People have 
unnecessarily raised opposition to me. ... (21) 
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...I am not the Guru. I am like a raptia (a village 
watchman). 

...Again and again pray to the Guru : "O Guru, have your 
command obeyed which you have recorded in the Guru 
Granth Sahib." (p. 25) 

...See the ways of the Lord Creator and what he brings 
about. 

...The Gurm Granth Saihib alone is to be recognized as 
the visible body of the Gurus. 'The Sikh who wishes to 
meet me (says Guru Gobind Singh) should seek me therein'. 
The Guru has also written: "The Word is the Guru, the Guru 
is the Word. In the Word are all elixirs. Whatever the Word 
commands, disciple should obey, and verily the Guru will 
emancipate him (46) 

...I am not the Guru. I am only a dog at the gate of the 
Guru. I also pray all the eight pahar (night and day) :"0 
Guru, I am under Thy protection. Save me from unbelief 
(be-mukbT). Pray, save me from faithlessness and self- 
conceitedness (be-sidqijnanmukhi). Be-sldqlis disobedience 
of the Guru's commands. 

...Harh Vadi 1, 1937 [Bk., June 23, 1880] [p. 49-50] 

You pay attention to the words of the Guru. The Guru 
Granth Sahib is the visible embodiment of the Guru. (57) 

...And brother, after the Ten Gurus, Maharaj ji [Guru 
Gobind Singh] has installed the Guru Granth Sahib as the 
Guru who is permanent for all times. There is no other Guru 
...(55) 

There could be no more frank, honest and truthful statements 
of the faith and beliefs of Baba Ram Singh than those recorded by 
him in his own letters, popularly known amongst the Kukas as 
Hukam-name, written from his exile to his brother and prominent 
followers. Copies of a number of them were received from Sri 
Baba Partap Singh ji by Kaviraj Sant Tehal Singh of Deska, district 
Sialkot, who published a selection therefrom under the title of Hukam 
-name, with an introduction by Giani Sher Singh, Managing Directer, 
the Sikh Sewak, Amritsar. 
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I can say from personal knowledge that Maharaj Baba 
Partap Singh (second in succession from Baba Ram Singh), 
whom I had the honour of meeting a number of times at 
Amritsar, Bhaini Sahib and other places during the years 1931- 
59, was an unassuming noble soul and a devoted follower of 
Guru Gobind Singh and of the Guru Granth Sahib. But at times 
he was helpless before his secretaries and supporters like 
Nidhan Singh Alam and Indar Singh Chakarvarti who had of 
themselves become the keepers of his conscience and were, in 
fact, the influences behind all the schismatic tendencies and 
innovations that came to be introduced into the Kuka or Namdhari 
community during the third and fourth decades of the twentieth 
century. 

I vividly recollect how during one of Baba Partap Singh's 
visits to the house of Professor Teja Singh at the Khalsa College, 
Amritsar, the host asked the guest in all solemnity in the course of 
their conversation on religious topics whether he (Baba Partap 
Singh) was really Guru Nanak-Guru Gobind Singh, as was being 
claimed by some of his followers- (It was at this moment that I 
happened to drop unannounced into the baithak, or living- 
room, of the Professor who was a close friend of mine and 
there existed no formality between ourselves.) Baba Partap 
Singh spontaneously and emphatically spoke out :"0 Baba, O 
Baba, I am not even the dust of your feet. But what am I to do 
with these. ..." (He was pointing out to the people sitting outside 
in the lawn.)" The exact words used by Baba Partap Singh 
were : "^^W^W^yPt^ ^*^i^rest77af,wfe<7 ...fcTtcre*?" 

This was exactly like Baba Partap Singh who was an 
embodiment of frankness and humility. It is indeed a strange quirk 
of history that during his time the Kuka movement drifted away 
from its moorings. Baba Partap Singh had full faith in Nidhan Singh 
Alam and Indar Singh Chakarvarti who assumed unto themselves 
the roll of public relations men and historians. Drawing more upon 
the fertility of their imaginations, they presented a distorted picture 
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of the Kuka order and with a view to building up the new cult 
ignored the beliefs and wishes of their revered leader Baba Ram 
Singh as expressed in his letters and commandments. Of late, one 
Sardar Tarn Singh Wahmi, following in the footsteps of Alam and 
Chakarvarti, has published a book called Sri Guru Gobind Singh ji 
daNanderon baddaJTwan (Hola 2019 Bk., March 1963). In this 
book the author has made an unsuccessful attempt to prove with 
the help of fables and imaginary stories that Guru Gobind Singh did 
not die at Nanded in October 1708 but came to the Panjab in disguise 
and lived at Nabha where he died in 1 8 1 2 at the age of one hundred 
and forty-six. The last part of the story is based on three articles of 
Bhai Kahan Singh published in the PanjablBhain of May 1916 and 
the Pbulwari of March and April 1927. An English summary of Sri 
Wahmi 's book has of late been serialized in an English weekly, the 
Indian Progress, of Delhi. 

12. Bhai Ganga Singh's Pretentions : 

Before taking up for examination the story of Baba Ajapal 
Singh as related therein, we may mention the name of one 
Bhai Ganga Singh of the village of Chhajjal-waddi in the district 
of Amritsar. He used to call himself an 'Akali' and Sewak of 
the Gurdwara at Rawalsar in the erstwhile state of Mandi, now 
in the Himachal Pradesh. This place had once been visited by 
Guru Gobind Singh. In 1989 Bikrami, A.D. 1932, Bhai Ganga 
Singh gave out that Guru Gobind Singh had appeared to him 
in human form - Zabira zahir darsban ditte - in 1988 Bikrami, 
A.D. 1931, and had given him a written document with the 
instruction "to have it printed after Sammat 88 (in Sammat 1989) 
and distributed in the Sangat". Bhai Ganga Singh, however, 
did not claim to be Guru Gobind Singh himself but only a 
Special Messenger - Khas Nama-bardar - of the Guru. In 1989 
Bk., A.D. 1932, he issued a pamphlet Kalghidhar da Zahur, 
printed at the Simla Printing Press, Amritsar. Therein was given a 
poem written in the style of Guru Gobind Singh, using the nom de 
plume of 'Nanak' at the end of every stanza. At the end of the 
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pamphlet there was a hukam-nama under the name of the Tenth 
Guru addressed to Bhai Ganga Singh himself desiring him to publish 
and distribute the document mentioned above. The main sections 
of the document published by Bhai Ganga Singh were : 
Rawal Chhand Patshahi 10-11; 
ChitthI Patrika Patshahi 10-11; 
Sach sunaisl sach Id bela Patshahi 10-11; 
Hukam Nama Patshalhi 10-11; 

And in the second edition of the pamphlet issued in Magh 
1989 Bk. (January-February 1933) were added at the end : 

Farkhatl Gut-Ads Patshahi 10-11; 

Hukam Nama sach ki bela Patshahi 10-11. (pp. 28-29.) 

The title of the second edition was changed to Guru Granth 
Patshahi (Das Yaran) 10-11, Kalghidhar da Zahur. 

Thus in the years 1931-33 there were at one and the same 
time two prophets - one put up by the Kuka publicists on the basis 
of Baba Ajapal Singh fable, and the other Bhai Ganga Singh who 
claimed himself to be the Special Messenger of Guru Gobind Singh. 
The story of the Special Messenger - Khas Nama -bardar - however, 
came to an abrupt end with his murder. 

The story of Baba Ajapal Singh of Nabha first appeared 
in the PanjablBhain of Ferozpur for May 1916. It did not carry 
the name of its author. According to the late Bhai Takht Singh, 
the founder of the Sikh Kanya - Maha - Vidyala of Ferozepore, 
it was written by Bhai Kahan Singh of Nabha. The fact that he, 
or whoever the author was, did not subscribe his name to it 
makes it suspect. An anonymous writing will not have much 
meaning for a student of history. 

The other two articles of Bhai Kahan Singh on the subject 
appeared in the Phulwarl of Amritsar for March and April 1927, 
written at the request of its editor Giani Hira Singh Dard. There 
is not a word in them to suggest that Bhai Kahan Singh believed 
in Baba Ajapal Singh being Guru Gobind Singh. To leave his 
readers in no doubt about his own belief on this point, he tells us 
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in the very beginning of his first article that "nothing is 
known as to who the illustrious Baba Ajapal Singh was or 
to which family or place he belonged-uw ir^vt #rr utt h^t - 
>Xtmpi5' fifur g77 hs", fsm wit >>r# s^rt fe^ trsx, fen a? vra 1- s<rT— 
[Itihas de an-likhe patre, Article I, March 1927, p. 378]. 
"Whatever story of his my respected father had made me 
note down many years ago, I am presenting to the readers 
at the request of Giani Hira Singh Dard." Nothing also was 
known about the five Singhs who were nearest to Baba 
Ajapal Singh [p. 379]. In the beginning of the second article 
also he says : "Baba Ajapal Singh never narrated his story 
to anyone. But the people who lived near him - his nikat- 
vartl-believed that Guru Gobind Singh did not die in the 
Deccan because neither the arms worn by him nor the bones 
of his body were found after his cremation. His pet horse 
had also disappeared from the stable, and that the Guru lived 
in concealment in the Panjab under the name of Ajapal 
Singh." [Phulwan, April 1927, p. 461, Appendix XIV (a) No. 
2.] About his arms, a number of writers have accepted that a 
kirpan was found in the ashes searched after the cremation. 
The horse could have easily fallen into the hands of some 
adventurist who might have found a favourable opportunity 
to quietly remove it from the stable when the Sikhs were all 
collected in a mournful mood at the cremation place. 

But Bhai Kahan Singh, the writer of the article, was not 
himself convinced of the truthfulness of the belief of the nikat- 
vartl people of Baba Ajapal Singh. After referring to a couple 
of conjectures of the nikat-vartis, he says :"I have not formed 
any conclusive opinion on this subject." This clearly means that 
he was in doubt about the correctness of the story. That is why 
he mentions the remaining part of the story with a big 'If, saying 
: I give a summary of the account as noted down from my 
father's narration, without entering into its refutation or support 
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- khandan mandan." [Phulwarl, April 1927, p. 461.] Not only 
this. According to Bhai Kahan Singh, the story of Baba Ajapal 
Singh's alleged stay at Jind and Patiala is also unsubstantiated 
and unacceptable as there is no evidence or convincting proof 
available to support it — W sret w sret w u>re fen 
yrr?t ws\ 7^jf fj-rcre 1 '— [Phulwarl, April 1927, p. 462.] 

Bhai Kahan Singh's own belief in this respect is also 
available to us in his Gurmat Sudhakar published in 1912 wherein 
he says that Baba Ajapal Singh had received Amrit, the baptism 
of a Singh, from Guru Gobind Singh and had spent greater part 
of his life living with him — WW > HW T v r 25' frfur ftr?^ cfttdflud 

H^vft if 'rff>[3' sfsPtf 1 " »T§' §W H 1 " SF 1 " ftjH 1 " U3K HT3 1 " ^T5" UfU" at 

fed ' M' I [JCa/a vii-29, p. 2i 7,Appendix XIV (b).] 

From the statements of Bhai Kahan Singh, it is clear that 
Baba Ajapal Singh could not have been Guru Gobind Singh 
himself. 

14.Neo-Guruship Doctrine Untenable : 

Not only this. Bhai Kahan Singh's father, Bhai Narain Singh, 
who was the only source of information about Baba Ajapal Singh, 
had told him that Baba Ajapal Singh always referred to his 
Guru in the third person as 'Guru Singh Ji' and thereby meant 
the Tenth Guru Gobind Singh (Dasmesh), occasionally saying, 
"This is the order of Guru Singh ji", "Guru Singh ji has ordered 
this", "Guru Singh ji will chastise the evil self-willed. He who 
will adopt the discipline of Guru Singh ji will be happy in this 
world and in the world beyond", etc. [Vide Appendix XIV (a), 
No. 1, under boti, nit di tit and updesh.] 

In his statement in the Sikh Sewak, Amritsar, of October 
27, 1933, page 3, Bhai Kahan Singh has recorded that it was 
clear from his (BKS's) writings that Baba Ajapal Singh 
acknowledged Guru Gobind Singh as his Guru and "It is 
my firm belief," he continues, "that before his death Kalghldhar 
(Guru Gobind Singh) had installed Guru Granth Sahib as Guru 
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and that he had not continued the Guruship by installing 
any other man on the Guru gaddi, as I have been writing in 
my books." This was affirmed by him in a later issue of the 
same journal of October 31, 1933, page 3. In the light of 
these observations and statements, the story of Baba Ajapal 
Singh being Guru Gobind Singh preached up by the 
Namdharis, primarily on the authority of Bhai Kahan Singh, 
falls to the ground. 

It is strange that on this baseless and insecure story the 
Namdhari publicists like Alam and Chakarvarti, followed by 
Sri Wahmi, have tried to build up the Guruship of Babas Balak 
Singh and Ram Singh in succession to Guru Gobind Singh. To 
them the figurative lauguage and the imaginary fables of poet- 
biographers came handy for the production of their propaganda 
literature to cajole their followers. In their devotion, the earlier 
poets had, in their own way, tried to see and raise Guru Gobind 
Singh to be a supernatural being, unaffected by the laws of nature. 
They would not, therefore, let him die like an ordinary human being 
but would send him straight to heaven bodily, riding a horse, welcomed 
by the Puranic gods and the previous Sikh Gurus. In this they only 
followed in the footsteps of ancient mythologists. 

The Namdhari scholars, referred to above, have used 
exclusively the Braj and Panjabi poetry and hagiographical 
literature. They had a deep-rooted prejudice against Urdu, 
Persian and English in which most of the historical literature of the 
Panjab was to be found. To them these were the languages of the 
Malechhas unworthy of study by the Namdhari Sants, and the 
schools which taught these languages were boycotted by them. 
The result was that while they were inclined towards poetical 
imagination and fictional writing, the art of appreciating and writing 
objective and authentic history-in itself a Semitic art-remained out 
of their reach. It was difficult for them to differentiate between 
history and mystery-itihas and mithias. In fact, they felt more 
favourably inclined towards mithias or mythology on which they 
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had been nursed from their early days and which fell in with 
the specific ends they had in view. 

They not only readily accepted the imaginary stories and fables 
of the Gur-bilas PatshahlDas (of poet Sukha Singh), the Gurpartap 
Suraj Granth (of Maha-Kavi Santokh Singh), the Pothi Gur-bilas 
Aj (of Ka vTBawa Sumer Singh), etc., on their face value as historical 
occurrences but also added to them their own concoctions of Baba 
Ajapal Singh's visit to Haro or Hazro to invest Baba Balak Singh 
with Guruship. There is no evidence available to support the theory 
of Baba Ajapal Singh, much less of Guru Gobind Singh, going to 
Hazro of a date earlier than the third decade of the present century 
when the Kuka writers created it out of their own imagination. 

While making use of the imaginary and baseless belief of 
the Nikat-variis of Baba Ajapal Singh that he was Guru Gobind 
Singh, the Kuka writers seem to have forgotten that similar 
beliefs had also been entertained by a number of other people 
about Sodhi Gulab Rai, Baba Sahib Singh Bedi, Bhai Maharaj 
Singh, etc., etc., who were said to have been the avtars or 
incarnations of Guru Gobind Singh. They were all contemporaries 
of Baba Ajapal Singh, said by the Kukas to be Guru Gobind 
Singh in disguise. There could be no avtar of a living person, 
nor could there be more than one successor nominated by 
him to take his place. But here in the case of Guru Gobind 
Singh there were some half a dozen persons being 
proclaimed by interested people as his successor-Gurus and 
two persons as successors of Baba Ajapal Singh-one Baba 
Sarup Singh mentioned by Bhai Kahan Singh to have been 
nominated by him before his death at Nabha, and the other 
Baba Balak Singh claimed by the Namdharis to have been 
nominated as Guru at Hazro. On the other hand, as we have 
already stated more than once, there is overwhelming 
documentary evidence to establish beyond doubt that the real 
historical Guru Gobind Singh had died at Nanded in October 
1708 and had not nominated anyone of his followers to succeed 
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him as Guru and that he had commanded that after him the 
holy scripture, the Guru Granth Sahib, should be recognized 
as the Guru. 

The mention of the Guru's disappearance from the burning 
pyre is only an echo of what has been said by poets Sukha Singh, 
Santokh Singh, Sumer Singh, etc., in figurative and mythological 
language in their zeal to raise him to, if not above, the plane of 
ancient Hindu gods who are mentioned in their books as occasionally 
appearing for giving darshan to their bhaktas. This is without doubt 
a creation of the imagination of poets and cannot be accepted as 
the real presence. Moreover, historically speaking, there was no 
occasion or cause for the Guru to go into hiding and thereby desert 
in a far-off unknown part of the subcontinent, over two thousand 
kilometers away from the Panjab, his devoted disciples who had 
faithfully followed him to the Deccan. There is nothing on record 
to have happened either in his own camp or in that of Emperor 
Bahadur Shah that could be construed to have driven the Guru to 
take to dubious methods for secretly disappearing from the scene 
of his active life. The accounts of eye-witnesses at Nanded like 
BhaiNandlal, DAadiNathMall and the imperial waqai-nigar (the 
writer of the Akbhar-i-Darbar-i-Mualla) give no support to this 
theory. And it was unlike Guru Gobind Singh as seen in the light 
of his open and straightforward life of over four decades. 
Whatever the gullible believers in miracles and supernatural 
things may have to say, no objective student of history can give 
credence to such mythological stories smuggled one after the 
other into the history of Guru Gobind Singh. 

15. Bhai Kahan Singh's Beliefs : 

It is sometimes alleged that Bhai Kahan Singh used to 
recant under pressure his controversial statements. This does 
not apply, at least, to the Baba Ajapal Singh controversy. At no 
stage did Bhai Kahan Singh ever express it as his own belief 
that Baba Ajapal Singh was Guru Gobind Singh. Throughout the 
period from 1912 to 1933 when this question was brought up one 
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way or other, he had been consistent in his belief that Ajapal 
Singh was only a devoted Singh of the Guru from whom he had 
received the Amrit and that he had lived with the Guru for the 
greater part of his life, that he had never narrated his life-story 
to anyone and also that before his death Guru Gobind Singh had 
installed the Guru Granth Sahib to be the Guru after him. He 
has, in fact, contradicted the belief of the nikat-vartls of Ajapal 
Singh by saying that nobody knew who the Baba was beyond 
his receiving Amrit from the Guru. He even goes to the extent 
of saying that no one knew who his five niA:af-va.rtf Singhs were. 
With this there is no possibility of the corroboration of their 
statement and belief, making the confusion about Baba Ajapal 
Singh worse con-founded. Bhai Kahan Singh did not believe 
the statement of the nikat-vartls of Ajapal Singh and he could 
not. therefore, form any firm opinion on the subject, as he himself 
says. [Phulwari, April 1927, p. 461, Appendix XIV (a), (b)] 

From what I knew of him during the years 1931-38, when I 
occasionally met him at Amritsar, Baramula and Nabha, I can 
say with confidence that, like a genuine scholar, he was always 
open to conviction and he would not unnecessarily take a rigid 
stand on false prestige. He never considered himself to be 
infallible. In the 193*5 controversy over the birthplace of Maharaja 
Ranjit Singh, raised by a letter of enquiry published by Mr Edward 
H. Lincoln, the Deputy Commissioner of Gujranwala, in the Civil 
and Military Gazette of Lahore on September 27, 1935, Bhai 
Kahan Singh readily accepted the facts of history in favour of 
Gujranwala against the hearsay statements of the elders of 
Badrukhan. [Civil & Military Gazette, November 23, 1935; Bhai 
Kahan Singh's letter of November 4, 1935] 

Under the heading 'Guru Granth Sahib 7 in his well known 
book the Gurmat Martand, vol. I, p. 411, he refers to the holy 
book as SrT Guru Granth Sahib and tells us on page 415 that the 
use of the word 'Guru' with Granth Sahib began in Samvat 
1765 Bk. (A.D. 1708) when Guru Gobind Singh invested the 
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Granth, the basic scripture of the Sikh faith, with Guruship at 

Abchalnagar (Nanded in the Deccan). 

Bhai Kahan Singh has also answered the question of those 

who at times ask about the volume which was invested with 

Guruship. He writes on page 415 of the book mentioned above : 
We believe that it was that volume which the Tenth Guru 
had completed at Damdama Sahib after including therein the 
compositions of the Ninth Guru and which was lost during 
the Great Holocaust (Waddi Ghalughara) and of which Baba 
Dip Singh had previously prepared several copies. But even 
if no volume was available at the time of the death of the 
Tenth Guru, could there be any difficulty in the investiture? 
Was Guru Tegh Bahadur present at Delhi at the time of the 
death of Guru Har Krishan [who invested Guru Tegh Bahadur 
with Guruship] ? The Guruship could be entrusted by mental 
contemplation or through word (of the mouth). 
These statements and writings of Bhai Kahan Singh leave no 

doubt about his belief that 

(i) Guru Gobind Singh did not appoint anyone to succeed him 
as Guru ; 

(ii) the Tenth Guru had invested the Guru Granth Sahib with 
Guruship ; 

(iii) Baba Ajapal Singh was not Guru Gobind Singh but a Sikh 
of his ; 

(iv) Baba Ajapal Singh never told his life-story to anyone, 

(v) nobody knew anything about the identity of Baba 
Ajapal Singh or of the five Singhs closest to him and that 

(vi) there is no evidence or proof of Baba Ajapal Singh having 
at any time visited or lived at Jind, Patiala or Hazro. 

In the absence of any mention of Baba Ajapal Singh having 
ever visited Bhai Balak Singh at Hazro or any other place, the 
story of the investiture of Balak Singh by Ajapal Singh is evidently 
a baseless concoction. 

The allegation against Bhai Kahan Singh is, therefore, baseless 
and incorrect. There was no change in his beliefs on the subject 



Guru Gobind Singh 's Death At Nanded 



67 



under discussion up to the end of his life. His belief about the 
Guruship of Guru Granth Sahib was throughout consistence with 
the faith and beliefs of all sections and orders of the Sikhs including 
the Namdharis. As mentioned earlier, it was under the wrongful 
influence of the schismatic Kuka publicists, Nidhan Singh, Indar 
Singh, etc., that some of the Kukas recanted their belief in Guru 
Granth Sahib in and after the third decade of the present century. 

16. Beliefs of The Kukas : 

The writings of an important Kuka writer, Bhai Kala Singh 
Namdhari of Nangal Wadda, district Ludhiana, bear witness to 
this. His two well known books are the Singhan Namdharian 
da Shahid Bilas, published in 1913, and the Singhan Namdharian 
daPanth Prakash issued in 1914. In both of these books, Bhai 
Kala Singh remembers the holy Sikh scripture with deep 
reverence as Guru Granth. In the invocatory verses of the 
Shahid Bilas the author, in keeping with the tradition of the earlier 
poets, offers his adoration to the Guru Granth and the Guru 
Panth along with the other Gurus and says that the great Guru 
had invested the Guru Granth with his own form and spirit and 
had thus helped (his disciples) cross the ocean (of the world) 
[pp. 2, 3]. Referring td the instructions given by Baba Ram Singh 
to his missionary subas, Bhai Kala Singh says that he had laid 
special stress on the worship of the Guru Granth jl, to the 
exclusion of the Hindu gods and scriptures : 

Hfddjd JlPW jToTH ST & U" 

HTsf UTS' fft 7f > H7F U^" ET #^" r 

afodA'TH^F fw^r fts^rfs^F d II ... [p.6] 

fWU TJoTH TT^t W r^ ^rg- ^r^t II ... [p. 5] 

ajf aftr cra^fHW 3" i 
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ptk 375" tp" tarn s 1 " fti»f r fe>>f r u"i ... [pp. 8-9] 
The Satguru said : Whatever I have said is the 

commandment of the Ten (Gurus). 
You may verify it by studying the Guru Granth. It is written 

in the rahit-namas [p. 6]. 
Abandon the practices inculcated by Rama, Krishna, 
Vishnu, Ganesha. etc., and by the Vedas and the Puranas. 
Our commandment is that there is nothing worshipful other 

than Guru Granth ji [p. 5]. 
The Vedas, the holy books and the Puranas have all been 

abandoned. The Guru Granth alone is recited. 
The names of Rama, Krishna, Vishnu, Ganesha, etc., are 
not at all meditated on [pp. 8-9]. 
The same reverence and devotion are also reflected in the 
pages of his Panth Prakash, 2, 7; 8, 35 and 155-54. Referring to the 
unhappy opposition of the priests of the Akal Takht and Shri Darbar 
Sahib at Amritsar to the ways of the Kukas, Bhai Kala Singh gives 
expression to the views and feelings of Baba Ram Singh saying that 
his followers were not 'his ' Panth but were the Khalsa Panth of the 
Master (Wahiguru, God) created by the Tenth Guru Gobind Singh. 
As for Baba Ram Singh himself, he (Baba Ram Singh) is stated to 
have said: "I am not Guru, know me to be a slave of the Gurus. I am 
but a servant of the Guru-Shabda — (the Master Word)" — the 
Guru Granth Sahib, [p. 38.] 

Bhai Kala Singh, the poet author, has also introduced 
some imaginary matter in his books. He tells us that, in response 
to the prayer of the Kukas in jails sentenced to death for the 
murders of butchers, the Gurus and a number of Sikh martyrs 
of the eighteenth century appeared to them in their last 
moments. But they were visible only to the Kukas and to 
nobody else. There is, however, a difference in the appearance 
of the imaginary Guru Gobind Singh to the Maratha dacoits 
imprisoned in the fort of Satara and to these Kukas in the Panjab 
jails. While the spirit of the Guru had rescued the dacoits from 
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the fort and had flown them off to a place of safety in the 
Vindhyacha] mountain over two hundred and eighty miles away 
to the north, those who appeared to the Kukas only blessed 
them and then left them to their fate at the hands of the hangmen. 
[Shahld Bilas, 50-51; Panth Prakash, 86.] 

17. Baba Ajapal Singh was not Guru Gobind Singh : 

No objective student of history, who has studied the life 
of Guru Gobind Singh in some detail, can be persuaded to 
believe that an insensitive Sanyasi-like ascetic living in a jungle, 
away from his people and dead to all feelings of human 
sympathy for his countrymen, as Baba Ajapal Singh is described 
to be, could be Guru Gobind Singh. Within two years and a 
quarter of the death of Guru Gobind Singh in October 1708, 
the infuriated Mughal emperor issued on December 10, 1710, 
an edict for a wholesale massacre of the Sikhs wherever found- 
Nanak prastan ra har ja kih bayaband ba-qatl rasanand 
[Akbarat-i-Darbar-i-Mualla]. The Sikhs were engaged in a life- 
and-death struggle with the Mughals and were besieged at 
Gurdas Nangal for eight long months (April-December 1715), 
reduced to extremities, with nothing to eat except leaves and 
skin of trees, but 'Ajapal Singh' was not moved to go to their 
help. In March 1716, the Sikhs were executed at Delhi at the 
rate of a hundred a day (March 5-13) and on June 9 Banda 
Singh and his leading companions were led out for execution 
near the mausoleum of Qutb-ud-Din Bakhtiar Kaki where his 
flesh was torn with red hot pincers and he was cut to pieces 
limb by limb. His four year old son and other Sikhs were 
tortured to death. But 'Ajapal Singh' remained unmoved in 
his slumbering samadhi. The old order of a general 
indiscriminate massacre of the Sikhs was repeated during the 
reign of Emperor Farrukh Siyar (1712-1719) and for thirty-six 
years thereafter the Sikhs were hounded out of their homes 
and hearths to seek shelter in jungles, hills and sandy deserts 
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and were executed in their hundreds and thousands during the 
governorships of Abdus Samad Khan, Zakariya Khan, Yahiya 
Khan and Mir Mannu when neither saint nor scholar, neither 
woman nor child, was spared. But Baba 'Ajapal Singh' did 
not stir out of his hiding to make his existence felt. This was 
certainly not in keeping with the character, spirit and tradition 
of Guru Gobind Singh. 

In 1757-62, the Darbar Sahib temple at Amritsar was 
sacked and demolished, and the sacred tank was filled with its 
debris and with the dead bodies of men and animals. In 
February 1762, the Durranis led a devastating attack against 
the Sikhs who lost over ten thousand lives, including old men, 
women and children, in Wadda Ghalughara on February 5. 
Baba 'Ajapal Singh', however, remained hidden in the jungle 
of Nabha and did not raise even his little finger for the 
protection of his people. Could indifference and callousness 
go any further ? Could such a spiritless man be Guru Gobind 
Singh ? This kind of attitude was clearly against the spirit and 
mission of the Guru's life dedicated to the service of the 
suffering humanity and the succour of injured innocence. It 
was wholly inconsistent with the years of his life which history 
records. The Guru could not have sat in silence while his people 
groaned under the heel of oppression. He would not have 
remained in anonymity when the struggle against oppression 
he had himself started had grown in intensity and had reached 
such a crucial point. To imagine that in those stirring times 
Guru Gobind Singh, who had lived so fully and vigorously, 
would have sought the safety of withdrawal and, abjuring his 
mission, passed his days like a maun! ascetic unconcerned 
about the fate of his Sikhs, unmoved by cataclysmic events 
and unmindful of the great destiny towards which the 
movement he himself had initiated was advancing, would be 
to completely misread and misrepresent his character. 

The tide turned in favour of the Sikhs after 1763. They 
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inflicted a signal defeat on the Durranis at Sirhind on January 
14, 1764, the third anniversary of the third battle of Panipat, 
and became masters of practically the whole of Malwa. A year 
and a quarter later, on April 17, 1765, they conquered Lahore, 
the capital of the Panjab, and established themselves as its rulers, 
followed by an independent sovereign state of the Panjab under 
Maharaja Ranjit Singh. This was the time when the Panjab had 
been freed from the foreign yoke and the Sikh rule was fast 
expanding. The Sikh armies were then invincible with a strong 
cavalry possessing choicest of horses, both in the Fauj-i-am 
and in the Irregular Horse, popularly known as the Khulhe 
Ghor-charhe. There seems little point in any Sikh Sardar or 
soldier, much less Baba 'Ajapal Singh*, living in disguise and 
accepting effigies of horses as offerings and playing with mud- 
toys. 

Guru Gobind Singh, we all know, believed in an 
effortful life of fearless action, and his prayer to the 
Almighty God was : 

Grant me this boon, O Lord, that 

I may not falter in doing good deeds. 
I should have no fear of the enemy 

when I go to battle. ... And when the time 

comes, 

I should die fighting in the field of action. 

[Chandi Charitra Ukti-bilas, No. 231] 

Did Baba 'Ajapal Singh' live up to this ideal and prayer 
of Guru Gobind Singh ? Guru Gobind Singh, we know, went 
to the help of the Hindu Rajput Rajas, his enemies in the 
Shivalak Hills, when they were harassed by the Mughal forces. 
He also helped the Mughal Emperor Bahadur Shah in the battle 
of succession at Jajau on June 8, 1707, against his usurping 
brother Muhammad Azam in spite of the fact that the Emperor's 
father, grandfather and great grandfather, had for generations 
persecuted the Sikhs and had ordered the execution of the 
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Guru's father and great grandfather, Guru Tegh Bahadur and 
Guru Arjun. Baba 'Ajapal Singh,' however, would not move 
out of his hidden recess while his own people were being 
persecuted and executed in their hundreds and thousands for 
over half a century (1708-62). While Guru Gobind Singh was 
not deterred from doing good deeds to the worst of his enemies 
in distress and was prepared to lay down his life in the field of 
action in their defence, Baba 'Ajapal Singh' preferred to lead 
the quiet life of an inert ascetic in disguise without exerting 
himself in defence of his suffering countrymen and in support 
of his struggling brethren. This attitude of Baba 'Ajapal Singh' 
towards life was far different from that of Guru Gobind Singh 
as anyone can see. In some thirty-three years of his active life 
- out of forty-two in all (1666-1708 A.D.) - the Guru had made 
an everlasting impact on the history of India in creating his 
dynamic Khalsa and in shaking to its very foundation the 
greatest empire of his day, the Great Mughal Empire. Baba 
'Ajapal Singh', on the other hand, with over a century (1708- 
1812) to his credit, was hardly known to anyone beyond the 
narrow circle of the family of his successor Mahant Baba Sarup 
Singh of Nabha up to 1916 - for one hundred and four years 
after his death in 1812 - when his name was surreptitiously 
introduced into history through an anonymous article published 
in the Panjabi Bhain of Ferozpur for May 1916. His name was 
not known even to the family of Sam Sahib Bhai Jawhir Mall 
(d. August 19, 1865), to his disciple Baba Balak Singh (d. 
December 2, 1862) or to Baba Ram Singh, the founding fathers 
of the Namdhari movement which now traces its birth to Baba 
Ajapal Singh. The originators of this Ajapal Singh myth have 
not been able to go beyond 1916 for tracing the relation of the 
Namdhari movement with Baba Ajapal Singh because there is 
no mention of him, even by implication, in any book of history 
written up to the beginning of the third decade of the twentieth 
century. Even the hagiographical works of poets Sukha Singh, 
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Santokh Singh, Sumer Singh, Gian Singh, etc., whose 
imaginary mythological stories are the basis of the Namdhari 
conjectures, make no mention of Ajapal Singh. The books of 
Bhai Kala Singh Namadhari published in 1913 and 1914, 
mentioned earlier, say nothing about him. This goes to establish 
beyond doubt that Baba Ajapal Singh, if ever such a person 
lived, had no connection whatever, other than that of a Sikh, 
with Guru Gobind Singh, with Baba Balak Singh or Baba Ram 
Singh. To say that he was Guru Gobind Singh himself is, to 
say the least., fanciful. 

This also knocks out all ground from under the fable that 
Guru Gobind Singh did not die at Nanded in October 1708 but 
disappeared in disguise and lived for over a hundred years 
thereafter in the Panjab under the assumed name of Ajapal 
Singh. The nomination of Baba Balak Singh as Guru by Ajapal 
Singh is also a baseless fiction created by the Namdhari 
publicists in the nineteen-twenties, some sixty-five years after 
the death of Baba Balak Singh (December 2, 1862), who had 
his Gw-mantra from Sain Jawahir Mall, whose descendants 
and relatives had no knowledge whatever of Baba Ajapal Singh 
having any connection either with Sain Sahib or his disciple 
Baba Balak Singh. Baba Ram Singh, as we know, was one of 
the three leading disciples of Baba Balak Singh, the other two 
being Bhai Kahan Singh of Hazro and Bhai Lai Singh of 
Amritsar. They too knew nothing about Baba Ajapal Singh. 

Historically speaking, therefore, the Namdhari movement 
owes its origin to Sain Sahib Jawahir Mall and Baba Balak 
Singh, and not, by any stretch of imagination, to Baba Ajapal 
Singh of Nabha whose identification with Guru Gobind Singh 
and relationship with Baba Balak Singh are pure fiction of recent 
creation which cannot be accepted as historical truth by serious 
and objective; students of history. 

May Truth enlighten the minds of men and Honesty guide 
their actions ! 
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fdttol ^3 T HdTSUtl > Hd"3>f # Hd*l^ Hdld Ho^H^h' CT3H of Fit H'fdy 
5ft3re'HfbrU ir fB r >>r WH^ToP"253"lJois , r«'»FU , l >Hd*# ^5" fdld"*! H'fvm 
HQlf^oftoFu^ lift 3TB" A'Aol tfl'S'lH'JJA ¥t*fd~fHUA ^hnHtHdyd ot 
fold'dy o/ddl 1 Id^JHUci'd fdfy H'foy cf^^HFof ^"dllol'd ofd<* HdTtTI 

IV 

3fd did tTtH'ttcfl >HH«^'d df« c7fd"^^'H T fe'y5 s #l#TT?5Ura'oT T 
S 1 K5^3t6Tfd"y» , <ed d"fb"l>Hd" > >jydtt Adld 5t oTftTytt'^d U"fb"l Vd"9" 
I fra - §TF djf fft fFfe" Vsf# 39" UoTH ^P>F ^eT" UK ^TF Ho^td" 
<TlfeU"A^y AdKJVRFyAlcJ Ud3t U - iyWtToTU T 3oTfHU' Adld Ofu 
5^3 T ^IEtd T ^^fd*>^otu|d"g'irHllsl H'Udd ^UJd"#IH3]J H'Ud STUfg-iri 
fejT3'fer\fSt3'Udd1 d"IUK?hP" Hd^d"^oJ<i l d"l3^l{9H^F53 T frar 
ofd'fy^lfiidJl > >ff>f3' 1{H 1 fd 573" ct FT^H" Ff3 f3TJ3^ ofHn fed" «lUA 
Udltd dd^'fe^TIHHof'd otfefMi3'l?J 1 75'fHiryg3'WS'r«ol6 l ofl>>ri 
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FcTS 1 " orfor I ITHfa ScTS 1 " crt»T I ?t fatf U# o^fa >HU7ft 

sf-fe- i For una H^te 533- 3- >H T ur fen tf?f>>f vra^or 3 crt»ri 

U+fe 3HJ tTC 3 3KH" 3F 3 ctf - M+tT 33" StfF ^'TcSM I 
WtH U^r^ ^giTT »r£cT oft Hf3 FcT ?T HFf?^ I 
fHfK3 IFH3 #e oT^ 1 ?TK FoT ?7 H'0>y | 

rft »ffHiP7T fSTlT 3>TCt effeKPT cffa^ HF #fe 1011 
Sd HdHd VTT5Ffeo(d tTdfd feo *HdtJ'H cfl<sl IHFTO'lJ'dH'd tP75H 
olO 3k ¥t3JJ 5F>)f^yol^'y1>^igc7KU>>ril'ttH dQ K>«cTC5-cTt3reHfr 
STPfeW U" 1 SUfe 3JJ rTt feH<TO" ora - ct SH3 W, ^3" HH3 Otr I fe3rfeTUc7K 
tPrf 1 " H3fa" or§" >H§3" HH3 ST©" <5Ut* ufdd'^d' I fetF" tft H«dd HHdd Kfe" 

oTfe"§Vfe"rdQo<^] H^t^lWHf3Hfo^HH^ltf?irT5H§Vf3'H^' 

Hd y 4 h1 ^ o f?5? oft srat i fwg sr »ra' Jul do sr h 1 d D fe d 1 9 1 i d y y d 

fu{3UWfe>>riy0rf yHdd ttdl'fy'»{ r *?t>H T ltra'tjH , dd ttdl'fiWSFHTOfW 

y# uf 3" §<f HF <rt jr^s" ac^* wtbt i <jfs" aft gfc §fo i vra - Ftauf gfe* 

^fel^f3^fH^fw r Hfo o<^<; oft feM^t oHrtl | W HhVI frWiio(rf UF 
tf#3 1 £ fiW H f<J IclAjJ 67§'lJ^S'^t'H r IHy (tJtTHtt old sJHKUfe, 
3FS"oT§'lld' Hdld6Fr<SojrH»)f r ,S , oT©"yd l HHd^cFf<So(rH>H r IHsl fdH feQ 

V 

dldfy&'H U'dH'Jl 
cHF3- frfuf, HtOt fa., Ht. l{cFH3 IftTFt U^dfHcfl , IffeW, 

ct>)f^KH T gt>>r,^ dld *n<s error II 3411 6011 

H 3H cT3^ ofddd, HFt H3" HT3" iRFt H7T I 

3eftf irHTT ifa ^uir, Hst are >r tr»3 htc svt r 
3Hjftw»ruQtJ i d cflQ, < ^HOT?fif^^firarer#i 
jnfoy U3 hv3 n itbttt, tg- rft»r ft udi<j'^n 35 n 61 II 
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H<T fjTUTT £ WT3"I U'ETH' cft?T Hlf 3" oldd'd I 

cretjaT eft rnstg" at3i Fonr w Trftr tffe irat^H 8611 
H^f 1 Ti^ T WZ WcT TT r u-| sV?r orf 1 stst re 
H7T W tT3 HF iTOI 3^3- oft H 3Tf ilfd*J'<Sll 8711 
?rfu" HS" eft ^ t S T oTcT I >H'dltt SoT H?T >ffo 33" tftl 

jra* var w£ sr^tr sen >>?a- ^h 1 ^ va^ T #crii 88 11 

HK HoT3" ?> 3t3l HB" W »fU^" H^'dU 3t3l 

^tft fr ft FT T a" i far a - far a - h t £3T ajar Fcr r a"ll 8911 

frfy?> 5" fBTU" 3J3" feB" W7l\\ >T3T HIT fcTfT lF7j\\ 

ajf fmf yaTa^ vaM ^ T s? g 1 ? »fa" 1%3 irf ll 90 li 
cr fefa 3te for whwi 33" fw? sf >H3TGiwi 

UtTtT SfU" FT^I S^cT fagoT facTa - 77 K^ll 9111 

fanr farar irat afg" fetnrfti UrF irtfa - itt?7 sfa" aFuti 

afc fHHa7) far oPK feoi'dl I H3 cTU^T t%3 V3" PTdtll 9211 
3+ 3 Ufa" 3" VTUll H3 afe Uf?T HK 3^Cft I 
3+ 3" # fFRf HfF?P"! VF^ 3Jf BT¥ ^dl^'A' II 9311 
K fatT 5V CFHHt 7^U\i rft 3Jf <S'<Sc< »TTft| 

yara - irt ajj ptt^ot f^i g+s^ JTfir <7 94 11 
vf3 #cfi nraTcr crat »ru aja- ten 

E7T H^d'd D>p-3- fTTH 3H3T ^HT iffe & UdU'cSlI 9511 
^d'd HRT3 3" frftri ore - ?7ftT ^dlSdll yfe 3^1 

artawt or sfij >>ra" ofsti fro? ?r e^ftrar ftnr 3^5"ii 9611 
Ha^ g tfarf? tpHrr >fs-i jt! >>ffrTol3 aw h fr?ri 

uorsTfH- iree- or^ fui # vrs 1 t frfw »fs-uii 9711 
ear^^ ara - ot t a* H^tr T ?n h! afg- rfl- yp-fa-sr vttti 

& M^t 3 1- 5T CT H T ?T T l" ^ »TF 3T3" UHH g-fTWll 9811 

gr^- # ohf fyfdd'H i "to nrfe nfeaja s> inTi" 
3^- yfe »rv ^3" FT? yfari ir^ jrotna- f »faFll 9911 
s - ? 3 T fu" >nmr ort 1 ueVs - cra3- htt a'anvi 
era 1 ", w oftTP" b^i vt^" ara - ara" # wii 10011 
w JTH - > >fa" g-^t aja- ^fti fa?r ^tt Woe ^<s'ol i 
cr^fu a^w ^ tf? unrt 3^fir ?r >f^3 3Trll 10111 
>>fFcra"a' : 
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w faftr wa- grj ?rfzr oifdJl I 3 1 " 3" H^t are - crfa tiRjol ll 10211 

(lf£3tg-t9) 

vu¥ oto k ?e7? & era-, fw wy<v 3tf fire - wi 
itf htjft R icra - st »rf3, £ fesr zfa g^Fi 
371 eft u^'cSdil >>fnrFFl,>Hf3F orcfFVfo^JT wfi 
»nr h?f?> oraq- hu ctH^", ctnat wh uf ufdd'yll 5511 12411 

sfF 

oT75cfft ftT^F UF ftfTT HMoHtt fad'^dl I 

H?HT FTT?> cTVra - HF TO tTfe fHd's?dl I 
3* HH HiTOF d^F Ft, oT<r F3rf3 Tlfu 3F I 

3 T hh fg^rr st crfa jv ure aiF 3F i 
cf ifgrfe at farrow ts" ws^rrti 
f^f Hcrrfe fir Hf , # »f# ^ crn^u-ti 
§"irerr vrf fF3 # »ra 3F3 eft erf - i 
w »rar Frar f wfu $ crfo ft3 ff§ u utll 5611 12511 

3^oTOHfjfuf mdtl'H oft^t, "jf§ , H T TTtft,H T 3H i rdy #F^tl 

wnr fewar fto rr£ ttfY, gsm dddi'o or Fd v^ti 
fev ?t >Hcr feftr >rfor ygifF 3^ ot a?7 f^fs F«?tr 

CTfo ^fe" H UcTH UH? >HW FF>, FT3 H" W7> ot HtH H^t II 5711 12611 

crftr g+fe" una £ 3^ > H T 6Tcr r ffT, "fbt ?>fY fra^ hot hf i 
fev # >»f3r fewar ?n?7, huT dO'Ji ofs - sts - ftt 3fi 
hf 3 »ranr org- cro vt# ad*, ft3 ct H^^f grg- f§-| 

3^ H" tTfect TO ft 1 tTF, HFF oft FF 5811 12711 

t3dd' 

FoT fHW cTTTO ^ } v -g- ufe fPTTI 

H T 3 T oft Mf3 FfUTT K, Mfe fU3 TO II 5911 12811 

HTgr fft 3F >H T fH" ot, 5^" ftJttl H3" dl'fo I 

HIT" Hd^d BTF U3 H f3?7 ct >H T fb' II 6011 12911 

For fmtr ott frw, frfur FFt to - ! 

rFfe cTTTO H 3Tfa oft, cRT UH3" MTO" II 6111 13011 

#V f%f%3 r^tt'H ot, feHK FF K?T H^TI 

£?>7r H bTf^r »fF, ^W?? WF TTirftr II 6211 13111 
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"?>tV tW tT?>vr sir fas - nt i »rv?r ^fed »fv ^ crtii 3211 

3l?7 o}T5" Wfu ft 7^fU\ >HT3K H oTSftra" HOT >>T r ftr I 
^ ?7fb" ^ K H^IH^W >HH3-^ sftTH^II 13311 

Hinr 5ft?r >ndUH'<sl rn^rn H'did unrot h 3h ct^i 
>ry?> "^g" vrfo t^r >>ra"i i-fW<s Horfe fe# fodydli 13411 

H frrtf dTP? TT§- H UCF^I >tfOT HOT 3^" 5T U fT^I 

3¥ethot3iT wtrss^iuTTOsnrcfldfd OTa-wtll 13511 
ats" otj k pAHtj' irti h t fa?r ?r fvcnih 

3T oft OT3* W VB" f<SHtd' aTK HF ft 1 1 13611 

nnr >>nf3- h dyyl i ^sft otV »rstii 13711 
h^t k ar? otft fafa crfa ^fuOTj frywrfti 

fWM^^HoTUJf ?W,3 T fe^>Hd!<S ttdl'^ 5(^116411 14011 

^'od wfe y^t hit rfarfe", >xOTfc u^s" feHvr^ i 

W d3" 33" CF OTd~ ^, U3" orf" JT3" htt^ i 

d'^d hot?, gsr HV?> ggrr h vuv hh^h 66U 14211 

# erg - Qxi'dd hot ufar, Scr h# 3H h 1 " ots ot^i 
l?r hk fer opott w p'jtt 3- mf u^i 

U3" HH7 c^t irfgv^y uk, »fH OT f^TT fit^aVHTrtN 
HOT^^fHfTOTTTdl'^d tT^ST, Hdlfd M'fvJ H §7-T fad 1 ^' 

II 6711 14311 

H3" t<T rjd'dd ¥ 7>¥ ^3" IT3" FIT <^ta" 37f4'"# I 
VtT fe T ftTHH HS K, »f8T <SlH'A 5HT SfV I 
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sTV ?7 U^T ?7 3", folT >H T Crq' H7T7T FTfb" »f3r fW# 1 
iJH cT ttfrx rHW H3?T, ffTK |T3tT ffftp>P" IT? <S^'<5 

II 6811 14411 

cCrtlof" fft fecf cT3H H 7 ?^, »ff3" iftf # HBT # FHT (Wl'l 
3^>HtTH^Q*J l Hl>>Fg,fe^cTUtT, "<Tf«J HUT ¥ fTTtf *PUt I 

nftr fvfB" fir mnj- jj era ortro" #<t ffeu" ^t\r Her oftni 
ft yrfe 3" a" €Ht fun" dU'Ji , y ?> nun a - wuftr tfk st^ i 
crftr jrv h^ 1 * sra - hit? itf, >kk «jt?> ut fur ^ stct h 7 ?^ i" 
tiw h 7 ^ u - sts - Ot; | Hl*>f r oft, trfur htt? art" hit vnff 

II 6411 14511 

VI 

W*^ oTW fjfuf fe"*Jd, JfH3" <U3£ fa, H?T<l93t 
OTA eH** 

U" T U gT^r ?T"Scr FIT tTH irfff »rfe»P"l 

gur gur fcru s 7 ^ ?r"?rcr urtW ftfur ^ upfs^ri 

3rTt£ HUtU fw? 7 " H t ffctf ^ ^t^ii (634) 

>>fTff ^H 7 ^" UF© - oTHW grfij fe3T oTHtHI 
J#w£cTUUUt lld^'d rldltflHl 
HUH UTS' tf*§" ITU" Hp" ^ftPX 7 " 1 

mr vu&r wf? uir <su? sfspw i ( 649 ) 

#fe rPK §77 UTST fe>H T <jt U'rliH I 

dldly r<S^'H fTW Hdlfd UHUt fEH^cTt O-^'tt I 
HF?T cftH 7 " Ufa U- UJU S3" VcT# »fcTOll (650 ) 
UJU U tTTOHT >H3" 7 4 T 75TT r U UJU I 
Uret rft JFTUTJ H^t HT3F ^t ITS" 3tTO" oTUTT JJU I 

nrfepHT ure H'foy ora^ft hw ^t Stroll (651 ) 
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rf fW frftft ^ cJ3H cTVFTTT I 
JT oft U3T f%T% VTtT I 

alu:-? aranfe" oTHTjt I 

fw jh 1 ^ s^od i d J jf?3" ?> fr^tli (652) 

# frw fra 1 ^ tpjttt orfo ye^" aff i 

rffe rife frfe" nformimf fe^ hht^t i 

grr§- 3T?F fnHofd ftHA'cS oid'fy dltt'y # u^ll (653) 

^?>" >>T3t Cr rft >fdi 1 r*wi 

fl" feHtdtfrt <Vf& fHHo('d fofd'TyX^I (654) 

UK 5 T H T rt'rtc* rtT rFTj" I 

^trt" u'dH'd af^t arfd^rer af g nToy £f tE" tarnr I 

»fFT If^tT 3T3/ dfg" H'fdy tj, HFt fdPH 1 " 

#31^(37^1(220) 
TfTH?p-^fF»P^- TddcS' 3fg FFfara" W37> cO-TS* I 
fW at S ctHT tT3* ?> rTCI ....(221).... 

f^^cTU^rTtcff^fftlfeiaJdird Ktf # H S^TS" ! 

-R" af g rrfug Ht f k# I we\ wis a^ - I ( 2 9 7 ) . . . . 
»PTr ct hvT 3T¥ Frftra - ar aja* uk 1 ^ 1 " i 

>>T3T H'fdy t!H^' U'dH'd ^rfe ts 1- tidtJ'd' I 
rt JTcT U-37 HF US' 5^ I 

fe?> ct >h t h77 ajf at g nt §na ?r ^r? 1 ( 3 0 0 ) . . . 
are - tot crfa w£ 1 fg^ af g ajj ua* ?p" i 
^ra - h af g ajf # h? tfat 1 

^STT rT?>H IFfe" ITtV ot (307) 

VII 

Hf^ruonr 

JTJRT tTTT ^S" 1 ", ^TdT HVPT-TB" 5-f>T3" HtUO f^T3T VFW tft , H?T HtOO ?t. 

> )f r U'S' oTvF cHo 33/ <^aTl oTVFS' ot £ tft^ r ^Tft ^tT3" <Tot HIT 
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rrfecp - fitPHro W3?> ottor 1 # *?h huu uh 1 ^ uans" i >>ra"WoftTn<raF 

H'foy orir^cra7ri^ HFr3 T d^dniHHg'vt i s/di0dl eft arenas 
^for UM fer yrjrt cra^r fwfwH fay "A" few era - 1 fiw* £ fw^ 

I ?T oTO' »TF ?P" off 3TF I CRT gfe^ ST H¥ tfcT £ H3?ra 3" IP3¥UH 
H3t HfV tTWI PaHt} »rfqoT 3" »ffacr ¥Ftl PHHoI'd 3JJ tft 9" H3t3T 5T 

t3dd" 

tftf w flrfu? e¥t rfstft yfe di PyV frfun 

ffH3 1 765 oT3^g^lfa>ft ^Id^'d H^UUF 3^ dJHdl HJJ 
fftHK^A^rf Hdd feri FyS"#Hl32ggKl1 H<ftS"dlPd>H'yl H^gftP^I 

VIII 

tffafHWTO,fe*f3tfW3'1884fa., 1828 St., JJffwfeHl 

H3 - Ufa UTC 3TF, cTfe ^CTff^^H ^Ptl 
3? HM 1 f?T^ §7 3", 3^ oft Hfa" ^Jff fKW I 
otfe %W% cftrx f?T HW3'>HcP35* ct >>Ffe* Pdy'd I 

>H3">»for T ^>>icrT3rcrfeTT, araHfefw^ufrHfe'HF'irii 1071! 

F^ ti ' tiAl 06 dPdM , d l d <S'<bd PhQ HtJ Iffe PHU ' PdQ 1 

h^ct ftw oftt vb fear, da - hf orp; fen »rfE&\ 
5U»r^ T H¥¥t ?^3, '"HH^tg^^rrargtfcr ytS'feQ ll 

H§- c^t fHB" tfT?H H ?>F K^H HTF »TV >H<U 1 fd^ II 10811 

— m — — 

3H »f3 ftT§- 3tT ft S^lf 3FUT £ F 1 ^ HHfa? I 
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oT7 >H<S'dd 7^ 5fiT 7>& 37> feS" 3¥ infe fovrfeTT I 
»T^- wfe^ fFTTT 3" §W3" JT >)TZ of tU" fff - fHTS" trfeqll 10911 

# trarr frftr rr vug - u 1 3j|r ofrau a 5 ir<r €t w*f ip^w — 111 1011 
IX 

few n'cs^'cs c^hh ferfe- t^h>T" 

JTS-frfurKHHt, H?t 1865 £t. (*f£g8-gl|) 

y'dH'dl GTHHt (q<l) gjg" H*fjy 

H^fcfKa rr fk?7#3"^?rH'c<'do< g^iiwtHVra" 1765yd'yc< 

JT77 1708 Ft. 3Tf UffW fKUTIFfe^ £ dM ' dl fyd^'ftt ftTHK oft !^Wt 

tjHddHd c7<s odi 1 >fo gnfom eft ^57^13?^ Hire ^ggnrf^fer 
tr srar ^<s^v> trap" I §rr cT Her grr tTTPT I fed for pww ar fe- foTHt w 
s^r PTFfriTS" h hht7> grfewFt cT" >Hxr5" erg - if^?? are h 1 Hj y 

^dt H^ 1 " 2oT t^fafr MB oJ^T fe" H¥ U3" UH T U' 3^ 3Tf gfq" H'Fuq 3Tf HH? 
*>ra* MfUoPHra" HtJcTrP" oft 3 T >fte' oT3" ^JfU" fe*T SUB 7- jJcD-Ffe'tf 7 ": 

*Wd' 

are- anr tft H^ftr^ ajf oft £xn 

# fHV WTO" fk&ff iftT feHt K STT I 

X 

goTH<^ (w^ gnf ftw fft 

|f nP"l^gcTK>f§H^ T FtH^5T..U'H0 l d , iH Vfg - JT5" 1 " ?ft SH*ft 

3 w ws\ 1 tvryt few e 1 " 5" # ujj ^ uctk h" feg tT 1 ^ 1 " . . >f 
oft ^f 1 "*^ g h 1 ^ gjj w&z H'foy vr feg - fetft g 1 tft^f ^ 
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vfare - w ofw ^ aiB* d . . >r 3* hunts' t?t h^st u* i au^for 

— = 

^ wnt gVni 411 (wt) 
ravr ajf nt ^ >f 3* h >r 3+ 3tj T^ft 1 >f 3+ 

3TJ?T§ oft H T 5oT iT* iT H<*3P- Htft <T^dT r l 

TOt 2 1931 111011 (W<W) 
fUS" fe^JT ^ ?t STJt iJoTH U" HVfd^" H €7TUTJ CrF >T ¥t Q7p~ 
W & gcTK Hd'O'td' TF\ K 3* 3TJ <WF II 5II (W H3) 

tpxw #^t 3 1 ^rnr s^rt cra?r ar3 fe£ aij airo wfu* 
c7d?>^ir5"^cTt3 T oTd"uwii7 II (w<w) 

^HTarf^f^^ofK^^HH^^OTl 1 ^...!! 2011 (u^HD-Ht) 

FFgr oft ofK sran 1 " 3" §h £ »>rarft ajj »rat irf" 5? femr>HBr 
oflrr ifet !r . . . . w ^ ng- srer ?r# 3* vf »rv etc fo^ 1 

J fT^I 3* S" T K 3" 3T3" fw* V # tTV... 

3jf>r" anr aidV jrftra" fr , h sra^ crjjr frrar sret ks - ut 
^s 1 " u - rt'Odi 1 nfe" Hrtel feu - sr? (ijiT^o) 
oTCt KZT 3+ PF 3", ^" H 1 3TJ ut , >r 3+ gcmt 
iF, Kt - <TO fRFTT <T t>K^ e 7 ^ 1 " sT<S»F ^ II 2111 

frajJ<^dTJ?t£oTtH T ^U*...« , dVd did fft > >rar^rtdl ocdrtl HU" 

^^>>fnj^g^H/> , sT#3 i 3^3Td i g'H i njy H i feVU'(lfe T 33) 

3HF 3* ¥*Ft fHtft cfH" V3F ofte 1 ", H7J H 1 3 1 a/fd^^t ^ ofH 
HHTTT ^t ?>U? . . . . II II ( W 85 ) 

3TJ fwt ^3" U" FU" 3+ ^Tt fore" ^ , BTF 5" 3 1 " I . . . . 
#3 JTt?t HHj'MfSi? (W85-8t) 

t$ oldd'd F tfdT 3Kf¥ ofdd'd oft oraF 1 " U I feoT 3Tf 3T * 

H'foy aid" dfg" H^s" yaT? aTo^ fen i h frrtr k ot tot 
wfj yfr fy<sd1 vr wu - 1 u - ? grj fft <^ fetr & i gra - grf 3" 
y yel >>rfvr3" tt^" i 3Td y ■ el oru n^ot i=r?r vfs' U¥3y 

djf fcSHd'd ... II 4611 (WBtf) 

H 1 3Tf OTf VT 3+ 3Jf ^ UB" ^ fcra" VT ¥t MS" irfUB" H# t^3t 
oTd^ 1 " H 3" ajf rft 3d")" HdTS" ^Htft 9^4" ^fH^cftH^ft 

3 75Ff »raT h gji" tfl" §■ F 1 ^ - 1 y frreraft for ^ u - # gjj fft 

^oTaTFcTUT^H^oTd^l ....lfH3l937UT3-5ret 1 ||(WIR) 
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... 37ft 1 9TRT fit e y^<">' ^"ftPX 7 ?) o(d<V HTWH'foy 3TJ fH" ^HJ 
UiOT... II 5711 (Wl|8) 

... ^^^OTi4'dH i u!>»r:3-fv#aTf s+wo'd'tH fft ift ajjr af ¥ 
iFfb^ £ feH^rn^T era - are - asr at ferrftra" a 3? anr sret 
?>aT....II 5511 (uVitf) 

...tra - ^ ^dti'H fey" 3+ y^d 1 iftTpHvJ'd'd HO'd'd ?rfeif ... 

II 5011 

XI 

anr fytt'H oft 
h 1 ^ 1 " Fna fitfui", k?> 1 882 srt . jrtrt nos. n (w^oe) 

...orut ith UKcft g tdydl yfe bit afa fret II 

^"3" 6dl cxlrtl (VTTTT 5Ta Mdy yl II 5 II 

err ua^rr dU'di era" vw fetT sor uif? ii 
ana # ewerer orde'etd ct t fsr »FHcr *ra 116 II 
cWoT aja >n T 3T ara sra sra" 3? vscr mrf" 11 
^jrvdrdfo cfg" tjfdd w^fi-ra'HW^ira^" fyrd'd 11 711 

7f[ HV oRft fcT VTH" oTfeoT flra 1 " ^HcTTO" 3HW 11 

oft 3tet UTO" y'WH 1 oTH f^TH" fWF II 811 
H* UB" d ' ttd O'fHd A'PHd fHHaiT iJdHA #lf II 
U*a H T *5TP" U?T?> K3" JTH# a 1 II 911 

fix fecT^rr aja/ afa na 3+ jp Vf w II 
uh (To? a^v sra aja'JFFt irua^ I1 1011 
hk urns - h^tt aja ate ftr t*5?r sr?>t y^<v 11 
tidHcS" 5ra?> Ka sra - vffft av feor^fH frac^ ll 1 1 ll 
td^'tdH av tt na itm utt fitfur trfa aat ll 
feir rfcp- ora^l tfta ua^s-ls- tfal ll 1211 

(jrvlin)(uV^) 

JTH3" rrara - tt3 vttc: ua uf ua^or u>tf ii 611 
trara- W3TT aa?r faa s^at a^ asr ^d'd'll 

^dttcV Hd<H gcT fe?7 f3TT 5T felF Wp" cfdd'd 1 II 3011 

didy'Al w aa3- oth^u ipj vrfa - Kftr vtt^H 
f3?7 oft h^- Kat yfa - vg^afa irfdtj'Ad II 31 II 
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hhh Hfu xrsw crag- ifsrfe" Wcrfe" ef" ire II 
»fcr T >rfa #f Wit stt 37? II 3211 
its' fryrft ct efts" v?r ala" ufo h<s" ^tfii 

mors - uay frnr J H" kif cr?? frffe htf II 331! 

craxcT>r?> a^Hfas^^H^AU'fy Fwrr El 3411 
jflrr a 7 ^ sra - ciw trow Hnfa afg - axa* >>m i 
fs - ^ r 3raTf tft h ip-sir z$ ^rrrara; v^gr II 35(1 

cTTft cTKo r HWSt feTJ 1 f<S fu JJtFGT U<Tfcf Ha cT^II 
cT5T K ¥3- sVcT TO f3"3" T f^TT fT^T II 3611 

s — 

XII (a) 

fepK^ frfuf fai»r?>, fHt ^a*, htt 1 889 ,'cnr are 1 0' 

fe^H 7 " ct for h^ 1 " fi'tT^fer diH'yl i hf frfw?r era - ct fen 
^HtT^tt'yl i jjfir hit cre?r eft cftart du'cfl i tfdid ferret >x t hI' 

feo" ffHf fa*J'd) I Udd'^d S^3Tf ydMtt dcfl fotT 3?T 37^" ct HH 
^Hd did c7¥lfeU'H<^3^'Hddld tTt cTa'SEP' Otd'd' I UH ^ H 3TJ # 

fhrerr ft!^ 1 ^' 1 fen crftr ajj afe or uad'H c/d'ii i ir^ <ro^r ferr 
>>fgr r<;c( ' 0j i cTq r u3creH r gjf tft Mf?q^ct^icWfvwytTct 

lj H^1Q lWf>{3- c<d^ ' fe ct^^ ^d^'^ l?ft>W^H?fHV^lffe-feH 
gcTKHcS'M I (^"UtTftmf «^'cyy U'dH'dl lOl^US 1 " II A'Ac( ajp/dllV*! 
frwy^Ut^^^d'dM tTUIH3THf3' fyd'ddl JTt 3TJ af H HF 1 ^ I ^JTfUPH 1 " 
WZ\ eft tjtt'M H3 - frftfiT ct U^TK U" aTf VFT^r afS" 1 3JJ afH 

hm'aIG uareajaTcTt^iRijFctfwsn* wttTHWvr^ri^dHy ^ftr 

Hddld ffH53H3!J3pi V#H^ H^'dti UaHWct ifal ^'FtJdld gjf 
afg" fft §^ f^TH §^3"l oTcTH^JH' 3^" W II 1211 

UHS" H T5 9T>" irag?? 1 ^ IK r S^"HoT>>fcT T J5" ft»^'W I cW HVTfTT H3t ^" 

?w 1 for or hwt sra fer*iw i 3JJ afs ^ h 1 ^ ' h^ 1- ff^tWcfts 1 ^! 
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XII (b) 

fdP>f T 7>t fd"R>TcT flfuf , Vlfdtt 1 , 3J3" dlfiUJ frw OFT, frPH'tfcic! , KH3 

3§" <JcT ^HnfcS" VTB^" # TO" ^ 9" 3JJ" rft VPH ¥H I 3JJ tft <? ^tVHW 
^tJdU'd ofld',UOd ttdl tddHA S"»f T FI3 , ^ i S" d^ttcitJ'd ^ldd *F ?7 HJF 
fft £ UBTtf §W UF <TF 5Hf ct >JfnOT #3" ^3 fe*r§7T 

gfire" uts" ire" ^^f 1 " ctst 75W 7»ft »rw i for 3^ <J h^" ct ajj 

FTVRSHU^t o(d<*>] ^ r utlJd"dTd~ H'fdS ?T fwH c(d<V S^^UKoTrT^et 
cArf'dl oTd~W^lfHV^>>fdTTo(d<S Ud~feoT <VttltHd UH UF ^3" d^" H'Tdil 

nrat artr ct tshhcfb" era - PtiVI 3 nro itbw vfe" ^bvt^f ct wft* wra", 
>HMd",»>f^u^yf^^v^oid<s^ , tt^HHiddHl, P<sdr«ci'd,>H<3^>>rH 1 ' 
Hjjgnr^u^cr^f^^inf u^fSTojddi 1 1 <ew are H'Rjy' m« «*1 

H(dd IfTSH ^" Hd"9"cTdrl frfO" era?? «e 1 44 1 H^fecT oTTHfe^F dddl 1 ifeH 
3d + dt^H , fay , tfl"<J313"W T Vg"HU"H44oJ @rJ'd<* cfld'WdlM 1 ¥Ht>>fof'<i 
eft dTt ifg" I H¥ frftfTS" 5T UoTK 3" H'<V)& 3T I fe^T UoTH > H T V5' 

Hfddjd W H2" ct tF?5H # UJg" dTET H'fdq 7J JsJ<Sd ITSrVF 5fd~ 

»mfgr gjf ferrt ktt arc H'foy 5 i? fecr ^gt faV ^s<5 

3^"^ tJ^T o(<v^ ttdK'tH 3"Hq<V FJipcTH [VV ftfg" 
oJA'd #>»iVd c7«] PT 1 " >>T# H'^H'd 1 ^dfl* 1 cTHtS T %^', HVTni<ST y<vi^ f 
fcCW cCdH tS 1 " cfd" I fkare" dj^" H'fd^ fft ^ ofd" # ^HK "fecS" ^Hdd' oTd" 
: 5^5 T 3" > HoT?5'Ud^^ T s/dH 1 TUS 11 " I feu ^WET cTd" PyHtS'A cTa"ct ow'o 
l{FFe ^dd'M' # MHdd yHdd HfF, 'Hdtd'H 1 HIT oTcJ, B^t HH'^dl tT^" 
^TR" ^gt ^y'd U" ct, S3" «tt'yl # oJA'd # »re? TO ftff , 

3" I §75/ # sJoTK §" cS 1 " >fe ct ftpT £ >>?aTte T #5^ 3+ feci 

ofW fAcJttl U3"5S" tS 1 " fM75XT r l %d" HVTtT ¥t y<*>f« fVdl frTK H?vS" 
^ t4d ^ ' Hd >H7f3fif^lftT T ?>>f T fecT ^H j dd ! ^H^UTTI^t d l did^'d 3 
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XIII 

frW, fWHt, H?7 H^tO . I (U?T <W ) 

fit oft^t I JTH3" 1 765 , o(Tdo< Fn?t 5 , FH^d", ^ uftra - cfTFt , rrt nP^did 

dlPy\e fwUTtTtHH T ^",Tft' > Hy*Jtt <5BT<r, 3J*!'^d1 Potrt'd IU'dkrul HO I 

s^t w vttt yfe, cr^" fe^r nfei 
ort^ 3^rf affste flW, d^TT #9T at? li 4311 

cTf3cT H^ft H V^>ft , dtf^F frfuf m^fe II 4411 

jfK3-l765oT3orH^t5 TyHUd^'d Finra-3 T 3 , 3TFifeg'3 , ^Hg-32 
5w fepjr^ Hurts' ins"i>>njTk;HA r A 5ra"a'>>ra'orMg*cm T ora , i<s^d Hdd k 

dltd'^dl 5" 37 ©~Ud" cfra" HW oT cflddA HAd yif UPI dfq" H'Pdy c[% 
ydld'fe ofd" H3td~ cT ^TT offon f%V 5T Pdldtf dA'd W3ft tPBt Wt \ sf'e 1 

^dd 1 ^ HWHFdQ H'dd ^^t>>r^ldu-oftH^§H^42HW9HUts"28fe?5" 

oftl ^Atld Hdd dltH^dl cT3<r>HyxJtt Adld ^Hy'A l{fHU3'IHj , dH l Jl HOll 
HPddJd HT^FT^dAAIcf^tcPX fifUTtlfPFSQ) 

HS^HH'A H'ttjU^V^dlA'O'l 
oj'fdof H^f^VtJHH^FV^S'tddH'Q'l 

iJ fwst #3 dl Py*! ftfUTUUTToidd'd'll HON 

tJTF Hfddld" ^ gra - V&^ft 
(dH'tt 1 HHd'cV , >>ff>OHd") (U^H38"3M) 

v^^yTOTifai^^fv>>FJtf ^dWll 5311 
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?>3TC'<stdd >>? fVf ftt i crer f or^" Otjffii 5611 

HFWH"offrr-dtt'<i' IH T fe»for T 75'U^f5r"3 T ^ T -[ 

if g- tfTSTP" FH I F^F FFS" S^Ft fPTFFF II 5711 
31J dTFH'fdy tfttF^Mdfdd did oft wfePH 7 " VTTS" ! 

3^ erg" ctff w 3m ofur sri- ?ra #it ll 5811 
sr^ditt'y frfuf,mf3- 1908 ft", ins - 1841 Ft., (w^3) 

o('do| H*HG IFF^ld^'d F UFF ^3" dTF f?£t F 3" S^t FFH" Xr£\ II 

xr i 3 T H T TTirs'»>rvr«H<s i <s ^>HF£mFH^^UFH?rF^F T FT>>fll 
dlti'^dl 3fiifhwswf# tftcrcflddA HS'grs'Ffr^^rii 
did dfy H'foy sr^'d") IVci orsus'^nrHy 1 2ct ctd y<sJl fyxi'dl^ll 3711 

gjf ftf H'flm ^ didyyl FfF era - ^did'H srar »if Cth ¥F srat FN 

^^IT^FtTFrt oftfelTUcrM T U"^5'>Jr f^d'H FtFSFXJfTfII 

»ra- ^ft to" era- ipiFin it^ct 5" f*f fen 3?> oft^sTvrsforugtui 

fw 1 " 3" fdldt^ ®Uft WS\ Ft ofA'd «*dd'<i HH H75" VK FFT tTOt 3" 1 1 3811 

cra'Ft > X T *i , Ud F 1 " HU" 5T H7> F FOH" &HFH did JTcft F eft HIT oIth'I'HII 
FFtiTyd'ttl <5^" H 1 )? F^T F"F fe^" F oft'HF J <S*^ HFFHAltfl'ftll 
dlti'^dl 5T fooTF >HFFff ?Td7F & FTF > HHy<S irftfu H H<SltHl#ll 

jftF^mfFFf^efFrva^ 3911 

XIV (a) 
feffdd'H t? >>f^fe*f UOT 
H^yWF^>>fHnjT^f^H^,SWHdtf , d o('0A fWU-ffl",?^/^^ 1 ^, 
>JffH3HF, ^ 3^rT, »for 5, 5FfFr-F3F H .fa .1 983, HW 19271 

<»foT-<0(U?^33t) 

3BTF f%F feHrd 1 ^ UF^ ?>F? %7p- Ft F cTC 1 " h£ VTTT #9T 

fUdT 1 " tft £ FFF FF SF ctd'fcfl FT, §F fdW^t FtF 1 " fFUf tft 
"FFF^Ft tddtJ ' Hd VFU^oTFtiF'-oreFTU*:— ...(W^tf) 
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WW ¥t WS\ f&5\ fHTFt VfFST Ht, Hd"^^ 1 " dfsfld fWs 1 " HT, »fd~ 

"gjf f^frt^HwtH^fVg-ygd ^drdn r-cra^H^,^:— "are fifur 
fft e 1 " fed" UcTH" U", BJJ fHUT fft £ fej jJoTH" fe^, gjf frw tft HTjH^frr £ 
HUfSdl , ft 3TJ f7W ffl' dTdd U'ddl' §*T Scf JTtft IJdUcJ Hdtt 1 fT^T.... 

W tfl" focrf^ddl VtT WW H?7, ff!7£* W WT7?" 

H^wspf nut 1 ! 

ftsV ^t sTfe (i/s 1- gto-w) 

»ff>{3' #5" f^3" W oft ^d" cflddA PrfQeH sftJ 1 ", Jf5" £T 
dfdd'H *T W75 ftSJH'cS H'foy IPH §3" ct trfe^F ddti 1 1 fd.sl'^ttl W oWd 
IJTnFfPJH'fdy^ll^ cfdo} tfdld ferJ Hrl'few H'ti 1 ift WH^oTCt^jF 
ipftPH r fF^5 T Htl>»^Er^ T 'lJ , 6 ddol rfdld fexJ IfJFFtJt^td'H^M Wdti'JTS' 
Jjfefed H«*! ^ddtJ H<S:— < ^'>Hc7 T S'irayo{dd , d !cW'd IjyPtTettJd! Td'>r3"U' 
>lTU , S'>>ldnd l d 3^,c7H T did MuffftofT^dd d^4H T ^r 

. . . ft 3Tjt feH §W1Er 3" >XHH" cfiidT ^ 3Jd" ftfUT fft # tid^'d U 1 " Hd~ 
fWi" «^'Hd y^^l 

(»feT5) 

VRT ^ WrrarS" frfuj rft 

HTJcT Hdtd'd c*'d<S ftfuj" fft, <Vsf', 'g<»'? , ^'l', >>ff>ldHd, td^d-HHRJ jf .fa". 

1 983- 84 , WJtw 1 927 1 (iJV 8£l ) 

WW >HH T U T 75' fitW fft <V >>Tlf7jt a(W oTF fcTH ?T ofsT HtV«1 , Ud" 
T<So{<;^ddl H^oi" ^* PAHrJ 1 HtfcTotttdHMd fft tfy?> feiT f?3T f?fer 
TJUfHVTH", fc<QTc< ^HHF^TMdTHiH'y HTr^^K^Hd^^tM 1 " W^H^^dil^ 

fed" <sdTfHsh>rxra'3^s'f%g s ti , H H^'dl ^ui^^t di'fey u , fep>THtig]ra' 

H'fdy UpJ3"3tfd ATClftTOfWd y'M' > HtT r U T K frfUf S^H^ad <JE"I 

ft 1 feK HWHS" 3* >W?>t 31?t U^oft d^f? o( 1 f«H" ("TUT oHdl , UB" H WW 
fft # H^oJ' fF ftPtfrK HUt >fe fjPH 1 " fF# 3* frfttT tft ^t 

TFdT §HcT 146 ^f" €t H^t 3" I fcT^fcT Tft 31? QTfw fjfuf fft U 1 " f?SH ifK? 
1723 fjr U", ^fHtJtt SBT3" W cTHcT jfK3" 1765 fe% ^3fe>»F »tt WW 



* ^ T ^ T H'fdtl fen HTO 1 fd^dly UW (Third Person) J5Ht ^dd^ H7>, 3^ HHKH" 3* 
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>>kvw& four tft ^ tdd'd rrs g^t 5 H>ra" 1 869 £ 3" i 

ctsf h ftra 1 " ; pft <^ s - ? cre^"n?t 9", §rr f%^r rnftr s 1 ^" org" infur **rar 
fetf^ if Ph^ ; ife £ ere jyrg- | 

ifvra" 1811 yftre 1 " ^ srst vrrar hbT ^ §cr ^ffg-, 1812 

HO'fyd 1 w iirfgr t ft? rft £ §tt ^rar f%^" HU'fyd 1 cr^ot H'dfld 

>H3' dTSf}' ^Ud'cx^tH' o(d«S , r«OTlf^fll^o^M T WU?rfe'W T 5 1 't : ft^5' 

hh* fff^ iTR arft ad Mi - era ufe>>raiJ T TrfV^>jfeg-fe^ T K 
ofte 1- ira - sret faTj »rw w vh 7 ^ ferret unet snt (^fffvR^i 

XIV (b) 

cTTcJHU HTTora", ofTpf frfw, PJ^, ftft H?T 1921 Ht.(WW, 

gw^frniT^f^H'royjffr^+s'ojttdnyd HsMHt§ 1 >>ffH3"sfoP)f T 
fng- e 1 - fsnr ubh fuH 1- <ro a-fir at f^^w, §zr wuts - 
Tj'<s<*n ^rmt £ vatrHA'y crane - H", wit ^uvrcrr cra^i ft? fnrtr ^ Fra - ^ 
s^ya^sknr, o<mTc< £h fW<* did A'<so< ^£ajj>>i I dTCff]"f¥^>>fare : t 

SRT oft JTfHoT (>Tf H. H) 

XIV (c) 

s^Et oT^fHUf , 1{5TH3-, »ffH3H3', <l£3RSt.( W3Ht) (8tH) gg d(tj H ' fdti 

djdydi- ^sre af s" H'foy £ arj uu^t §tt h>t unra" tret u , 
XIV (d) 

cTTJ fjfUf , 7P^r f »>ffM3HT,H77l962,^.,^^Ufo7r T l(li s ^ T 8 < lH) 
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urarH'fdy <s'tt 'gre J HWHH3'l7653 1 tt l 9<i 1 'H'dsrf dfy>>r, Phh «9» 

>HfkWtt cSdld did dlftftd f^W tT££ dldd 1 fwiTW^>>f T W3V3{3"$'fe3t| 

1. ^TJ^ScrfeUlJErarcfld 1 o?W U7T fa" §TT c< ddl gfe" U ftTTT £ 
^HKH cS" >H fy S c^UTcf dj d'3 1 " fe^t I MHf VfTTS" *F fa" fej ^3" jft , H 
^HKHfddy £c?HHfddJd S^rt HTH75" era" 5T ^H^H ^ HcPH fe^TB" 

7 — 

^ sre!" ¥t gt^" ^hhjt nfe mr^s" #75" §^mfe3" ^ff ift, are - oft 
d.idd' >fdv^-f^3"^t fVc<d t Hc^nt? crt gifd^ ferns' H'fdy % 
HBtHfe-rorggrror gjg dd i no'^d HrfogfcTftHtrerre? qsre>H? 

^cTt^'d 1 dldd 1 MHUtfT HoJt/1 3" I 

MTOT 8 , WT^l^ (8 ) Oft* 1, 8Hd) 

djd fott ' H U' dM ' JI 6,» TOCTO 4 
ajf" ^HftTO'^f^frrat 3^5" ^dH' fell 
aK?> 3Tf H 4 af? H<T 

dfOdA'HT^^Hrdtt'ti fifuroT 

>HoT^yBVot5ra?5'fH^ s ydl<! xltt'^ 

3TJ W7> HlfTOH tFtaS^^fdy JlfHfddld 3T<3" cjfH 1 "!! 
QttA Hfddld HW Tf^yT)" (TH-f dl (Vt! cfldrfA ifEF II... 
Hfddjd PTTJcT »fH cT&t Iff 3Tf UfS" WFll 
(H^HS" ?PH ^d'UcS FT^H^T nfu - ^^3^11 

XV 

'wrctf cfHt »ffvrarra-, 18 s^t, 1928, . 

dl«cdAd UtTO IdHtt'H oT Htt fecT d"dfl<S dH^l3" *?t UB" fecT 
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jft gjf di PW *j frw fft Hd'd'H §" f e srj wtoct frw §■ ofsft fee 
fetrfo-r ft, for dHs/ld >>re" sjy«y Oft cp>t aral" s^a" fVe g~ift fen 

dH«*ld Ffar Ac/tt' ffNi'3l'5V?>*fJ¥3'o<d , d P^V)^ UTFt^ <J?T, PdQToJ 

"fe^r 295 S'fu^c/sJ'^ttl >HAH'd Hi=r jSwtoi 

XVI 

*ffte?> lfl^t% »raiH3- <tf £l I (v£ HM-Ht ) 

1 

19S3^t 1935 

vrTTFf H'Hjy ^urarri^'Od hts - fft e sr^ ^crra- FTes^ h% fft 

€T UHff 1 " 3+ 1 EFT H¥XT cTact FT for >>T~kf Holti 1 tF fcT Se3 #eT ^MB" 3? H 1 
for Hdrd 1 >>T r fo»f T U t fcT WW Wild fFTUffft UtT? s^Ptt^ fffi^ U 1 ^ 

w an* fiw fft £ ?r>r e^ fe»r Fft , ffhF fftus- gre-H^fe^p-Ffti 

H3" ^% >Hdy'd FFFP H'Pdy fft 5" >M<f3' #3" FTC FPUH3 

TTOH^^fef et Hdu 1 °/did1 et ^uvr crfe>>r" orar^" htti Fp>n~gt 

dfdHlttfa^fyH'^d^'Hdol dfdHltt e FTc^ <V T HTPo ? frF £H£>*nj3t>>f" 
*>TVf>HT 7F& FTF? H'fdy fft e ITCFUf fT >>{H T F ffet WoPTT f%e, fT MfT 

org-Hg-^- Hdd^ ' Hl ggTg- rotHA sj\d fftetf^u^5,w?cTe3-§H 

eaFre^eHeT^FpeYH'Puy fft e fT^ fra" Fr>e§^ ^rre fe?r 
<9 i vPT r tJt iffrar 3TT-sr?r o^^rfifsT tVtf el hvptt eT iraoraH 1 " srae u*7 

3" t/W'rt ttdl'Q'ti UcT I H§" for Ft ^Uft Hcf*" CPe" ft fa - H^-ct^ e 

«s ■ Poof fu^ ee cTct for 5" #if pt 1 ^ Q^ 1 fy^r fgpjr Fft, ftsT h 1 fay e 
Jg^Fftf^§fj>>f T ir?to | ^dl gr£fe^ftOT>>rt^>>Fcra?nHFrwt 1 

WIS Uddld vf fT - 3" fcT Hdcrf'd >> fdldd1 §" UH 1 " Fft fa FFeY H'Pdy fft W 

crfcw e are fft pre <5fretcft Fraxr FftifeeravTe^FrfeyworaeTar 

— — — 

?fe fft eT, fT FFHt 1 FFftra" ^ 1^33" WS >>f3' d'^ttPlf^t P^H<iPdo<c; 
cTafoft f%^" tS'tJd H7T, Wdld'd of PHH' ^VFB 1 " Ocf'Jdl HTHt Fft I 

25y3FT#§>ra'P^^ Ht? ^UWfHQP<SrHUW§33-fH¥H-HfH"fn-U^- 
HTC? Fft »fH- F FFS - §^ fair Fft, >HSoT ^g- ^rtf at^U?; flW tft % , & 

www^ffm^^~¥3\r(K^^^-^^r^\ fy^rJ^H h?t, tddMcS ^ra - 
craHor rVfoH*" ua - ^t3" uVt I §1^ w ore srg 1 " Mfrn-rs" firur fft 
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Md^ >>f?or dfonlw ^ Trxu'dl^ ^ 

H# TJ7i\ H^H e f>»F pt tft, H fFFF H'fcjy rft UUK U3"^t jft, tj 
HW^Ud"f^H^6rddl>>f T tTfE>>FH t ,*idHA UFIoTFt ftd<S Q<^' CTS" fePJTPT 

Qrp' feTr f^^rt >F 3^ ir?rt a^Kfft fire" fePH 1 " ^ H^rst 

dfoHlrt fc^ <^tfnT^I§ir ^ ?T T HIJ^Hdld £,UWr\x} H^f&JWV^'Z 
fST K h'ifl' 7T T fUW Hd'rt felF ?Tjf, §tT FPM'did cfld 1 H >jf3" 
ftjt H T ftratT r fe>H i ' E 1 " @TT ITK !r 1 3" ^3" JUFKat 
oft3" I H%»f r fcM'd dlo(<£ £ttc( #fe>>F TPTS" cflddA H§" t^t 3cT 
tld/Q** 3TFI... 

2 

83.1935 

cfy feTTd^dcS KS'>H T V^'tJ^d si 1 *;! sfdld fyiHA tJ'H tfty'H Qu fd6l 
HdTt Ht H S 1 ^ 1 " ^ Wo? f^rfl'Ui^^ , feM i "S'H T F| i H i roy afdld i-K'dd VPS' 

fft hw 1 " fev fetft ift I feu" f%<sT s^t §W3"fes ^ r tftifti8TT§'y^ 

cflJddld Oti 1 Hi W re^HI?P>TO > )f r V^H 1 H-'5 T 3 T ^y | t! old Idd 1 OlsidW 

fe^" HcT3" CT ^H 1 ** HcT3" I Qdd fc^T fl" S 1 " »fdldtHl f^9" feftp>T ijf&lV 
UH^ocgsJ >>T r fe>>rd^HU T '33tTH r ....5?TTcJdti l <F"I 

"vra" inr *>fH35* ftrst ?>uf 1 stt hI" sen?" h fira 1 " fft eftnt Fft Mir 
fa wf H'foy rft fyfui ^ftFarfH^ivr^Hs^fFt ?rora" dir 

U r H"itTHore T o* f ..I 

tft EH feF 3 tftjTT f 1 H§" oT3# U7>l 

fed^V 3? feoT rafdd'Hcl ^fef ^H3- tT3d- fefw HT?f 

?^^>>fdTcf^u?rc?d77^>>r^&H5r^di^ 

10.3 .1935 tfret 
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3 

H 1 >>Fir2 L g T HV77 HVT 3 1 TTFf H'fllW (sfdld tH<t='dd H%) # ife^T 
ITH* 3" >>TU^ Jjrg 1 " fft ITH 1 , # H 1 ^ 1 H'fdy tft ^ 3<F 3T?T, 3" ifr >H?y3 

FFB" €t §W fe^ fo^F FT, H<±^' > >f r feM T *F fa" ^IjT y'ttof frfw rft £ 

eTr>W3H^3fUHte 

rafelit fo^t tffF 3T?t tl'ttcx fHUT fft £ >K T U^r >>f3>r H>T FFHf 
H'foy ^tH^f^ TaliH^'yl ITl"U , ^H<7(>HTR5^>f3)H§>f'ora-^<idl ... 

Hfddjd V^H'Pt; 

H^FJ^Tra^^VVr^BTITtHdltt BT^fe'U'A UH#V|c('dl Qi-ltt tdltd'dl 
tft Hte Fft H^FT VcTTT fftTp' fWfe^ Tft ^ 1 fddl d f%3 >>T# ! >>TFf # iJ 

^ JV ?Ht 3rT HcTlft 3^11 

tre hh^? ^rot I §Ucf3 »rv #gr h^h tr# # itf tip- »r r ?3 T i 

>>f<r h?> u>rat y Adl 
^ir y^t 3H3" V3T ^fS" 

>>f r ir fy^'d fbreir o<d1y trh 

y'Hd <TS" ft?3 H 1 3H 

fW7> 3K ^ fe^TT t?T fe3^3 ^ I 
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iTJT ^cT ^fa3 & 3^ t?dH5 

ew3y'ttcj frfur ydd 1 
(feir >Mdt?'H font tnr^ <re if wtrut g >xy3" iu fe^-ufa 1 " 

ora'fS'Aoi w5<: ofd din fViQ ufsrHU'fe i 

tTH" 3"HT H3T H^TK tft Hgfa Vrft f ^ ^ 3IT 

>h'Q<* 1 i h era* ^m'o>' Frata - s^rg Cr# 3+ 3rr irw ?> ojdes) i 
3^ uts 7- <re tft, fri^ ■ e fg^t ira - iff! 1 wfoy ^ 

Wlf3¥H7S'lfe7 i 'e T ^0 i d tl<S^dl HS" 1900 VRTHHt 7 ^"TO" fe^ Cf^F Tft I 
»1dq'd ^ xJtt'i' £ 35 # ere HUt^ ^TftcT 5" cTTH" U7>l... 

>>m^ ^ e ift fe^ Hen/ ^ i 

ITTTlfl' Pri<y UTT >MH 1 1 d ' rt H-f^t < '« ' >>1H»1 Wcf M3 ftTO 
FTHt H'fdS tft UWif dlo(<i FfffW U'feM 1 " 3" ... I 

>HK r 3' ^# ULTB" fetJ" H'iiT H'foy tft tJ *F U^" 1 " 3" BIT feoT 

feHH ut yrr u^t feor ^oft fevt gro ?ju? i rrora^ 3jg fair 3 ?rwgt»r 
£ ferr ^t iraora>r cft3t ret <j . . . i 

feoT U"3" fWS\ Ut ^oTTT ^3tT cft3t H^t U" tT HTT ferj V3" 3U 

tft t?t h'«T H'fuy «^'Hd arc 3'^<s r jftl 

^ra"fe>HT5",ira^ucrgt, fddoi'dl did Hy*i a',Hgr§TjH T ",3 T FtH i rdy uta 1 " 

?fF tft 3 FTT tft, STH" ^5" tft, R§U Hdld 3" ufg" #^ ^ Tft 

5^5? 1 Q fd yx^rt >>rf?7or HTO cTS 1 " HHTOI 

f ws 3 gw ^T^sr £ org u¥i 
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rrara" tpx 7 ^ or§" erg- # difoG dd'd \pw r 3\ 
srfu" arcf eft s^q- >>m Hff^e ^tft ^/erei 

trd-HfT^fft3TFi"^d7rfe^>>m^>^^ 

h sta fto # w eft H^org- £ h§- tor sra- ^ I 3- to 
>H T ^f^ivr3 + fJ|^>HnrcT ; SB^ 

EcF 7T Hdd'd f^W^f^fe^FlFFl'Jf I Hdof'd JfF5"»r1V»rH 
Hy^^^iWITOtUTFU^IHH^^^HTUH^oJdAdl l3Ht 1 fof i "U T 
M^Hd 3V I for ^3 tfcT £ >Jf3iJN t d_IH'd1»F I Hdc^'d yTT^T 3 
WH^^3"ija"g^SW^yrJ<S l >^^fe^lHdc<'d ^"ddc<1o!'d 
c7T3T Wfet fcScittA' c7tHtlfT7H5 T 3"Hd i ry cT37>t St ft Hd'd'd £ WdT 
eft ^^'fy f^3T & I ^d" Hd'd'H fft oT VZnf cfdc? ¥ff?T U?> 3§3 t fBTF & I 
Cfd" ^Ft ^ftd 1 " ?f^" fft 37ft 1 ^t sTfHV t^Ht! fd^T era" ff otet «Qd >flidc('d1 

rld'fy fe§"Hdof'd §1 JTT5" 1922 *Hg fycfdHt 

fer r<rf"6l Ft ("JoTS" & Hdti'A U 1 " fecT iTT-Wdl frftf fjPJFfe^-F Htl 

^ ct >hh^ >>fnj # faT>>r rft . . . . 1 

fe^^T frj"o1'>f i " ! ?t>H + rto(« ; Hd'd'* J^V33 T Ufifur...s»dlrf fawrt 
tTTT fft IfF ff H'bT H'fdy f/ U3d~ d"?> 8" dTF FT?TI 

H?fH" ge 1 " & ¥dT3 tjtcT" ?ff/ rft W (d^K frw) fft f> S^ 1 ^" «^'Hd ^5" 
?TdT cT3"Hc7 foC& fT 017 HVT ^ J >fed"H^d" c/^«" 3 >>ffHdHd FFTcTU'dTF, 
W^cF ^ fwdXT TFK" Qd'y dTST 3" WW fft gfJTf fVjol'tt 1 fvrfe^TI 
F9T3 cftd^ ?fe fft 3 §75+ F Fd^ JHnf fw cTO 3fT fe^" d'ridl Ut 
fdljdd ftttre^d^l'>f3f%^feoT>)reHd'^H0dy | <S] U^H^ 3 1 FTdT*^ 

(cfBVftd"), 25 HFt 1935 ylHsH (FdT3) frfw 

XVII 

Hd^'d ?>t3>f frniT Ht, yfdH<id, ^Md'y^, 
*THFFHH r H^,>>ffk3Trar,21 W 1997 tV., 5, jf. 1940, St. 

1 

rrbr?? Far3 FF^t 1 H'foy fft d'^afu^t 3 ftth 7 ^ F^t ytto< 
frw fft ^fe^r 

JTFfH'roy 9<dld tl^'dd fft >>FU^ H>T F feoT §% UTT3T ^HB" 
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HTFcT VBTHT UF U?> fR^f*" iET 1 " 19 M3TH3 H77 1865 FT. d ' sjttft fgT 

UfF»TI £ fecT tF 33T3 Ufa 1 " ?TF tft &F, ffT7P- F \fZZ—WZ& 
fenS-^KtftjFgra-blH^d ^ , H?fl-»>hf.5-.d1<; i rydsJ >>l8J^c}<; ,Hddl^'Hl 
d'fe Hd'tdd <Jd l d <bd'fe<* F^ift>WF., fiM<Sd S' sKlMAtt fTtTlfrT?? 

WHT3 fifw arf^F FTT tft >ft>f.F >>te#c7F UF 3" fhrt sgra - surfed 

FTTtft F H"5!'yl U^^H^DTI 

^gre cS'd ' fe^ g T Ftft^»fn^ rriVdn fe^re 1915-16 f crater 

W 7 ^ dldy Wuf tft" d'^rtf'-fsl' frt^'Hl 5" H 1 ^ H'fuq tft F i-fl<?rt 3 d'tt'd 

^w^tT5ra?> jynt»f2cT, Ffra , ,#F^cTO8W>>f^oTFTw^ 

>>FV^t<ddU l *d FfrfFsJdld A'd'fyd ^Kfftf^t^^feR" PHttPHtt 
feoT tiHdl UHdo[ obraUFF3F3^£>>nF,f^#¥UFHF3"sMI^'<S FTT 

tft ryd'dHTTTU^ifeKtiHdl MHdci ^Od'd 1 (Copy) ^FF'Frsrfasr ftfur 

tft£ dd^'fy^, ^¥UT3">»f>ftFFF^ d'^ttftf^t ^ , fo»Tcft3H r 3'a? 

sure" fans f^ rft £ »ru cft^ 1 

f^yH3^(ctHB-y?^ T ^UH3cT)^ T Qd l d l H d'd'H HHnf fHUf fft 
sldld fyJH<S *i'H tftlT^HaT^F B'3TFfl'»ftTdc| sfdld 3d' §"^njTTSUf llp^l 

sfOlc* <S l d' fed F^rftFlS^F^FTfaTH T Fl 1 HTu*) tftFrfl«Srt F 
d'tt'd fdcf6 oraSlf^'fei'tH'^A 3 > >fn^fFFftP>ra#>W3Vct3 rT Ft 

dldti frfuf tTr^ut# > H^H T ^ t irar#ft7'>f r ,ira"s;did <s'd'fe<i td'H ffrrte 
1 9 1 7 §■ >>tf t 7>ct mr 3tf 3 Iff sth frra - ?r ^ Hfcpjri 

Per § fwB" »rfF»r ftr mr f^f 1- fr for f 3 faF^ - hhw - 

sfdld A'd'fei FTT tft F #H" fFef3 trfeM 1 " FT §F FF" H^T <SFY ttsfid' 3" 
H *HrT F @F FF FFF HW 3oT <5FY dddl 1 I fFH 75Ft TTT JFF? H'TdM tft F 
HfeT HH 1 ^- H FF" f>HE5* F6TF F?T §^ £ fFof3 STF ftw fT^ I fHH 
f^rJ'd f WW^H 1 ¥3T3 fFFS tTH rft-faTP - Ft M 7 ^ fen 87-88 
F3F Ft F~Ft W^ 1 " fsFF FT-TF FfeM 1 " 3 WF? feif K3T5oT 5UT3 fTf 1 " SF - 
iftF>>fnjFf^3>Hn^Hljr3F8<dld dlfeV FTT tft WW fetf^F FF 
cj'dlid MHTTHtftf H^^g^^fcP H'd ^dld faBSU T TTfft5' tj>J l <Sl CT^ 
U7>, fiW §" fHcT3 oW BW ^ feoT 1939 ^ Hf fe^ fd^TO 

cft3 T ,#BWFU T HoT'3"3"^Foi'd<s i oT^uwsy^'ry^suTtori 
fFn-y^fw#ir3or3fHcT xJHd ' d ^facre^ireu^faTrfc^fFcT 
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ijrr err g-H" ft bw §" grcr^Ht fft fn- fefy^ u-fe»r 'Vfl^A 
y<sdl "e vs T (M)ira*>>fn4-s-^gHofte T u': "feJTyHdol B^ HH^T^ 

cT3?> fa^fr cT^W^ZTfllJH'fdy, 5K5yB',Hd^ l tt >>f T TV<Sdld i fe^'fdPX 1 ', 
fFoT tJH3" fetfB" y Hdd JTtHfddld lf3"nr firV fft Hd'd'iH ^H^r^tflTTjfT 
>>R4" Jn^H'fdy fft^ VST ddld fHHA fJ 1 ^ fit jft, fFTH"^ 

H^fnaryHdoi fe»TF era?? s^t >ref/ f>rat & T 

"jft Hfddld y'tto( frfuf fft ^ »Wd'd ST^t fife f%*T fefkPtf 1 " 
fft, Ud" §H 3*, fUs 1 H^T JTt Hfddld U'ttoJ frfuf fft fJ rfW<S HtfUl # UTT3" 

fe^yrrd^rfkB-, fydcS 1 fcrffHB' 1954 (i^cTOHH^^t w 1954 

f%*J* s/dld sFJjt fyJHA S^TT fft ^ feftPH 1 " "JCF 3", ft VTfft f<Sdl'd ifa 
WF (TO 1 fe»T^T Hd"d«^ TOF fotQTcj fecT 3" JTF? t^'dd fft tft 

Hfddid grgcr frfur fft f> Hnsrgt ( jret) air er?r grr ftf? fft # h fd dj d 1 
^t ufrat f%^r ature ^ hvt ^ar fkfow tr r 

W *RT& WW W faH7> FTT tTt fit fetft U"£t ITHHoT V? 3", fT 

Hd'd'H irarrvfHV^^'rJ^ddVHt^-feHti 

'tJoj^ddV tft £ H*Ft rrftra- fjr »nreft vhhct fe*r suit g^t yg- 
fdcfd oHd' &iiw9u^fefw^i <r nfddi^ tft^twf yrtu^^t^Ud- 
^■grs'i....Hfddjd i feu 7- ftr 'yr^f fft jt^ h 1- fe^ ^th^t fr fT >x t v fffT 

F Adr/loi ^,fHFTor^a" >>Fir^ 515"d^tt *!dH<S oT377 Tret >>FS' ZF, 

FFF? fft £ »f3T >HUl<Sdl1 ?T*5" feu 1 " fef "Hd'd'iH VT 3^" iRTF »FFKt 
OTt^^Wc^H'W ^,l^ETT^^^>Hn^cft 5^|>)fTV3+>HdT^ 
irat U" , sire" ?SoT ?P" , UBT? 5# I . . .>>f r U' H T WT3' fe^oPd'^t HTH'U'r' 
18-19 'H'«T rft Heoj M'fd U" QTS" >>f3" ¥H<T VTS^" HFt Q<Sd1 

oftgtgra- fft f^r,?^ fft >>rvgt ^d ' dH f^tj^'A >>f?ug7>viw^ ? 

^^ J HfT^^ff<^fjts^^^ft?H T ^fft^U%fT^ 
idiH'tt ^H^reWKd^ r^Hd'd 1 5^" I fel TOT ^" 1RT fft f^TTF 
Hft^" J FH ^ f<Sd'tt often" 
VS 1 " 76 W JTt VTTT 3^ H 1 fo 9 H'ttoJ fifW fft #" JTt HVT H'iiT H'fu? 
fft f Hfft HyTTiT 'ET fffora- ?>r^r ^ UH3cT ^ ^ oTHt W 1W 

ffrtfec7d*^i?ri 
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sjo^ddl fftefyH fyfdd'H Ju^^^HrT^fHK?>Ht# wyuw 1 " 
d fa fft fff? H'fdy fft e wnr£- ira; ^B73 few e 1 * fft et wnrg] faift 

UHHcT e >HU T e Vd" fevT y Hdtf 'rJo(«Sd Jl' fft fetft U*, faff Bet ft*ff fee 
ft fT dftt' e3TT U?T tddHd 3" ffefrtf* U"edl1 / H t , tPff cTB"5T frt<^' ff^T fft 
FTljf fft H'fdy ^5" U", (Wf 3+ W feff 3^"" f5T§* few" 3 

wffrut yrtHor Fft 1(3^ frfuf fft £ fe^ ee 1- i 

^■Pddl^ fft et felF TTTO" sfdld f«H<S eTT fft MBdT >H3 ffJFHH", 
^'fddld (S^H e fHHdlS" fee >HS" U fdd dfd cTc^T H>T «d1d cfd dd U<S'l>>f T V 
HTT^U?S'fe>>fn4"H T fefVM T 0feM r ^?^yHdo| iftH^^T^y'ttoi frfur 

fft e H^xrt *r 3 jt 1 " el »rur £ ^Ht »rffre r yrr3cr i{3nr frw fft £ 

fe3 T lfTRFf5T§W0 T H>H T ?crU', diet et fecT UHdc( 3* 

Qd'd 1 fey* - cra^feM 7 " 3 ere > >nr oft3 T , fT w u^ir frfuf fft »>ru itf 

lf^7> fU3 >fdT 3" B" 3TF , U3" »ftT 3oT ?HJH aftS 1 " 3 feff ftW3t ©3^ 
fee fo(Ud ¥t 3^ H'fdy y'ttoj fff^ fft eFPeY H'fdy tfl" <^>f a/t4A 

esr e 1- facre ?je? 1 3BT3 faff?> erff fft e* >jfn^- cTorte 3+ fer g- ftr if 

FTF? rFTUff 3" fft ^yoT fffUf fft sTt^" WV3 cftsrefOTdTOeTyffet 

yye ere 3cr 5 t ft H'fdy fft e H T sft H'fdy fft lire" 3* *fet e, 

ffTH" tft (WW S T HTT T 3l' HfT3T oTEt sPe ¥BT3" fft W 8" die UTS" I 

swh'<£*!' ufe^d^>r^H>rfetffRrt>>fr fetj'd' i^e*- <su?, 

Ud~fcjfe5T fed^'oj et gfg" 5 fe sTotsj d dl fft W fefw fefdd'H fcv" 
ftfcV feeutBtfcTet frtdl'Cl' J^fuP^S" s^dld fyhirt ^TTfff fulT fHrt 1 ' ^t 

>x T ^' ferr ^oT3 87-88 rro - et u - , fyfdd'H fhtt" Os" ^ u", ferr 

gFtfFJgq- fefdd ' H ^fft Hff^r gt 37^ U, fT Hfre" gg" Ut ?BT3 

tar enr fft w »rv ^t 3rrwt sra* Hore - uts - i 

(fSTt 35T fer W$ H »idlHd HtfBO 'y'WH 1 HW'^'d' fee sft 

sfwtfpjfai) 

2 

irt h 1 ^" fft ! Hep" sv, yyd ipK ir s'3 T et H'fdy y'ttof fTWfft3JTt 

VTTT 5BT3 H^'dd H*5" fft ft W mre^ fee Ufowt >H3TH3 1940 §" 
grrfiPUT, §TT fee fecT >HH7Tt ^ddof'd e r fffcfd" U" fT Ht>P7>" aT^t H'fdy 

g^Bor frfur fit ^ JTb^TT rreT nieg- fft ^ d'^ttTtM tfft I ferr 
fe^t W3 3BT3 srta^ ^e fft HV3e ift fffT H'fdy fft >Hnraff" uet 1 htt 
1 880 e e fsv Bif fee ^rae u<7:— 
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"f^JW^F^H'fdy rft^MHH'HUTOfos' 18 H>T3" 1919 

srg <v<Sc< >>re §z ufo arsr far§- trfe HU'fy r 

fTC Tft JTFf H'luy fft §" feU" >Hd*!'H fvraft 3F MHJ" ^tVT? H?>, 
fFH" cTd" 3" OHd' 7^jf W Hc=T , W *f3 UtT^" UB" M^J" ^ f^VFf^f" fo[ 3^ 

H'fjy s^nsrsr frfur fft £ Frafa fe>>r^T fen 7 " & fuir prt grf^r frfur fft *ft 

fefwr Vd~ Rt JTHSfF H'Pdy fft ^3X3 Ufa 7 " 7?fJ fft HH3 UfTf UTS" 3" 3373" 

fror &n fft >nnr^r 3 3313- hTh^3 fft ^ ?re fn^- erre u?r i 




vh trer era - #ar (fes - ) Ft u'yVl ?ru? rft, fsr^ h wftt e fetffew 
feiffe»r H'fvjy fft £ ftPK 1- ftr yr^f H'foy fft sfrr? utt 3f 

UftTH'>>r^r3§TJd-»idt! l H UU%^" U3 fTF^ H'fdy fft £ ¥t evfFPH 1 " faC 

grHtH'fdH y»o{ frfuf fft^^e^^UtTi 
(20-11-40) . *d-3Hfrfur 

(fen srer^ Mdlfara wzrs ?t^h?> ftw ?rt e ?re 25 HHt, 1935, fen, 
Appendix XVI, »ra 3 e d?5+ W 105-6 fent Uiet ill) 
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XIX 

Statement of the Secretary Goadateer Itibas 
Samshodhan Mandal, Nanded 

My attention has been drawn to a series of articles on 
'Guru Govind Singh did not die at Nanded' published in the 
weekly Indian Progress of Delhi, March-October, 1971. The 
editor seems to be grossly misinformed on the subject.lt is an 
acknowledged historical fact that Guru Govind Singh, the Tenth 
and last Gufu of the Sikhs, died at Nanded in the first week of 
October, 1 708 (Katik Sudi 5, 1 765 Bikrami). It was here that he 
proclaimed that, with his death, the line of personal succession 
to Guruship would end and that in future the Sikh holy book 
would be the Guru. These facts are recited in the Sikh prayer 
at the Sachkhand temple here, as also every-where else. It was 
to perpetuate the memory of Guru Govind Singh here at Nanded 
that in the early nineteenth century Maharaja Ranjit Singh sent 
men and money all the way from the Punjab to raise the present 
monumental building over the relics of the great Guru. Not only 
the Sikhs from all over the world but also large numbers of 
Hindus and Muslims visit this place daily. To say that Guru Govind 
Singh did not die at Nanded is a misrepresentation of an 
historical fact which is well-known to all Hindus, Muslims and 
Sikhs of the town and its neighbourhood. It is true that there is 
a legend of the Guru having given darshan to a Sadhu after his 
death. Such legends are found in the hagiographical books of 
all religions, Hindu, Muslim and Christian. But these legends 
are not to be accepted as part of the historical biographies of 
the saints. 

(Sd.)V.A.Kanole, 

23rd October, 1971. Hony Secretary, 

Godateer Itihas Samshodhak Mandal, 
Nanded, Maharashtra 
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XX (a) 

T&'VfddId, tft oft 

Hw^ifws^FftnH^^y^tf praraH'Tdy, A'*)** (Hd'd'H^d) 
Takht Sachkhand Shri Hazur Abchlnagar Sahib, Nended M.S) 

Date 27.10.71 

»fiT £775" cTF mr 3* PriUrf' dlttd IJ^U dfsJ 1 ot]s' fF fdTF U", ©TT 

fcTTfl , 31f difyV fjfUTtTl'Hd'd'iH A'^;* f%V o(do| H^t irevft JTH3 1 765 
feoravft §■ #3T #3" HH 1 ?, »f3 §U?5T £ H3t W3 H>F§3" 3" ufU?Fcr3cT 
H^t ^tT HH3 1 756 faoTOHt ift 3RT 3I#9T Jrftra" fft J STf^nHt C 1 " f3ScT 

^ ct >>r r irart gjj foyd ofld' J^ra - wz\ di fd>tf 'yl w^t >>rafHt? T 
V3K sra" f est i 

H*ft/~ nfdltfd frfuj", 9^" Htlti'd HUt/~Hdld fifUTdld'yl 

ynn/-fdP>r<st hut> frfw, nt^riy^'d Hut/-drid' frfur, zrvfar 

Hut/-flfdT fifuf , Secretary, 
Gumdwara Board, Nanded 

XX (b) 

S^V'fddld tft oft £33"ll 

■3t&WWf¥TftxttZ>>iiirii>> Adld H , fdll,7 t €3'(H<J'd'U<!d) 
Takht Sachkhand Shri Hazur Abchlnagar Sahib, Nended M.S) 

Date 27.10.71 

27 rTO" 1971 e >)fW? 'fS^X^ HdldH ' f^t ^ W ^3" oFSH 

#3H>TF H?9I fR^T 3of dld'dsf 3* U3 1 " U" 5THt fa^" 

J^FHH^ f^^^Vqr^>H3^?jtH^3TErfeH?P%QdA i ^t c7Ht oTO"- 
«'d d«l dl»f3r?Stutdld^>>f T oT 1 'H i rdy ^HHlflJd ^fUcf'dl^ 3^ cTHt fetf 

ot^t fetj" frral" dTS" cTUt <T I fSU >»fRHt>H3^foToTOH T f^f^ oT3cTRTn 

— x= — 

ira>ft HVr3" 1765 feora>ft £ H3T #3" H>TF H75" >H3 feF ^'Hd QdA' *rt 
CT r i3"fe%fej3" 3*f3 H'fdH ^H^nj^>H3'0H , d1 TOt>H3*Ao(s ^pH+3 1 
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>hhu'<s ^^7^f%^HofH?r^ar^3'o{d« , el Htife^^orftrOoA' <^ fen 
^tud^'A era fs^ftrOdA 1 ^"Hd^u do Tr^^brcuTr^dllVti fifuftft 

3tJd'y'tJ^f^lrf?H?>>fH^^F^lf3"fti^^ttHdfld 

Hof d , dld^ *H T ^ T t^3", A 1 ^ 

XXI 

Baba Ajapal Singh and his Successors 

1. Baba Ajapal Singh 

Date and place of his birth not known 
Came to Nabha, 1830 Bk., 1773 A.D. 
Died at Nabha, Jeth Sudi 5, 1869 Bk., June 14, 1812. 

2. Baba Sarup Singh (Mahant) 

Born, Pitho, ChetSudi 9, 1840 Bk., April 11, 1783. 
Succeeded Ajapal Singh, 1812 A.D. 
Died at Nabha, Harh Vadi 7, 1918 Bk., June 29, 1861. 

(Gurdial Singh son of Sarup Singh) 
born, 1865 Bk., 1808 A.D. died, 1903 Bk., 1846 A.D. 

3. Bhai Narain Singh son of Gurdial Singh 

Born, Sawan Sudi 10 1898 Bk., July 28, 1841 A.D. 
Succeeded Baba Sarup Singh, 1918 Bk., 1861 A.D. 
Died, Baisakh 20, 1973 Bk.., May 1, 1916. 

4. Bhai Bishan Singh son of Narain Singh 

Born, 1930 Bk., 1873 A.D. 
Succeeded Bhai Narain Singh, 1916 A.D. 
Maghar, 13, 1993, Bk., November 27, 1936. 
(Bhai Kahan Singh son of Bhai Narain Singh) 
Born, 1918 Bk., 1861 A.D. Died, November 23, 1938. 
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5. Bhai Bhagwant Singh 'Hariji' son of Bhai Kahan Singh 

Born 1948 Bk., 1891 A.D. 

Succeeded Bhai Bishan Singh as Mahant, 1936. 

DiedAssuj 24,2025 Bk., October 9, 1968. 

XXII 

Founders and Leaders of the (Kuka) Namdhari Movement 

1 . Sain Jawahir Mall of Rawalpindi 

(Spiritual preceptor of Bhai Balak Singh) 
died August 19, 1865. 

2. Bhai Balak Singh of Hazro 

(Founder of Jagias-i-Abhiasi Namdhari or Kuka Sect) 
Born 1841 Bk., 1784 A.D. (?) 
died Maghar 19, 1919 Bk., December 2, 1862 A.D. 

Bhai Balak Singh's prominent disciples 

1. Bhai Kahan Singh of Hazro 

2. Bhai Lai Singh of Amritsar 

3. Bhai Ram Singh of Bhaini 

3. Baba Ram Singh 

Born, Bhaini, Magh Sudi 5, 1 872 Bk., February 3, 1816. 
Death in exile in Burma, November 1884. 

4. Baba Hari Singh alias Budh Singh 

Died, Jeth Vadi 10, 1963 Bk., May 17, 1906 A.D. 

5. Baba Partap Singh son of Baba Hari Singh 

Born, Chet Sudi 3, 1946 Bk., April 3, 1889 A.D. 
Succeeded his father Baba Hari Singh, 1906 A.D. 
Died, August (midnight) 2 1 -22, 1 959. 

6. Baba Jagjit Singh son of Baba Partap Singh 

Succeeded his father Baba Partap Singh, August 1959. 



Chronology 



1 666 December 22 - (Poh Sudi 7, 1 723 Bk.) - Guru Gobind Singh born at 
Patna. 

1699 March 30 — (Baisakhi day) - Guru Gobind Singh instituted the 
Amrit ceremony and created the Khalsa. 

1 706 October - Guru Gobind Singh set out for the Deccan to see Emperor 

Aurangzeb. 

1 707 June 8 - Guru Gobind Singh helped Bahadur Shah in the battle of 

Jajau. 

July 23 - Emperor Bahadur Shah received Guru Gobind Singh in 

a public darbar at Agra. 
October 2 - Guru Gobind Singh wrote to the Sangat of Dhaul, 

referring to his reception by the Emperor and to his intention 

to return to the Panjab. 

1 708 August — Guru Gobind Singh arrived at Nanded in the last week. 

September 3 - Guru Gobind Singh visited the hermitage of 

Madho Das on the solar-eclipse day, and later converted him 

to his faith as Banda Singh. 
October 6-7 - (Katik Sudi 5, 1 765 Bk.) -Guru Gobind Singh died 

(at night) and cremated at Nanded. 
7 — (Morning) Bahadur Shah crossed the Godavri to quell the 

rebellion of his brother Kam Bakhsh. 
28 — Emperor ordered the grant of a khilat to the son of Jamshed 

Khan. 

30 — Emperor ordered the grant of a mourning khilat to Ajit 
Singh, the adopted son of Mata Sundri, recorded as the son 
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of the late Guru Gobind Singh. 
October 7-30 - Nath Mall's Amar Noma composed within three 

weeks of the Guru's death. 
November 1 1 -Emperor Bahadur Shah ordered his officials not 

to interfere with the property of the late Guru Gobind Singh. 

1709 (Summer) — Battle of Amritsar between the Panjab provincial 

forces and the Sikhs of Amritsar and its neighbourhood. 

1710 December 1 0 - Emperor Bahadur Shah ordered an indiscriminate 

massacre of the Sikhs wherever found. 

1711 June 1-Ajit Singh saw Emperor Bahadur Shah. 

December 30 - Emperor Bahadur Shah ordered the restoration 
to Ajit Singh of the confiscated Sikh lands of Amritsar. 

Sainapat completed his Sri Gur-sobha (vide Sumer Singh's 
Pothi,p. 713). 

17 12 - Bhai Nandlal completed the revision of his Rahit Nama-begun 

in 1695. 

February 1 7-1 8 - Emperor Bahadur Shah died at Lahore. 

1715 April-December - Siege of Gurdas-Nangal. 

1716 March-June - Sikhs excuted at Delhi at the rate of 100 a day 

(March 5-13) — Banda Singh and his companions executed 
(June 9). 

1717-18- Gur-bilas Patshahi Chevin of poet Sohan begun, completed 

on July 22, 1 7 1 8 (Sawan 22 Sudi 5, 1 875). 
1719 - Ibrat Namah or the Swaneh of Mirza Muhammad Harisi 

beginning with 1715, ends with 1719. 
1722 - Ibrat Namah of Sayyed Muhammad Qasim Husaini Lahauri. 
1 73 1 - Ibrat Maqal by Muhammad Qasim Husaini Lahauri. 
1 734 June 24 - ( 1 79 1 Bk.)-Bhai Mani Singh hacked to pieces limb by 

limb at Lahore. 

1 74 1 - (1 798 Bk.)-Parchian Sewa Das (Lahore manuscript) written. 
1 75 1 - (1 808 Bk.) Gur-bilas Patshahi Das completed by Koer Singh. 
1754 — Bhai Kalian Singh's ancestors knew nothing about Ajapal 

Singh's life before 1811 Bk. (A.D. 1754). 
1 756 - Baba Sahib Singh Bedi of Una born - died inl 834. 



Chronology 



117 



1759 - Rai Chatarman's Chahar Gulshan completed. 
1762 February 5 - Wadda Ghalughara. 

1769-70 - (1826 Bk.)-Kesar Singh Chhibbar completed his Bamavali 
Names Dasan Patshahian ka. 

1764 January 14 - The Sikhs conquered Sirhind. 

1765 April 17 - The Sikhs conquered Lahore. 

1773 - (1830 Bk.)-Baba Ajapal said to have come to Nabha. 

1774 - (1831 Bk.)-Mehma Prakash of Sarup Das Bhalla written 

(according to Sumer Singh's Pothi Gur-bilas). 
1780 - (1 837 Bk.)-Baba Sahib Singh received Khande di Pahul at Dera 
Guru Tegh Bahadur at Anandpur. 

1 783 April 1 1-Baba Sarup Singh of Nabha born at Pitho. Letter No. XI 

of George Forster in A Journey from Bengal to England (pub. 
1788). 

1784 - (1841 Bk.)-Bhai Balak Singh born. 

1797 - (1854 Bk.)-Gur-bilas Patshahi Das completed by Sukha Singh. 
1 799 - Majma-ul-Akhbar by Harsukh Rai. 

1808 - (1865 Bk.)-Bhai Gurdial Singh son of Sarup Singh of Nabha 
born. 

1810 - Tarikh-i-Muzaffari by Muhammad Ali Ansari. 

— Mirat-i-Ahwal-i-Jahan Numa by Ahmad bin Muhammad Ali. 

1811 - Tarikh-i-Sikhan by Khushwaqt Rai. 

1812, June 14 - (Jeth Sudi 5, 1869 Bk.)-Baba Ajapal Singh died at Nabha 

- Baba Sarup Singh succeeded him. 
1 8 17-1 8 - (1233 A.H.)- Ahmed Shah Batalia's Tawarikh-i-Hind. 
1816 February 3— (Magh Sudi 5, 1 872 Bk.)-Baba Ram Singh Namdhari 

born at Bhaini. 
1 828 - Singh Sagar of Bir Singh Ball completed. 
1841 July 28 - (Sawan Sudi 10, 1898 Bk.) -Bhai Narain Singh son of 

Gurdial Singh, son of Baba Sarup Singh, born. 

— Prachin Panth Prakash of Bhangu Rattan Singh completed 
1843 - Gur-pratap Suraj Granth of Bhai Santokh Singh completed. 
1846 - (1903 Bk.)-Bhai Gurdial Singh son of Sarup Singh died. 

1848 - Bute Shah's Tawarikh-i-Panjab compelted. 
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1 849 December 28 - Bhai Maharaj Singh arrested. 

- Umdat-ut-Tawarikh by Sohan Lai Suri completed, pub. 1885. 
1 854 - lbrat Namah of Mufti Ali-ud-din. 

1856 July 5 - Bhai Maharaj Singh died in exile at Singapore. 

1 86 1 June 29 - (Harh Vadi 7, 191 8 Bk.)-Baba Sarup Singh died at Nabha, 

succeeded by Bhai Narain Singh. 

- Bhai Kahan Singh of Nabha born. 

1862 December l-(Maghar 18, 1918 Bk.)-Baba Balak Singh wrote a 

letter to Sain Jawahir Mall. 
December 2-(Maghar 1 9, 1 9 1 8 Bk.) Baba Balak Singh died at Hazro. 
1 865 May - Munshi Sant Singh wrote his Bayan-i-Khandan-i-Karamat 
Nishan -i-Bedian. 
August 19 - Sain Jawahir Mall died at Rawalpindi. 
1 869 September 20 - Shauqa Ram wrote his Pothi Sardha Puran - 
Siharfi Bhai Balak Singh, pub. 1969. 

1 87 1 September 2 1 - Statement of Giani Ratan Singh regarding Harnam 

Singh's pretensions. 

1872 January - Kukas murdered butchers at Malerkotla, 

—blown away from the guns - Baba Ram Singh deported. 
1 872-84-Baba Ram Singh wrote his letters (Ardas, Hukmname) during 
his exile in Burma. 

1 873 - (1903 Bk.)-Bhai Bishan Singh son of Bhai Narain Singh of Nabha 

born. 

Bawa Sumer Singh of Patna completed his Pothi Gur-bilas 
Patshahi Das ki, published in 1939Bk.,A.D. 1882. 

1 876 - Zafar-Namalz-i-Ranjit Singl by Kanhaiya Lai Hindi, published. 

1 884 November - Baba Ram Singh died in exile. 

1889 April 3 - (Chet Sudi 3, 1946 Bk.)-Baba Partap Singh Namdhari 
born at Bhaini. 

- Giani Gian Singh published his Panth Prakash (1 889), (Sixth 
edition, October 1923). 

1 89 1 - Bhai Bhagwant Singh 'Hariji' born at Nabha. 

1 89 1 - Tawarikh Guru Khalsa of Giani Gian Singh published. 

1902 October 30 - Chief Khalsa Diwan established at Amritsar. 
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1906 May 17 - (Jeth Vadi 10, 1963 Bk.)-Baba Hari Singh Namdhari died, 
succeeded by Baba Partap Singh. 

1912 - Gurmat Sudhakar of Bhai Kahan Singh published. 

19 13 - Singhan Namdharian da Shahid-bUas of Kala Singh Namdhari 

published. 

1914 - Singhan Namdharian da Panth Prakash of Kala Singh Namdhari 

published. 

1916 May l-(Baisakh 20, 1973 Bk.)-Bhai Narain Singh ofNabha died - 

succeeded by Bhai Bishan Singh, 
May-Article published in the Panjabi Bhain of Ferozepore 
regarding Baba Ajapal Singh. 

1917 - Bhagat Narain Das died. 

1922 - Gurmat Prabhakar of Bhai Kahan Singh published. 

1927 March, April -Bhai Kahan Singh's articles Itihas de an-likhe 

Patre regarding Baba Ajapal Singh published in the 'Phulwari' 
ofAmritsar. 

1928 February 1 8-News published in the 'Asli Qaumi Dard' ofAmritsar 

regarding confiscation by the Government of the Punjab of 
the fictitious picture printed by the Kukas at the F.W. Press, 
Ramgali, Lahore, showing Guru Gobind Singh as bestowing 
Guruship on Bhai Balak Singh. 
1932 - (1989 Bk.) - Bhai Ganga Singh claimed to be a Khas Nama- 
bardar of Guru Gobind Singh 
— he issued a pamphlet Kalghidhar da Zahur, second edition 
issued in 1933. 

1934 - (1991 B k.) - Namdhari Itihas, part I, by Indar Singh Chakarvarti, 

published. 

1935 March-May - Notes of Bhagat Lakshman Singh regarding Sain 

Jawahir Mall, Bhai Balak Singh, Baba Ajapal Singh, Baba Ram 
Singh, etc., written. 
— later published in the Jiwan Priti for August 1961. 



September 27 



November 23 



C.&M. Gazette, Lahore, Letters of Edward H. 
Lincoln, Ganda Singh, and Bhai Kahan Singh 
regarding the birth-place of Maharaja Ranjit Singh. 



1936 November 27 - (Maghar 13, 1993 Bk.)-Bhai Bishan Singh ofNabha 
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died, succeeded by Bhai Bhagwant Singh 'Hariji'. 
1938 November 23 - Bhai Kahan Singh of Nabha died. 
1 940 August 1 , December 5 - Articles of Sardar Narotam Singh, Barrister, 

regarding Sain Jawahir Mall, Bhai Balak Singh, Baba Ram 

Singh, Baba Ajapal Singh, etc., published in the Khalsa 

Samachar of Amritsar. 
1 959 August 2 1 -22 - Baba Partap Singh Namdhari died, succeeded by 

his son Baba Jagjit Singh. 
1962 - Gurmat Martand of Bhai Kahan Singh published. 
1968 October 9 - (Assuj 24, 2025 Bk> Bhai Bhagwant Singh 'Hariji' died. 
1971 October 10 - Prof. Ganesh H. Khera's letter saying that there is no 

evidence available in Maratha history regarding the fable of 

Janwara brothers having been flown away from the Satara 

fort by the spirit of Guru Gobind Singh. 
October 23 - Statement of the Secretary, Godateer Itihas 

Samshodhan Mandal, Nanded, regarding Guru Gobind Singh's 

death at Nanded being a historical fact. 
October 27 - Statement of the Panj Piaras of Takht Sachkhand 

Shri Hazur Sahib Abchalnagar, Nanded. 
October 27 - Statement of the Secretary, Gurdwara Board, Takht 

Sachkhand Sri Hazur Sahib Abchalnagar, Nanded. 
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